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He that beleueth in me, beſeueti 
not in me, but in him that ſem 
me» And he that ſeech 
me, ſeeth him that 
ſent me 0 lohang 
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HINCKE not to much, 
ſiſter, what you haue 
nad, but oonſidre what you 
haue remembre not whar 

| ou haue ben ſome tymes 
in the worſdes eies, but what you be now 
in goddes eyes. Lamente not that you 
loft, but ioie in that you haue ſounde. 
Whan you were high ,you were ſurely 
low, now that you ar low, you ar ſurely 
high. Let this ſincke in to your minde , 
that if wordlye thinges had not ben ta 
ken from you, you ſhuld ſhortely haue be 

taken from them, and perchaunce iſ ehey 
had not hen ſo drouned, they wold haue 
drouned you, be fore death had remoued 
you from them. If no aduerſite had aſſa 
ailed you, you had ben aded fea, andthe 
patiẽ ce, & other ſingular vertues, which 
now thine in you, had ben quenched, es 
ther in your ſelſe 9— 
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chat as goddes goodnes hach made you 


* |. x wy * N 


the knowlege of anieother,vnfrutefuls _ 


ly. And therefore Seneca truly ſaide , 


that, that perſon is verye miſtrable, who 


neuer felt anie miſerie. The world ment 
to ĩmpoueriſhe you, but God hath enry- 
ched you. The world wold depreſſe you, 
but God hath aduaũced you. The world 
thought to ouerwhelme you with heaui 
nes, but God hath filled you with tru ioi 
es. The world labored to ſtaine you 


with inſamie, but God hath made your 


name both cleare, and pure, and alſo to 
ſende ſorth a pleaſant odor amonge his 
ſaĩtes. You haue not thã loſt ſomuch, as 
you haue ſounde. Oaly beware for the 
tyme to cũme, for more remaineth to be 
laied vpon you for a farther trial. Yea, 
I know that Circe the ſorcereſſe hath al 
readie, & wil more here aſter allure you 


wich hir enchaunted cuppe. But let not 

the ſroetenes of the cuppes lippes, and 
che pleaſantnes ofthe poiſonbegile you. 
Rather choſe to drinke the lordes cup ⸗ 


pe, which though it haue a bitter taſt in 
che ſirſt draught, yet in the ende purging 
corrupte, and noiſome humors, it ma⸗ 
keth a pure, andcleane bodie. Youknow 
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my Hatural ſiſter, ſo his wrath hath gi 
uen to vs both, and to the reſt of our bre 


thern; and ſiſtern an vnnatural ſtepmos 


ther. How vamercifully, and cruelly ſhe 
hath delt with vs, and how ſharpely ſhe 
hath whipt vs, you can remembre, and 
if the beginne now to ſmile vpon you, 
the meaneth the more miſcheife. Take 
hede good ſiſter, a ſtepmother, wil euer 
be a ſtepmother. Giue your ſelfe erneſt⸗ 
ly to readinge of the holie ſcriptures. 
Holde faſt the doctryne that our holye 
brother, and e ldeſt ſaue one ,religioutly 
mainteined, twhom our ſtepdame labo⸗ 
reth to de face, I truſt invaine, Flie aſwel 
al idolatrical, as al Anabaptiſtical ſtraũge 
opinions. To which ende I haue dedicas 
ted this my litle trauaile vnto you, as to 
my dereſt ſiſter, & whom Imoſt deſire to 
be preſerued pure, and ſpotles in euerye 
parte. Iam not ignorãt that the better 
you ſhalbe, & ſincerer in treu ame 


the more you ſhal anger our ſtepdames 
reſtie harte, and the les fauor you ſhal fin 
de in your iuſt requeſtes. But Ihaue mos 


re regarde to the welch of your ſoule, thã 


to the welth of your bodye. And theres 
fore I haue ſent you this preſeruatiue 
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can prete nde, ihuld take in good parte, 
But ſothat the maye live in hir babiloni 


cal whoredome, and droncken luſtes, and | 


ſwille in the wine of Agyptes errors, I 
perceaue ſhe paſſeth not much, howothet 
thinges goe. Liſt you vp your mindes ey 
es, and Peholde the glorious face of the 
lorde leſus, while our ſtepmothers eyes 
ar daſeld with the gliſteringe vaine glo⸗ 
rie of the world, & toteth al daye in the 
dece aueable painted ſace of a monſtru⸗ 
ous man, triple in head, and double in 
herte. O that ſne might be made better, 
but ſee that you in the meane while be 
nor made worſſe by hyr. Let the ſrute oſ 
my worke parte, that is with you, ſee the 
Erute of my better parte Commende 
me to him, whom lawes permitte 
you to love, to who god graũ⸗ 
te in heauen, that he ſe 
| keth inerth. The 
lorde Teſus gui de you euer with his holie 
ſpirite, my entie rly biloued. 


Vour Bro. Bartho. Traheron. 


which our ſtepdame: if ſhe were.as ſſe 
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HAVE choſeñ this parte of the holie 
ſcripture, wherein to trauail with you 
at this time bicauſe thorough goddes 
2 wrach againſt ſinne, and the moſt 

eſpiceful malice of Satan againſt the 
truth, the oldehainoushereſie of che vn 
godlie Arrians,is renued in our coũtree, 
and as it were raiſed vp againe from 
hel. Theſe cauleerd old Arrians, that u 
maie undreſt ãde their hereſie, ſpake bla 


5 — of the godhead of our Lorde 


eſus. For the firſt autor of if Arrius vt- 
tered erroniouſſy, & vngodly in the ſco⸗ 
les of Alexandria, in & —— there 
wasa time, whã goddes ſonne was not. 
By which wordes he ment, that he was 
not of che ſame beinge, and ſubſtãce that 
the father is of, nor oſ the ſame æternitie 
and ſo not the natural ſonne of God, and 
ve rie God in dede, but an excellent crea 
ture of God, whereby * made al thin 
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ges, as by 5 inſtrumẽt, as he him ſelfe o⸗ 
pened in farther declaration of his mide. 

For ke graũted that the Lorde leſus 
was the firſt, and cheifeſt creature, & the 
beginninge of al other creatures, and ga- 


ue him alſo the name of God. Howbeit 
he thought not that he had his Godh ed 


by nature, but by borowinge. 
For trial of this matter the moſt no⸗ 
ble and godlie Emperor Conſtãtine the 


great, called a general concile at Nice ,of 


thre hundred, and eightene biſhoppes, of 
whom manie ſor ſingular lerninge and e- 
loquence, manie for great holines of life, 
were compted worthie of euerlaſtinge 
re mẽ brance. Inthis famous cocile it nas 
eocluded out ofthe holie ſcriptures, that 
goddes ſonne is of the ſame æternitee, 
ofthe ſame ſubſtance, eſſence, & beinge , 
thac God the father is , goddes natural 

ſonne, and coæqual with the father, as it 
appeareth in the Crede, commune ly cal⸗ 
led the Nicene Crede. Whereunto the 

hole aſſemble agreed, and ſubſcribed, 
ſauinge theſe five , Euſebius bi ſhoppe 
of Nicomedia, Theognis biſhoppe of Ni 


ce , Maris biſhoppe of Calchedon, Thee - 


ogsis 


- 
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oenis biſhoppe of Marmarike, and Se's 
— ps of Piolemais. Which 
five biſhoppes for their vngodlines, by 
the emperors commaundement, were 
baniſhed out of 1 ſone 
aſter their exile, Eufebius, and Theog s 


— 


nis repented that thei had don ſo vn 


aduiſedly, and ſent a boke of repentan⸗ 
ce to the godlie biſhoppes, wherin they 


vſed theſe wordes. We haue agreed to 
the faith, and after we had made inqui⸗ 


ſition of the meaninge of this worde cõ 


ſubſtantial, we were chroughly quie 
ted. And in dede we claue not to the hae 


reſie, yea we ſubſcribed to the faith, 
but we ſubſcribed not to the excom 
munication Not that we reproue 
the faith, but we beleued not that he, 
that is to ſaie , Arrius, was ſuch one, 
as he was accuſed to be. But if the 

holie councile be ſo perſuaded, we res 
pug ne not, but conſente to yourdecres 
es, and confirme our conſente with 


this our preſent writinge, not that we 


can not beare our baniſhment , but to 
auoide the ſuſpition of hæreſie. 
ä Out of 
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Out of chefe wordes Socrates the ſtorie 
writer geſſeth, that theſe two ſubſcribed 
to the faith agreed vpon in the concile of 
Nice, but wolde not alowe the depoſitis 
of Arrius. 

This matter beinge thus wiſely and 
godly eſtably ſhed, hegãne to be trobled 
againe, by this occaſion. Conſtatine the 


emperor had a ſiſter called Conſtantia, 


in to whoſe fauor a cerraine preiſt crep⸗ 
te ſo far, that the cõpted him as one of 
hir awne . This preiſt, whoſe name the 
ſtorie writer vttereth not, as worthie 
perpetual obliuiõ, by thaduiſe of Euſe⸗ 
bius declared to Conſtantia, that rhe co 
cile had don Arrius wronge, and that he 
thought not as the rumor went. The lag 
die durſt not tel the Emperor that his af. 
ſirmation, and yer the be leued hir preiſt. 
It happe ned ſone aſter that ſhe ſel ſicke, 
and the Emperor hir brother cam to vi⸗ 
ſice hir, at which time ſhe ſingularly com 
me ndedhir preiſt vnto him. Who imme 
diately vponhir comendation receaued 
him in to his ſauor, and familiaritie. The 
preiſt hauinge gotten boldnes, and liber 
tee of talke, re nued vnto him, Arrius 
his matter, affirminge that he agreed 
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red that if Arrius wold conſent to the cõ 
eile h e wolde receaue him to ſauor, and 
ſende him againe to Alexandria, to be 
reſtored to his ſormer place. And there 
vpõ he ſent Lettres to Arr ius to repare 
ſpedely vnto him. Phan Arrius was cõ⸗ 
me, and preſented before the Emperor, 
demaiided of im, whether he conſen 
ted to the faith of the Nicene concile. 
Arrius aunſwered that he did conſente 
there vnto. The Emperor bad hĩ put his 
ſaich in writĩge, he did ſo, & this was the 
cõſeſſiõ of hi & of Buzoius that was htã 
there with hi. We beleue in one god, the 
father almightie, and in the Lorde leſus 
Chriſt t is ſonne begotten of him befo- 
re al worldes god the worde, by whs al 
thinges were made, both thinges inhea⸗ 
uen, and thinges in erth. The Empe- 
ror forthwith wrote to Athanaſius biſ⸗ 
ſhop off Alexandriato receaue Arrius, 
and to reſtore him tohis roome, And 
bicauſe Athanaſius refuſed ſo to do, he 
was depoſed. Than beganne Arrius 
to ſow againe his enuenimed ſeedes. 
The Emperor enſormed of his nawhg s 
tie behavior , ſent for him againe vnto 


with the concile. The emperor aũſwe⸗ 


1 


Cõſtantinople, atidafked him once mo 
re, whether he cõſented to the determi 
nation of the Nicene concile. He aun ⸗ 
ſwered yea, with out anie ſtaggeringe 
the Emperor meruailinge at the matter, 
xe quired ofhim, to confirme his confeſs 
ſion with an othe. And he toke his 
othe incontinẽtly, vſinge therein ſond 
craft, and ſubtiltie , For he had writ - 
ten hisawnedoctrine in a paper, and ca- 
ried the ſame vndre his arme hole, and 
ſo ſware that his ſentenee was, as he lad 
there written, meaninge the paper vn- 
dre his arme hole. Here vpon rhe Em- 
ror commended him to the biſhoppe 
of Conſtantinople, to he receaued to the 
communion of catholike Chriſtian mẽ. 
Alexander the biſhoppe knowinge the 
malitious wilines of Arrius, ſtaied ar 
the matter. Euſebius a ſtoute man, cea- 
ſed not to threatẽ the good biſhoppe, 
char if he wold not willingly admitte Ar 
rius to the communion, he ſhuld be com 
7 thereunto by force. | 
he biſhoppe perceauinge that he was 
not a ble to reſiſte the violence of Euſe⸗ 
bius hauinge the Emperor allo on his 


fide , fel co praier , and continued there · 
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in al night lipnge proftrate before the 
tordes table. ln the morninge Euſebius 
accompanied with a bande of men, 
went to Arrius his lodginge , and Wil - 
led him to folow him to the temple , 
Euerie mannes. minde was occupied 
with expectation ofthe eade, knowin s 
ge the fiercenes of Euſebius, and the co 
ſtantie, and godlines of Alexander. Ar- 
rius by the waye as he was goinge to 
church in the middeſt of that route, for 
mannes neceſlitie deſired to goe a ſide 
to a priuie, where his guttes barſt out, 
and he died an horrible vile ,ſtinckinge » 
and chame ful death . And ſo the good 
biſhoppe was by miracle deliuered from 
reat ſeare, and burthen of conſcience , 
and proud Euſebius diſapointed of his 
purpoſe. 7 75 
Flo wbeit aſter warde by the meanes 
of that nawghcie preiſt, and Conſtan⸗ 
rius Conſtantine tte Emperors ſonne, 
Whoſe fauor the preiſt got by deliue ⸗ 
ring to him the teſtamẽt that rhe ẽperor 
- left in his hãdes, the hæreſie of vile Arris 
us was ſo reuiued, & maiteined, that it 
cold not be quẽched, but with great tra « 
uail of lerned mẽ, & blode of manie Mar 
tyrs, For 


For heretikes if thei once preuaile, ar 

moſt cruel perſequurors ,as in old time 

che tru Chriſtians ſelt, in the furious rage 
ofthe heretical Arrianes, and we now fe 
le vndre the moſt bloodie hæretical Ido 

latres. Neuert heles the goodnes of God 
was ſuch, that for the con ſuſion, and op 
throwĩge of this moſt horrible hæreſie, 
he raiſed vp moſt excellent wittes, and 

mẽ oſ moſt ſingular lerninge, and ver s 
tue, ſothat in proceſſe of time, after great 
trauail, aſter terrible tormentes, & moſt 

cruel kindes of death, which the godlie 

ſuffred, this hæreſie was vtterly ouer s 
throwen, and beaten doune to hel. 

But nowas good mt reporte, ſondrie 
phrantike ſpirites labour to blow liſe in 
to it and to cal it againe in to ihe worl⸗ 
de out of Satis darcke dongeon. And if 
al be tru that I haue hearde, thei haue pat 
ched two, or three peeces of their awne 
to that ilfauored bodie, and haue made 
it a fowler mõſter than it was before. 
But howſoeuer thei haue handled their 
monſtruous babie, it ſhalbe good ſor vs, 
to know the truth of this matter, and to 
haue readie a pe rſecte rule, to iudge all 
maner of doctrines, Whan we haue a 


true rule out of goddes worde,it ſhalbe 
¶ caſie to auoide al ſalſe inuentions. For 
wbat ſo agreeth not to that rule is to be 
reſuſed, and caſt awaie. I here fore we 
dught firſt to labor to know what hte 
ſcripture teacheth, and to cleaue there to, 
what ſoeuer ether lerned wittes can ſub 
q 1 cilly deuiſe, or phrantike brain es fanatis 

I cally , and rauingely dreame out, & pow 
I ce forth ac auenture, in their traũces. If 


we bringe al thinges to this touchſtone, 


we ſhal neuer be deceaued by anze new 
I brocheddoctrine. But bicauſe rhe mat ter 
ſofal other is moſt high, & moſt excedin⸗ 
Ige our capacitee, we ought wit al hfeare, 
¶reuerence, ſobrenes, and modeſtie io ap 
¶ vroch vnto it, & in no wiſe to entre in to 
Ja place, of ſuch maieſtie, brightnes, & glo 
rie with ſoule fete, and to touch fo holie 
ſchinges, with vncleane handes. Comme 
ſchereſore my brethern with al humilice, 
end reuerent behauior co the goſpell 
of. 8. lohan. For it is euidently true that 
None ofthe diuine writers haue handled 
his our preſent matter, ſo largely, ſo plaĩ 
I: & fo ſtrongely againſt al cauillations. 
And there ſore I haue purpoſely take in 
ande to create ſome parte of his moſt 


— — 
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diuine Worcke amõg you that, we maye N 
al certaĩly know what we ought to thin⸗ 5 
ke of the lorde Ieſus in this behalfe, and 
that we maie be ſurely armed agaiſt the 
hiſſinges ofthe venimous ſerpẽtes clouẽ : 
toũge. For in dede it is a communs opi- 5 
niõ amõge the olde ecc leſiaſtical writers, f 
t 
f 


that. S. lohi wrote this treatiſe purpoſe⸗ 
ly againſt ſuch hæretikes , as in his time 
denied the diuinitie of Chriſt, namely, 5 
Carpocrates, Cerinthus, and the Hebio⸗ * 
nites, verie poore mẽ in vndreſtanding 8 
according to their name, which taught * 
that the Lord leſus was a man only, & is 
not God. Certainly the purpoſe , and f 


cheife marke of rhe hole worcke is, to te 
teach that leſus our Lorde was not ami of 
only, but alſo God, and ſothe true Meſ || ne 
fas. and verie Saueor of the worlde- J 


The goſpel aſter, 8. lohan) Euangelis mn 
Henifieth good tidinges. And inthe ho pe 
lie writers it ſignifieth a publike, ſole - ch 
ne, andopẽ preachinge of Chriſt ,who fit 
by his death hath purged our ſinnes, and || 
beinge riſſen from the deed, raigneth in I; 
| thehercesof his choſen , and renuech rhe on 
| vnto godlines thorough his ſpirite mors || |. 
| tifiynge from time to time their flethlie } 


© Fuftes,andabotifhingemore and more 
the remnaiitesofcheir natural corruptis 
on. And this in dede is verie good tidin 
ges. For here by we ar deliuered ſrom 
the ſeare of death and damaation, and 
fromthe bondage of ſinne, & Sari, brei⸗ 
ſely hereby we ar remoued fro darcknes 
to light, from deſpeare, to good hope 
nm _— = = —— = to heauen. 
ow bicauſe the ofſice of proclaminge, 

and pubiſſhinge this moſt Pifat my” ke 
was committed to the miniſters of the 
new teſtamtt , the name of Euãgeliſtes 
is moſt proprely attributed to them, 6. 
ſpeciallyto thoſe that diſeribe the natiui 
tee, cõuerſation, death, & reſurre ction 
of the lorde leſus, wherein this bliſſul s 
nes reſteth, tat we ſo much aduance. 
Some write rs affirme chat as manie pro 
miſſes of ſelicitie, and ſaluatioa as there⸗ 1 
be, ſo manie goſpels there he, and that 
therefore the prophetes ar alſo euange ⸗ 
liſtes, whan they: ſpeake oſ the redemp · 
tion hat goddesaunointed thuld accs s 

lich. I chiacke it not good to ſtriue a 

oute wordes, and I denie not that the 
hebrue word, Baſſar, which fignifiechrq l 
cuangelizʒe ,& to preach — tidinges e 
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old time. Howbeit I beleue rather, that 
Euãgelion is an opẽ publiſhinge of ſal⸗ 
uatio al readie perfir med, & accoplithed, 
than of the ſame promiſed. And there ⸗ 
ſore they ſpeake more diſtinctly, & pro 
prely that giue the name of Euãgeliſtes 
to chapoſtles, & writers of the hiſtorie 
of the lorde leſus, & finally to rhe minif- 
ters of che new te ſtamẽt. And to giue 
place rather to this iudgemẽt, the Wor⸗ 
des ofour ſaueor in the 16. of Luke mo⸗ 
ue me, where he ſaieth that the law, and 
the prophetes were vnto lohã the Baps 
tiſte, & that ſromthat time the kingdõ 
of god was euãgelized. The kingdõ of 
was in dede taught before, and the 
goſpel preached in ſome wiſe, but it was 
not ſo opẽly, ſo largely, ſo plainly, ſo far 
& wide publiſhed, and proclaimed , 
But herein as I ſaid ] wil contẽd with no 
man, nor binde the worde to this pro s 


pre ſignificatiõ only. For l am not ig 


norãt what a wrãglinge wit maie ga ⸗ 
cher out of the fourth cha.to the Hebr. 
Aſter S. Iohan). The hiſtorie of the goſ- 


is applied in ſome place to mt of the | 


pel ſheweth that the Lorde leſus out of 


| | 
ö 
ö 


teth in ſo manie worckes « 


the nombre ofhis diſciples choſe twel⸗ 
ue princip al, whomhe called Apoſtles, 
bicaufe they ſhuld be ſent as his ſpecial 
Embaſſadors in to al the world to pub ⸗ 
lich, and preach the glad tidinges of free 
ſaluation. And amonge theſe twelue 
there were three yet more ſpecial, & ſin 
gular furniſhed with moſt excellẽt gifs 
res, and therefore admitted to certaine 
thinges, where thother were excluded. 
Of —_— w_ _ one,ofwhs 
it is writtẽ ſingularly and ſpecially, that 
he was the — biloued 41 2 To 
whom alſo the Lorde gaue this mer x 
uailous name, that he was called the ſon 
of thondre. And ſurely who ſo 
weigheth this preſent worcke, ſhal thin 
ke that he rather chondrech from heas 
ven, than ſpeaketh mannes wordes. 


' Numeaius an heathen Philoſopher , 


whan he had red the beginninge ofthis 
goſpel , barſt out in to theſe wordes: 

I praie God, I die, if this barbarous 
fellow haue not comprehended in few 
wordes, al that our Plato proſequu ⸗ 


He called 
„ = Bij 


He calledhim barbarous bicauſe he way 
an hebreu, and in his writinge leauerh 


traces of his mothers toũge, & foloweth 


not curiouſſy the ſine nes, & proprietes 
of the greke maner of ſpeakinge, but 
he graũted vnto him aſmuch knowlege, 
as the moſt famous Philoſopher, & fa z 
ther of al lerued wittes Plato had, and 
more ſhortenes in writige, which is mo 
re comendable ina writer of graue mat - 
ters. Writers oſ hiſtories ther manie vo 
derful thinges oſthis lohã, as that he wat 


put in to boilinge oile, & cã out againe 
. vahurce &c. But it chalbe ſuſſiciẽt ſor vs 


to know, and cõſidre that he was one of 
the moſt excellent, ſingular, & ſpecial a- 


oſtles, & therefore a mete witnes of the 


orde leſus. 


In che begin ninge ) Kinge Dauid ins þ 


ſpired from aboue teacheth inthe third 
yal.char to ſaue pertaineth to lehoua. 


he prophete Eſaie moued by the ſame 


ſpirite in the. 4 5. cha. hach rheſe wordes: 


ſrael is ſaued ĩ lehoua, which a —— 
pea⸗ 


al ſaluatiõ ln which cha. alſo God 
kinge of him ſe lſe, ſaith thus: A iuſt God 


and one that ſaueth there is none bes | 
fide me, And in the prophete Hoſea, he 


„% wis 


e 


beareth in the ſame ; ſaiyſtge, thou halt 
know no god beſides me, & there is no 
ſaueor beſides me. Andin Hieremie he 
pronoũceth hi accurſed, that ſhal truſt in 
mi, make fleeſhe his arme, which war 
des cõſtraine vs to ſeke ſaluatiõ no whe- 
re ſaue in God. But we al ſeke ſaluation 
at the handes of the lorde leſus, we al ac⸗ 
knowlege him to be the faueor of the 
world. We muſt thã oſneceſſitee know 
him to be god ,onles we wil forge, and 
mainte ine a faith not agreynge to god 
des worde. And that vndoutedly god s 
des Meſſias, whõ the ſather æternally ap 
pointed to be the ſaueor ofthe world, is 
God,the holie ſcripture beareth witnes 
moſt platnly , that we ſhuld be certaine 
that we ſwarue not from god, whã we ſe 
| ke ſaluatiõ in him, For thekinglie pro s 
phete Dauid in the. 45. pſal. where winh 
a notable ſonge he celebrateth the prai- 
ſes of Meſſias , ſaieth thus: Thy throne 
o God is for euer . In which wordes he 
2 eth him not only the name of God, 
ut alſo con ſeſſeth histhrone to be euer 
laſtinge. Now nominesthrone iteftas 
! blifhed for euer ſauinge goddes only. 
Eſaie in the. 9, _ gibbor 


Ces, ce eee eee Eee EIS — — 


= ſtronge god, and in the ſame cha. he 
teacheth that there is no meaſure, nor en. 
de of his kingdom. The prophete His 
eremie to take awaie al cauillations, tea. 
che ch expreſly that he is Iehouah, which 
name is neuer giuẽ nor can be giue , ſaue 
to the true God only, the autor and foi | 
taine of al beinge. For theſe be his 
wordes: Beholde the daies comme ſai s 
eth lehoua,and I wil raiſe vp to Dag 
uida iuſt bloſom, and a kinge that raigs 
ne, & do wiſely, & ſhal exequuteiudge- 
mẽt, and righteouſnes in the erth. In his 
daies lehuda ſhalbe ſaued, and Iſrael (hal 
d wel ſafely & this is his name which thei Þ 1 
hal cal him, lehoua our righteouſnes. 
And this confirmeth the prophere Hos 
ſea, where god ſpeaketh — I will q 
haue pitie on the houſe of luda, and wil x. 
ſaue thẽ in Jet oua their God. . 0 
In the new teſtamẽt this matter is «| 
taught moſt clearly. For theſe be. S. g 
Paules wordes in the. , to the Ro. who⸗ b 
fe be the fathers, and of whom is Chriſt n 
after the fleſch, who is ouer al god bleſs | el 
| fed for euer. Andinrthe.z. to the Philip al 
ls Let the ſame minde be in yon, which | a 


| was alſo in Chriſt Jeſu, who beinge in b 


(10 ror oy ww pe my oe > ay ew wn 


— — 
ren 


of SP 


4 
Cs 
7 


„ rr 


the forme of god thought ĩt not robbes 
rie to be equal with god, and yet emp ⸗ 
tied him ſelſe, takinge the forme ofa ſer 
uant &c. Thus & Paule teacheth that 
he is not god by vſurpation, but by na⸗ 
ture, and that he was, and euer is, & hal - 
be in the forme and ſtate of god, & ver 
tie god, as whan he ſaieth that he coke 
t he forme of aſeruant, he meaneth that 
he entred in to the ſtate of a ſeruant, and 
became a verie ſeruant, Some Wrans 
glige ſpirites wreſt this place verie bold 
ly, & vngodly. For thei ſait that S8. Pau · 
le rtacheth nomore, but that the lorde 
leſus was humble, and contence with 
his ſtate, and aſpired not farther, ne 
Went aboute to climme vp Vniuſtly to 
an æqualitee wich god. But if that wes 
re the meaninge, whan. S. Paule ſaietij. 


that beinge in the forme of God, he 


thought not to make him ſelſe equal to 
god by robberie, he ſhuld ſignifle that 
beinge in that ſtate that he was in, he 
might haue ſo dõ, & haue preuai led. Or 
els what great matter had it bẽ, that he 
abſtained fro that, which õce to haue go 
aboute, or to haue thought vpon, i 


ben more than _ madnes, 


iii. 
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Where ſore it is euidtt that this theire 
deuiſe, is the verie rauinge of ficke braj- 
nes, beſide that they ſhameleſiy wringe 
theſe wordes out oftheir natural ſenſe , 
he thought it no robberie to be æqual 
with God, & make them ſigniſie, whe ; 
ther chei wil or no, he mẽt no robberie, 
or he wẽt aboute no robberie thinkin s 
ge te make him ſelfe x qual to god, in 

uch a ſenſe , as thei neuer knew before, 
nether wil abide, õles they be haled clea 
ne out of jointe. S. Paules meaninge is 
this, that the lorde leſus beige verie god 
yet couered his glorious maieſtie witch 
the ſhape & ſtate ofa ſeruãt, & {hiibled 
bim ſelſe vnto the death of the croſſe, to 
do vs good, which exẽ ple he ſetteth be» 


fore vs, to ſoloto, & not to be aſhamed 


to abaſe our ſelues to che welth of os 
ther. For we ci neuer caſt doũne our ſel 
ues ſo much, as he did, iſwe cõſidre his 
glorie & diuine eſtate, & what a thĩge 
it is, ſor him, that is verie god, to becõ⸗ 
me not only a mã, but alſo a ſeruãt, and 


not that only but more ouer to be aps. 


pointed to a moſt vile, & ſhameſul de ⸗ 
ath. Nowthe higher he was, the more 


liue lier his ext᷑ple is to moue ys, & io 
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make vs aſhamed of our diſdainfulnes. 
And therefore, S.Paule ſpeaketh of his 
godhead, which he had & hathnatural 
ly, that we maie know ; that his hiiblin # 
ge camme not by force but of his arne 
good wil. Where Ihaue turned this 
worde (alla) which fignifiech but, in to 
theſe wordes, & yet, I haue marcked 
that. S. Paule ſo vſeth the word(alla)in 
manie places. One ſhal ſuffice ,for this 
time, in the. 6. to the Cor, he ſpeaketh 
thus. Forthough you haue innumera ⸗ 
ble leaders in ch all alla but not manie 
fathers, t hat is to ſaie, yet hot manie fa 
thers. To returne to our purpoſe. S. 
Paule in the. 14. to the Ro.applieth this 
ſentẽce of Eſaſe: Euerie knee: ſhal bo 
vnto me &c.to the lorde leſus, with the 
ſe wordes: we muſt al be preſeted be fo 
re the iudgemẽt ſeate oſ Chriſt. For it is 
writtẽ as truly as I liue ſaieth the lorde, 
euerie knee ſhal bow vnto me &c. But 
it is euidẽt that thoſe wo des ar ſpoken 
of lehoua, in the prophete, & ſo muſt the 
lorde leſus be le houa. For thes be the 
wordes of that prophetie in the 45. cha. 
Am not I lehoua, & there is no god bes 
fides me, a iuſt God, & one that ſaueth 


there is none belides me, Loke vnto 
me , and beſaued al ye endes of the erth; 
for I am god, and there is no more, l ha; 
ue ſworne by my ſelſe, the word is gon 
out of my mouth in righteouſnes, that 
euerie knee ſhal bow doune vnto me 
&c. Againe. &. Paule in the ninth to the 
Ro. teacheth that the lord leſus is the 
ſtomblinge blocke, and the ſtone where 
at the lues ſhulde ſal, which thinge the 
rophete Eſaie ſpeakethoſ lehouah. 

or thus he writeth: you ſhal ſanctiſie 
Tehoua the lorde o fhoſtes. And he ſhal⸗ 
be a ſanctuarie, and a ſtone to ſtomble 
at, & a rocke to ſal at, to bothe the hous 
ſes of Iſrael a ſnare, and a trappe to the 
indweller of Ieruſalem. And manie ſhal 
ſtomble in them, or amonge the, ſhall 
ſal, and be bruſed, & ſpared, and take. 

Now cõpare Eſaie, and Paule together, 
and you ſhal ſee, that che lorde leſus is 
Ieh oua, as S8. Paule colde vndreftande 


the ſcriptures, who was ſure that he had 


ooddesſpirite . | 

The Angel alſo in. S. Luke ſaieth, that 
lohan Baptiſte ſhuld turne manie of the 
childrẽ of Iſrael to the lorde their god, 


and that he ſhulde goe be ſore him in the 


ſpirite, & power of Elias, But the lord 


Aegean Aa ww wn oa fea... .c. _. 


Teſus him ſelſe teacheth, that lohans ofs 
ice was to goe before his face, alleginge 
the texte oſthe prophere Malaki, after 
this ſorte inthe. mn. oſ Matheu: beholde 
I fende myne Angel before thy face', 
which ſhal prepare thy waie before the. 
So muſt che lorde leſus be the Lorde 
god of the Iſraelites. ' * es 
But this matter is no where taught 
with greater clearnes, light, & grace, thã 
in this goſpel ofS,lo. For inthefirſt 
— of his firſt cha. ſpeakĩge of the true 
eſſias, namely ofthe lord leſus ourvn⸗ 
doubred ſaueor , that our faith might 
ſaſely reſt in him, and that we mighe 
know it to be cõſonant to the truth of 
goddes word, & that we make not fleſh 
our arme whi we putte our truſt in hi, 
he ſaieth, that he was euergoddes worde 
vtue, & wiſedõ, & that he was with god 
& that he was verie god, & that al thin 
ges were made bi hc. here indede our 
wittes ar daſeld, & amaſed, here ariſe ma 
nie thoughres, For here to be ſpokẽ of 
od! ſaie, & goddes worde, & the wor · 
is ſaid to be god, & to be with god. 
le ſemeth thã to mines haſtie reaſõ, that 
there be two goddes. But the truth is; 
that there is but one god. 


Wherefore ſome Haue bE ſo bolde, or ra» 
ther ſo mad, as to denie the godhead of 
the lorde leſus, & to bringe him in 0 
the ordre of creatures, & to ſaine him a 
made God, leſt there ſhuld be twonatu⸗ 
ral goddes. For they cã abide no more 
oſgod, thã they ci cõpre hẽde with their 
licle wittes. 

But we muſt cõſidre that god is beſt 
knows, yea only knomẽ to him ſe lſe, d& 
we muſt thinke bim to be ſuch as he hĩ 
ſelſe hath opened vnto vs, that he is, && 
not ſuch as we ci imagine him, or cõpre · 
hẽde him. Now he hath taught vs that 
there is one god: the father, the ſonne, 
& the holie goſt. That the father is god, 
the ſonne is god, the holie goſt is god, 
& yet not three goddes, but one god. 
Three diſtinctions, three proprietes, & 
as the good ſathers ſpeake, three perſo- 
nes to be in the godhead, he him ſelſe 
bath taught vs, by his ſpecial inftrumE- 
tes ſent by Him in to the world, to teach 


the aſſured truth. And it ſoloweth not 


in dede here vpon; that there be three 
goddes For theſe three haue one ſub s 
Kice, (if it be lawful co vie that terme 


in this matter, one eſſence, one beinge. 


Wee . 


I grafite it ſhuld folow, thar there We & 
re chree goddes, ifthey were three ſon s 
drie diuided ſubſtances. But now the 
ſabftice and eſſence is one, and they dif. 
ſer not therein, they differ only inpro⸗ 
prietes, and perſons. This is the pros 
prietee of the father, that he is the ſoũ⸗ 
t aine & head ſpringe oſal, & begettet 
his ſomne. This is the propriett ofthe 
ſonne, that he ſh ineth from the father, 
iſſueth and ſpringeth out of him, and is 
begottẽ of him. This is rhe proprie s 
tee of the holie goſt, that he proctdeth 
from the ſather, and the ſonne. If anie 
mi wil aſke how this trinitee, can bein 4 
vnitee, & ã vnitee in a trinitee, theſame 
declarech, char he wil not be ſatiſſiedꝭ vn 
til he haue ẽtred in to the ſecretes of god 
and know al that is in god, and be as wi 
ſeas god, and comprehẽd that, that is 
infinit e, and vnmeaſurable within the 
ſmal compaſſe of his frant icke head, and 
ſo in dede ſhew him ſelſe to raue, and to 
he more mete, to be placed in bedleem, 
than in the companie of Chriſtiane me. 
Whan god hath once clarely and certaĩ · 
ly ſaied it, it is our parte to thincke it 
to be;as he hat h ſaide it to be. For 


furely it maie be, & it is, whan he Hach 
plaily ſaide it, though our reaſoncã ne 
reach it. And that god hath ſaid this 
with cleare wordes, it ſhal moſt euidẽtly 
appe are out of. S. Ioannes doctrine, whã 
it halbe weighed, For Idoubte not but 
thatwe al acknowlege, that what ſo. S. 
lo. ſaieth, god ſaieth. And whi we know 
that god hath certaĩly ſaid it, we wil beg 
leue it, though it ſeme neuer ſo much re 
pugnaut to reaſon. For we refuſe not al 
that is repugnãt to reaſon, but wha the 
ſame is repugnant to goddes worde. 
And to ſaie the truth this matter is not 
ſo much repugnãt to reaſon, as it is abo⸗ 
ue the reach of reaſon, 
In the beginninge was the word) 
The word was in che beginninge , By 
the wotde the euangeliſte meaneth, the 
ſecõde perſon in the holie trinitee, name 
ly our lorde leſus Chriſt touchinge his 
diuine nature, as it appeareth afterwar s 
de, whã he ſaieth, & the word became 
fle h. Here we muſt cõſidre why goddes 
ſonne is called a worde. Aunciãt wri s 
ters cõſidre a worde two waies. For thei 
teach that there is au outwarde worde, 
&ainwarde worde. The outward word 
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is that ſoũde th. & paſſeth; awaie. The in 
warde worde is the cõ ceipte of the hers 
te, which remaineth ſtil in the herte, 
whã rhe ſoũd is paſt. So thei ſaie that 
od hath an outwarde worde, which is 
ounded, pronounced & writtẽ in bo⸗ 
kes, & that he hath an inwarde worde, 
which remainerh with in him ſelſe whe⸗ 
re of the outwarde worde is an image, 
effecte, & frute. This inwarde wor⸗ 
de euer remaininge in him is called his 
ſonne, as tlie cõceipte of the herte maie 
be called the engẽdred ſrute of the hers 
te, and the hertes childe. | 
Thei thincke alſo that he is called the 
worde of god, bicauſe that as a worde 
is the image of mannes minde, & repre- 
ſenteth it vnto vs, ſo the Lorde leſus 
is goddes image, and moſtliuely repre- 
ſenceth vnto vs his power, his god = 

hed, and his wiſedom. | 
For what ſo euer is in the father ſhineth 
in the fonne . Some other thincke that 
the worde here is taken fora thinge, af⸗ 

ter the he brue maner of ſpeakinge. 
For the hebrues vſe (DA BAR) 
which ſignifietha word for a thinge. 
| MùMdhan Eſaie 


han Eſaie the prophete aſked kinge 
Fzechias, what the Embaſſadorsof Bas 
bilon had ſeẽ in his houſe , he aunſwe s 
red thus: They ſaw al that was inmyn 
houſe. lo haiah dabar, there was not a 
worde, that is to ſaie anie one thinge , 
that I ſhewed not vnto them in my 
treaſures. The prophete replieth: Be⸗ 
holde the daies comme, that what ſo e⸗ 
uer is inthy houſe ſhalbe takt awaye, & 
what ſo euer thy fathers laue laied vp 
in ſtoare vato this daie,ſhalbe caried 
to Babi lon lo ijvather dabar, there ſhal 
not a worde remaine ſaieth che lorde, 
that is to ſaie, there ſhal not one thinge 
be left. behinde. The angel alſo ny 
Luke whan the Virgine Marie mer - 
uailed how ſhe ſhuld conceaue a childe 
wichour mannes — vnto hir, no 
worde ſhalbe impoſſible vnto god, that 
is, no thinge ſhalbe impoſſible for him 
to do. Sorhan aſter this underſtandin⸗ 
ge 8. lohines meaninge is, that in the 


degi nninge there was a diuine, & hea⸗ 


utlie chinge With god. 


The greke vocable, logos, which 8. : 


lohan. vferh ,hath ſondrie ſigniffcatiõs, 


and amonge other beſide comunicatio, 
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and talke, it fignifieth reaſon, and wifds 
which ſingificacionagreeth ryght wel. 
For Salomon calleth that thing wiſdõe 
that was with God bee fore the foundas 
cion ofthe world was laied, and that 
was Am be fore him, that is to ſaie, as 
the Hebreues expoune the worde, a di⸗ 
rector. For by that wiſdome God made 
allthinges, and doeth all thinges, as it is 
there expreſſed, by me kinges raigne, & 
Princes e nacte righteouſnes & c. 
Surely in my minde S. lohn hath reſ⸗ 
pect to the firſt cha. of Geneſis, and ope⸗ 
neth the ſame vaco vs. For Moſes faith 
not ſimply, that God made all thynges 
o fnoughte, but that he ſpake, and made 
thing es, that is to ſaie, that he made all 
thinges by his worde. By the worde 
thanl vnderſtande Goddes vertue, aud 
power, wherby he hach opened, and as 
it were ſet abrode himſelſe in makynge 
all thinges, & in pre ſeruing & maintais 
ning thẽ in their ſtate, & ſinally in repai 
ring, reſtoring, and renuing them being 


decaied thorough ſinne. For as a worde 
vttereth, and bringeth forth that, that is 


in the hearte, ſo by this woorde, this po · 
k | i. wer 


— 


wer, & vertue of god is vttered brought 
forth, and ſette abrode, that laie hydden 
in god be fore. So that I thinłe t hat he is 
called goddes worde, both bicauſe he is 
gods wyſdome, and gods image, repreſẽ 
tyng all tliat is in the father, and alſo be⸗ 
cauſe he is the ſecrete vertue, and powey 
of God, wherby god vttereth, ſhewethe 
oute, and ſendeth foorth that is in hym. 
namely hys might, and wiſedome in ma 
king all thinges, his goodnes in preſets 
uing them, and his 3 indeclaring to 
mortal men his wil, an pleaſure, and in 
recoue ring and ſauing them being loſt. 
only let vs beware, that we talce notthis 
vocable (word, groſly fora word ſoun 
ded, pronounced: or writtẽ, but for an eſs 
ſencial perſon ſubſiſting, and abiding in 
God, and than whether we vnderſtande 
the worde to be gods image, and brighe 
net, gods vettue andpower, or goddes 
wiſdome, we ſhall not doe amyſſe. For 
the "op ſeripture giuethal cheſe things 
to the ſeconde perſon in the moſt ſacred 
trinite. In the —— before 
the world was made for ſo we learne in 
Salomon, lehoua poſleſied me inthe bes, 
__—__  Sinning 


— —y a 


e. we OO 


ginning of his waye, be fore his Workes 
Meaz ſrom than, that is to ſaye etcrnall 
ly. And than he goeth forth, meolam, ſrõ 
euer [ was ſtablythed,from the head, bes 
fore the beginninges of the earth. Beein 
thehomothin nor depes, that is whã che 
depꝛs were not, I was conccaued, be ein 
maienoth, in not foũtaines, that is whã 
the fountaines were not yet laden wyth 
twaters. Before the fofidacis of moun⸗ 
taines was layed, be ſore the hilles l was 
conceaued. Vet he had not made theerth 
and the outward partes ofit, & thehead 
that is the beginning oft he duſt of the 
world. Whan he prepared the heauens, I 


was there. & c:hitherto we haue reher⸗ 


ſed che holy goſtes wordes out of Salo. 
prouerbes. And Ithynke more ſondrye 
wordes can not be e deuiſed to exprelle 
c:at gods wiſdome, euen the Lorde le⸗ 


ſus, touching his diuine nature, waswith 


God be ſore any creature had his beyng. 
And in dede ſith the Lord leſus, in that 
ke is gods ſonne is gods wiſdõ, thei blaſ 
phe me God, that imagine anye tyme 
whan he was not: For ſo they imagine a 
tyme whan GO D was wythoute wyſe 
dome , We haue another place of the 
- C. ii. fcripture 


ſcripture, that tłacheth vs thus to vnder 


ſtande, in the beginning. For in the. 1. 
cha. of this goſpell, the Lorde hymſelfe 
ſaierh:glorifie me father at thi ſelſ, wich 


the glory, which had before the world 


was with thee. he chat had glorie beſore 
the worlde was made, was, and had a be» 
inge beefore the worlde was made. For 
that, that is nothing, cannot haue glory 
while it is nothing. du A dy lt is euidente 
that S. Iohns intente is in this chap.to 
ſhewe what goddes ſonne is — 
his ſubſtance, eſſence and being. And if 
he had been a creature, here had been 2 
place oſ neceſſite, to ſhewe that he was 
made. But he ſaith not that he wasmade 
yea he ſaieth that he was alreadye, and 
had his beeing before any creature was 
made. And ſo he is exempted out of the 
nomber of creatures. 

And theſe two woordes in the btgins 
ning, and was, conſounde two heretikes, 
Cerinthus, and Arius. Whan Cerinthus 
fall ſroinichly grunte that the Lorde le 
ſus was a pure mã, and had his begining 
of loſeph.and Mary, we maye ftopphys 
mouth with this worde in che begyns 
nynge 
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ning. For he that was in the beginninge 
was not to be begone in the tyme of lo. 
ſeph. and Mary. Whan Arrius ſhal blaſs 
phemouſly iangle, and peui hlye bable, 
that he is a creature, we ſhall putte hys 
rude talke to ſilence, wyth thys woorde, 
was. For he that was alreadye in the be⸗ 
ginning, be ſore any thing was made, & 
had his bee ing bee ſore the creation of 
thinges, was neuer made. And this voca 
ble (the worde) bindeth both theſe here 
tikes together in a bondle andthroweth 
them down tohell. For eyther to ſaye 
that Goddes worde was not eternallye, 
or that Goddes worde is a creaturt, is to 
ſay that God was ſome tyme withoute 
his wiſdome, and power, or to ſaye that 
God had no wiſedome, vntyll he hadde 
made it. For it is maniſeſte out of Salo⸗ 
mon, that Goddes worde is his wiſdome 
For there it is taughte, that all thynges 
were made by hys wiſedome, and here 
we are taughte, that all thynges were 
made by his worde. So his wiſedome, & 
his worde muſte be all one. And than cã 
not his worde be a creaturt᷑. For G O D 


was neuer, nor neuer ſhalbe without his 


C. iii. wiſdom 
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wiſdome. But the Anians make añ̃ argu 
ment poherby they thynk to ouerthrow 


all. That ſay they, that begetteth is bees 


fore that, that is begottẽ, but the father 
begetteth, rgo he is be fore the ſonne, 
that is begotten. To thys firſt I anſwere 
that they, which will ſhe we thynges vn 
create, by thinges create, hal ſometimes 
ſhewe themſelues very fooles. Secondly 
Ianſwere that the argumente is not als 


wayes true, in th inges create. For lyght 


ſpringeth out of the ſunne, and therſore 
we mai ſay, that the ſũne hegettethlight 
and heate iſſueth out oſ fier, and yet the 
ſunne is not before his lighte, nor fyer 
before heate. But aſſone as the ſunne is 
lyght is alſo, and aſſone as fier is, heate is 
The ſunne goeth be fore hys lyghte, ſier 
before heate in order, nor in tyme. And 
ſo we may ſay that the father is beſore 
hys ſonne, god is before his wyſedome 
in order, not in tyme. In order, beecauſe 
wiſdome ſpringeth fromthe ſather, not 
in time, hecauſe the father is neuer with 
out his wiſedome. But yet thei blaſphes 
mouſly de maũde, whether the father be 
gatt the ſonne, whan he was, or wha he 
was not, thinking whatlotuer ſhall bee 


anſwered, 


ww ms NF Y*F w—__ > od + 


indede the demaund is moſt abſurd,and 
peuiſhe. For we wyll de maunde of then 
agayne, whether ſier begette heate bees 
fore heate is in it, or aſter.lſ they ſaye bes 
ſore, than they graunte that ſier is ſome 
tyme without heate, which is impoſſible 

or it is no fier that hath no heate.If thei 
ſay aſter, than we will ſaye as they ſaye, 
that the begettyng of heare is ſuperflus 
ous, ſyth heate was there before: Againe 


we myght aſkethem, whether god wh# 


he was became god, or became god be e⸗ 
fore he was. K ut we delight not in ſuch 
vaine quèſtions, where w yth idle Wittes 
ſporte their follies. But brie ſely to them 
we 4 it is no abſurdite to affirme 
that the 

dy being, bicauſe the ſonne is euer in him 

& ſpringeth euer fro him, no more than 
it is anabſurdite to ſay, that mãs mynde 

begetteth reaſõ, bicauſe reaſon is in it 
& ſprigerh fro it. And yer mas mid isno 

ſoner, thã rea ſõ is. But theſe great clerks 

cã imagine none other begettig>butmis 

groſſe Pegetrig of childre. And ſo abſur 

dites folow not our doctrĩe, but their dre 


migs, For our doctrĩe of gods ſõne, & of 


C.iiii. begetting 


anſwered,co ſhewe an abſurdyte. her 


ther begetteth his ſonne alrea 
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begetting, is farrefrom the groſſe imas 
ginacion of mans, or beaſtes fleſhlye be- 
getting. There is nothyng in oure docs 
tryne but heauenly, and ſpirituall. And 
theſe menne are altogether drowned in 
fleſhe, and ſpealte not hing but fleſhe, & 
fle ſhly thinges. jd 

Iwyll rehearſe another argumente of 
the irs, that the ſimple, and volearned be 
not perchance combred, and amaſed with 
their ſophiſtications. Otherwiſe I think 
all their rea ſons rather to be buryed in 
perpetual ſilence and darkenes, and to be 
in dede ſo many blaſphemies, as hey bee 
reaſons. For they aſke whether God bes 
gatte his ſonne withoute conſideracyon 


or conſideringe and willinge olf neyther 
conſide ring. nor wylling, than ſaye they 
he ſuffred ſo me what, that he would net 


I conſide ring, and willing, chan his con 
ſideracion, and will wente before his ge 
neracion. 10 | 


Bur as before we may diſcover their: 


extreme folly with another demaunde. 

Forwe mayaſke whether God be good 

and mercifull of hys owne wil, or agaiſt 

his will, For if he be good, and EY 
3 0 


ofhis own will, and wil goeth before all 
thinges, that are choſen by wil, thã there 
was atime or ſpace, whan God was not 
yet good, and merci full, but conſulted, & 
toke deliberatiõ aboute thoſe thynges. 
Item we may demaunde of them, whes 
ther the father be God of his will, or as 
gainſt his will. If of his will, than after 
theſe mens high wittes, his wil went be 
fore his eſſence, and heeing. If agaynſte 
his will, who conftrayned him: who 
ſeeth not nowe the outragious madnes, 
and extrẽe franſie of theſe wilde fpirics 
For in dede in naturall thynges no will 
goeth beeſore, i hiche will hath place 
only in thoſe thinges that bee withoute 
the ſubſtaunce of him, that taketh de li⸗ 
beraciõ. But here we wil make an end of 
this lecture. Let theſe words of the Euan 
geliſt my brethren which we now haue 
treated ſinke dtpelye into your heartes, 
which weighe downe ſo greate hereſies 


and teache vs ſo excellent, znd ſo diuine 


thinges, as the angels can not attaine vn 
to. Let vs conſider how great goodneſſe 
of Godthis is, that he hath vouchſafedro 
open vnto vsthe moſte — 
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ple of his diuime maieſtie, and lette vs 
prayſe hys holy name therſore, and bee 
thanke full. 


¶ The lecond 
A 


readyng. 


Nd the word was wyth God. Be 
fore the worlde was made, there 
was nether time, nor place, And 
therfore the worde beeing athyng ſubs: 


ſiſtinge in the beginninge bee fore any - 


thing was made, could be no where but 
with god, and in god. For than ther was 
nothing but God. And ſo he muſt nedes 
be ofthe ſame ſubſtance that god is of. 


For if he were not of the ſame ſubſtance 
and yet was in the beginning, that is to 
. ay euer a thing ſubſiſtinge with God, 


than the proprietes of God ſhoulde be 


take away. I he proprietesof God ar to 
be infinite, and to be omnipotent, But iſ 


they were two ſondrie diuided ſubſtan⸗ 
ces, ueyther of them ſhoulde be infinite, 
nor omnipotent, For where che one | 

the 


Se 


the other ſhold not be, nor where the po 
wer of che oue, the power of the other. 


Their ſubſtance than of neceſſite, muſte 


be one, and the ſame, and yettheſe words 
ſhewe manifeſtly a difference in the gods 
head. For it Were a great abſurdite toſai 
the worde was with god, ifthere wer no 
maner of difference Bet wene god, and 
che word. For who can ſay of one thing 
hauing no maner of difference, that that 
thing hath a thyng wyth it. Who canne 
ſaye without abſurdite in ſuche a ringe 
there is a diamonde, and in the diamõde 
or with the diamonde, there is a diamõd 
ſpeaking of one only diamond. Thuswe 
may ſay, in ſuch a ring there is a diamõd 
and in the diamonde a point, a raſe, or a 
vertue to take awaye the powerof the 


adamãt Rone for there is ſome diflercce - 


betwene __ point, the raſe, & the vers 


tue, & the diamonde it ſelſe. So thã whã 


we ſay a thing is with a thing, there is a 
diflertce betwent᷑ the thing wich which 
it is, and the thing that is with it. Theſe 
words therfore forceably oucrthrowe a- 
nother hereſit, namely of Sabellius.who 


affirmed, that there was no diſtinction 


And. 


of perſons inthe Godyrad, 
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And that theſe Woordes the father, the 
ſonne, and the holy goſt were only ſon⸗ 
drie tit les, and names geuen to one perſõ 
at one and the ſel ſe ſame man may ſome 
times be called tall, ſome times ſayre, and 
ſome times valiant & c. So he mingled 
and confounded altogether, teachynge 
that god the father was ſometimescalled 
the father, ſometimes the ſonne, an d ſe 
times the holy goſt. 

But dee holde leaning to the tuidente 
trueth of Gods worde, theſe three diſtĩc⸗ 
tions, theſe three ſondrit perſons, vnmin 
gled, and vnconfounded ſo — the fa 
ther is not the ſonne, nor the ſonne the 
holy goſt, or the father. & in the ſunne 
that ihineth ouer vs, we ſee three things 
vnconfounded, and vnmingled. For we 
conſider the ſunne by it ſelſe, the lighte 
by it ſelfe,and the heate by it ſelſe. The 
light is not the ſonne, nor the heate the 
light, but they be three diſtinct thinges. 
1 Ne not this as though the material ſũn 
could ſufficiently expreſſe the thinges of 
the godhead. For no creature can expres 
that myſtery. Vea no corporal thyng can 
expreſle aſpirituall, and mindlyt 5 

1 


for the ſtayeng ofvnquiec heades, that 
ſondrie thynges maye be in one vncon⸗ 
founded, and vnming led, that is euerye 
one abiding ſtill in — nature. 
Now that theſe three diſtinctions be in 
the godhead I wyll brieflye ewe you 
out of gods worde. And firſte Iwyll be- 
ginne wyth the holy goſte. ln the. 14. o 
thys goſpell the Lorde himſelſe ſayeth: 
I wyll entreate the father, and he chall 
geue you another comforter. This word 
another, noteth a difference betwene the 
ſonne, and the holy goſt. For it can not 
be ſayd of one, and the ſame hauige no 
difference that he is another beſpdes hym 
ſelſe. Agayat ſptakyng ofthe holy goſt 
in the. 15. cha. he ſhall rectaut, ſaytti̊ the 
Lorde leſus, ofmynt, and ſhal ſhew forehy 
vnto you. . 

Theſe wordes alſo declare a plain dis 
M.rence betwene che ſonne and che holye 


goſt. For he coulde not haue ſaytd, he 


wall take of myne, iſ there had not been a 

difference berwene hym that taketh, and 

him from whomhe rakerh. 

Nowe a difference both betw:ne the 
8 ſonnẽ 


But I ſpeake it to ſhewe you ſome waye, 
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ſonne and the holy goſt, & alſo betwenę 
the father & the holy goſt, may be eaſely 
and plaĩly gathered out of theſe words: 
whanthe comforter chall come, whom 1 


wil ſende vnto you fromthe father, the 
ſpirite of cruech;which procedeth from 
the father, he hal wicnes of me. For ther 


is a difference betwene him that ſendeth 


and him that is ſent, & there is adifferẽce 


betwene him that procedeth, & him ſrõ 


whomhe procedeth. And that there is a 


differẽce betwene the father, and theſõne 


theſe wordes of the Lorde leſus teachvs 
ſufficiencly,l & the fathet HEN E ð⸗ 
M EN are one. For the plural nõbre no 


teth two. If there had been no diſtinctiõ 


betwene the father, & the ſõne, he tholde 
haue ſaid I & tht fatheram one, & not ar 
one. Theſe wordes alſo that we haue in 


hande, the worde was with God, proue 
the ſame ineuitably, as Ihaue ſaid. 


Here l muſt warne you of another er 
ror, that whã you htare that the worde 
is with god, & ſpringeth out of god the 


4 9s fil fares. 1 not that he departeth 
an 


is diuided frõ the father, & is a ſubs 
tance a part. For our former example oo 
| : rye 


the ſunne maye trache you that, that is 
not of neceſſite. For lighte is with che 
ſunne, & iſſueth out of the ſunne, & yer 
departeth not, ne is diuided fro rhe ſũae 
Andthough no example could tyadow 
the matter vnto vs, yet the trueth is, that 
goddes ſonne is ſo with god, and ſo bes 

ottenof God, and ſo ſpringeth from 
Cod, that he abydeth ſtill in God , For 
Goddes nature admytteth no diuiſion. 

And rhe word was God.) As the ſens 
tence bee ſore ſgeweth a difference bets 
wene God the father, and the ſonne in 
their perſons, ſo thys teacheth an vnit ie 
in ſubſtance. 

For ſith there is but one God, the 
ſonne beeyng Gods, as S. lohn cleare ly te 
cheth that we myghite bee ſure of the 
ſonnes diuinite, he muſt nedes be of the 
ſame ſubſtance, that the father is of. Els 
ether there ould be ſondri gods, or the 
ſõne ſhoulde not be naturally God. But 
rhe wordes that goe bee fore, and theſe 
wordes, aud the words that folow which 
aſſigne to che ſonne the makyng of all 
thinges, proue that he is naturally _ 
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For what is eternall and without begin 


ning, but god? what was wyth god bees 


fore the World was made, that was not 
godchow coulde Iohn ſpeakynge ofthe 
nature of a thing. that was in the begin 
ning. affirme it to be god, onles it were 
god: For what ſubſtance could there be 
beſore any thing was made, that was ne 


ther gods ſubſtance, nor a creature. For 


what ſo is not a creature, and ye t hath a 
being, is ſurely god. And whereby were 
all thynges made but hy god: For Eſaie 


teacheth that god vſed no miniſter in 


makyng the worlde, whan he ſaieth I as 
lone extended the heauens by my ſelſe. 
But he made all thinges by hys ſonne, 
therefore his ſonne muſte be hymſelſe, 


that is to ſaye oſ the ſame ſubſtance, eſs 


ſence, and being. And that there can not 
be two gods, we haue alreadi proued by 


ods propretes, and all the ſeripture cõ- 
tly affirmeth the ſame. But it is moſt 
vehemently taughte in theſe wordes of 


Efaie:is there a God beſyde me? Before 
me there was no god framed, nor ſhalbe 


aſter me. The ſonne than beyng natural 
iy god, muſt nedes be oſ the ſãe ſubſtãce | 


and 


and eſſence that the father is of and ſo 


though che father be naturally God, the 


ſonne naturally God & c. yet there bee 
not three Goddes, but one God, becauſe 


rhe ſubſtance oſthoſe three is one. Theſe 
wordes alſo, the worde was God, choke 
another hereſie in my opinion more ſub 


tile than the here ſie of Arrius. For Paus 
lus Samoſatenus and his ſcolars graũte 


chat the worde was euer With God, but 
by the worde they vnderſtand not a ſub 
ſtance, a ſubſiſting eſſence but only gods 
purpoſe which he had eternally to make 
the world: and to make him a ſonne out 
ofthe virgin Mary, that fhoulde bee a 
moſt excellent man, and the ſaueoure of 
the woride, But how can a hare purpoſe 
to doe thinges bee called God, whan it 
hath no ſubſiſting and abiding. nature? 
Forther theſe wretches ſee not that by 
their ſtrange and worſe than Platonical 
imagination, thei make trees, and ſtones 
and wormes equall to Goddes ſonne in 


eternite. For they were euer in gods pur 


poſe. Andyet Ithinke they wil ſticke to 


call them gods. ä 


But though thys ſentence of S. Iohn 
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| be ſufficient to holde theirnoſes to the 


grinde ſtone, yet take that with you alſo 
that is written ia the. 17. chap. of this 
worke, gloriſie me father with the glori 
which | had before the worlde was with 
thee. | 
What glorie coulde an onely purpoſe 
without ſubſtãce haue before che world 
was with God Lea how could he be, be 
fore the world, if he Were in Gods pur⸗ 
poſe only? For ſo was the worlde euer 
with God, How could he reioyce before 
him whan nothing was yer made, as Sas 
lomon teacheth, if he were than bur in 
hys purpoſe? Nether could this be truly 
ſayed, be ſore Abrahi was, l am, iſhe wer 
inthe beginning, but one ly in Goddes 
purpoſe, ſor ſo was Abrahã euer ingods 


* 8 

For God beginneth not newe coun⸗ 
ſels, and purpoſes, But his purpoſes 
are eternal, & altogether, & he nedeth 
not time to deuiſe & purpoſe one thing 
aſter another, which is mans weakneſſe. 
For he ſeeth all that he wil dooe at once 
with one ſight, whiche if we coulde doe 


* 
K 


we would nor take one counſell after a 
nother. But oure weakneſſe compelleth 
vs ſo to doe, whiche is ſarre from God, 
and there fore all his purpoſes be in him 
together. & at once. But ſith his ſonne 
was in him before Abraham, it muſte 
nedes be, that he was ot herwiſe in him, 
chan in purpoſe. | 

And in dede he that is euer in ſubſtãce 
and beeinge, maye well be ſaied to bee 
be fore him, that was onely euer in purs 
poſt, and not in ſubſtance, and verie bee 
ing. Thus thys here ſye alſo laieth flatte 
=_ rhe grounde with out life, or brea- 
thing. | 

This was in the beginninge with 

GO D.) The Grekes haue a prouerbe 
that the thing that is ſaire, and goodly 
maye bee repeted once or twiſe. Saincte 
lohn repe teth the verye thinge, that he 
ſpake before. And thys he dooeth not 
Perftucuf lie, but vpongreate purpoſe 
For he will depelie printe in to vs, that 
GO DDE S worde is eternall, withs 
oute beginninge, and no creature. 
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| As if he would ſay thinke not that this 


fell from me inconſideratly whan I ſaied 
the worde was in the beginninge , and 
ſaied not, that it was made. For, that you 
may be aſſured for euer ofmy meaning 
and of the truech ofthe matter, I ſaye to 
vou againe, that the worde was in the 


beginning, and had his beyng be ſore a⸗ 


ny thing was made. That the word l ſay 
was eternallye with God, and is no crea 
ture. For it was euer with God, and had 
euer his beeing. This is the diligence of 
our holy writers, that whan a thing is of 
great weight, and importance thei will 
peate it in tri ſe, that it maye ſticke the 
ſaſter. 8 | 
Alchinges)he hath ſhewed vs the ſub 
ſtance, eſſence and being of the lorde les 
ſus,nowe he teacheth vs to knowhi by 
his workes. For he ſayth that al thinges 
ware made by him And if all things wer 


made by him thi he muſt nedes be god. 


For God himſelf ſaieth in the. 44. of Es 
ſay, lam lehoua the maker of al thinges, 
Ionly extende the heauens and ftretche 
forth the earth by my ſelf. But the Pros 
phete Dauid ſaieth that the heauẽs wer 
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 made,and ſtabliſhed by Goddes worde 
and this place teſtiſieth, that all thynges 
were made by it, ſo Goddes worde muſt 
nedes be God foraſmu che as God made 
al thinges alone by himſelfe,and yet by 
his worde. | 
Here we muſt beware of ſondrye cor⸗ 
rupters ofthe ſcripture. For ſome peuifh 
ly, and dronkenlye affirme, that. S. lohn 
ſpe ake th of God the ſather, when he ſaith 
that al thinges were made by him, bee⸗ 
cauſethe Greke pronoWne is indifferent 
to be interpreted by it or by hĩ, the word 
(logos) be ing the maſculine gẽder. But 
how werithe athing were this, & howe 
farre beſide the purpoſe, if going about 
to teache what we thold thinke of gods 
ſonne andofhis nature he ſhould wrire 
thus: Goddes ſõne was in the beginning 
with God, and was God, he was inthe be 
ginning with God and all thinges were 
made by him, that is to ſaye by God the 
father, what were this to his purpoſe, 
which is to ſhewe vs what Goddes fone 
is, iſhe ſhould tell vs that God the father 
made al thinges? But. S. Paule hal make 
theſe dreamers to bluche, and de feate * 
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ofihere miſerable ſhifre, tothe ſighte o 


very childrẽ. For to the coloſſiãs, he wri 
ceth thus:geuinge thankts to the father, 
who hath made vs mete to be partakers 
of the lott of the ſainctes inlighte, who 
bath deliuered vs oute of the power of 
darknes, and remoued vs into the kings 
dome of his beloued ſonne, by who we 
haue redempcion thorowe his blood, re 
miſſion of ſinnes, which is rhe imageof 
the inuiſible God, the firſt begotten oſe 
uery creature. Forin hym or by himwer 
all thinges made, thinges in heauen and 
thinges inearth. T herfore,ſaiech ſaincte 
Paule, he is the firſt begotten of all creas 
tures, becauſe all thinges were made by 
him. | 
Theſe Wordes can not bee vreſted, 
but that they ſhall ttache that all things 
were made by the diuine nature of the 
Lorde leſus, and ſo they (hall ſerue to 
[ewe plainly. S. lohns meani ng, beſide 
that rhe threed oſhispurpoleleaderhys 
therevnto, = 
The Arrians as falſly,but more ſubtil 
lxe ſaie, that God made all thinges y b 
the 


tre woorde in dede, but that he made the 
by it, as by an inſtrumentt᷑, and miniſter. 
But they ſee not, that ſo they blaſpheme 
both God che father, and his ſonne . If 
God coulde not make the wor lde but by 
an inſtrumente, and miniſte r his power 
is pinched, and cutte horte. And if the 
worde were but an inſtrumente onely, 
and miniſter of anothers will, the glory 
therofis greatly diminithed. We ſay ther 
fore that God the father made the world 
by his word working equally together 
withhim. 

The good fathers haue laboured to 
teache Vs this matter by ſimilitudes, as 
heate, ſay they, morketh together wyth 
the fier, andodour with a flower. How 
beit they confeſſe that no ſimilitude ta- 
ken out oſthinges create, canne ſufficis 
entlie expteſſe t he thinge. But thoughe 
no earthly ching canne expreſſe rhe mat⸗ 
ter, of thethinge we are ſure, namelye 
thac che farther workerh toget her equal 
lie with the ſonne, and the ſonne equal 
lye with the father, and that GO D 
vſed no mynyſter in makynge of the 

5 : D.iiii. world 
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1.Cor.1, 


; FE S i Rom.11. 


world. For our Lorde ſayeth, my father 


the father, andthe holy 


hetherto worketh and l worke, & what 
ſoeuer he dooeth, that dooeth the ſonne 


like wiſe. 


And that God vſed no inſtrumtnt, or 
miniſter in making thinges, he himſelſe 
teacheth in Eſaye, as I haue ſhewed you, 
by theſe words (any leuadi, Ialone ex⸗ 
tende the heauens & c and MEITT I, 
of my ſelſe, or by my ſelſe. Thus whan 
we fay God made all thinges, we exclud 
not the ſonne, and whan we {ay al thigs 
wer made by the ſonne, we exclude not 
goſt, but me ane 
that they wroughte, and euer worke es 
qually together. | | 

Andwhere the Arrians bid vs marke 
that whan the ſcriptures ſpeake of the 


ſonne in making, and working, thei vſe 


this worde by whom and not of whom, 
we anſwere that the ſcriptures ſpeaking 
of the fathers woorkinge, vſe aàlſo this 


worde by whom.God is faythfull ſaieth 
S. Paul, by whom you are called to the fe 


lowfhip of his ſõne. And to the. Ro. for, 
ofhimand by him, and into hym are all 
thinges. To the. He. alſo:it beſemed him 


Hebru. 2. ſor 


for whom are all thinges, and by whom 
areal thinges.&c c. And{of whomjisals 
ſo applyed to the ſonne, as in the. 4. ro 
the Ephe. That we maye growe into hi 
which isthe head, of whomthe hole bos 
dy heeing coupled, and ioyned &c. But 
ſome will ſay, that. S. Paul ſpeaketh not 
there of making of creatures, but of mas 
king of his congregacion. I anſwer that 
it is no leſſe worke of Gods omnipoten- 
cy to make a ſpirituall man, and a good 
man, thanto make a man, yea. S. Augus 
ſtine ſateth that it is agreater thig. And 
if the Lord le ſus be the author of, good 
nes in man, that is to ſay ofthat, that is 
beſt in man, than is he able inough to be 
the authour of that, that is lower and re 
quireth les power to be made. So I cons 
clude that he is the maker, and worker of 
thinges, not as aninſtrume nte, but as an 
author of whom, and by whom thynges 
procede. And than Ipropone this argu⸗ 
mente to oure newe Arrians, that, that 
maketh things, isof another nature: thã 
che thinges that bee made. But Goddes 
ſonne made al things, ſo is he of another 
nature thanthe thinges, which he 8 
; An 
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world. For our Lorde ſayeth, my father 
hetherto worketh and] worke, & what 
ſoeuer he dooeth, that dooeth the ſonne 


And that God vſed no inſtrument, or 
miniſterin making thinges, he himſelſe 
teacheth in Eſaye, as I haue ſhewed you, 
by theſe words (any leuadi, alone exs 
tende the heauens & c and MEITT I, 
of my ſelſe, or by my ſelſe. Thus whan 
we fay God made all thinges, we exclud 
not the ſonne, and whan we ſay al thigs 
wer made by the ſonne, ve exclude not 


the father, andthe holy goſt, but meane 


that they wroughte, and euer worke es 

qually together. | | 
Andwhere the Arrians bid vs marke 
that whan che ſcriprures ſpeake ofthe 
ſonne in making, and working, theivſe 
this worde by whom and not of whom, 
we anſwere that the ſcriptures ſpeaking 
of the fathers woorkinge , vſe alſo this 
worde by whom. God is faythſull ſaieth 
S. Paul, by whom you are called to the fe 
lowfhip ofhis ſõne. And to the. Ro. for, 
of him and by him, and into hym are all 
thinges. To the. He.alſo: it beſemed pi m 
or 
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for whom are all thinges, and by whom 
areal thinges. & c. And (of whomjisals 
ſo applyed to the ſonne, as in the. 4. to 
rheEphe.. That we maye growe into hi 
which isthe head, of whomthe hole bos 
dy heeing coupled, and ioyned &c. But 
ſome will ſay, that. S. Paul 3 not 
there of making of creatures, but of mas 
king ofhis congregacion. I anſwer that 
it is no leſſe worke of Gods omnipoten- 
cy to make a ſpirituall man, and a good 
man, thanto make a man, yea. S. Augus 
ſtine ſateth that it is agreater thig. And 
if the Lord le ſus be the aurhor of, good 
nes in man, that is to ſay ofthat, that is 
beſt in man, than is he able inough to be 
the authour of that, that is lower and re 
quireth les power to be made. Sol cons 


clude that he is the maker, and worker of 


thinges, not as aninſtrume nte, but as an 
author of whom, and by whom thynges 
procede. And than Ipropone this argus 
mentetooure newe Arrians, that, that 
maketh things, isof another nature thã 
che thinges that bee made. But Goddes 
ſonne made al things, ſo is he of another 
nature thanthe things, which he mo 
DO An 


And ifhe be ofanothernature;thimade 
thinges be of, he is God. For whatſoe⸗ 
uer is not mad, nor of the nature of thigs 
made, is God. For tiere be no more in the 
worlde nor without the worlde, but god 
and thinges made. And whatſoeuer is 
not made, and yet is, is d. | 
And with oute it nothing was made 
that was made.) Thus the ſentence muſt 
holy goe together. For _ that knytte 
the laſt part to the nexte ſentence thus: 
that was made in it was liſe, they are 
ſaine to vſe a newe figure of ſpeche, and 
in dede to corrupte the ſcripture, ſaying 
that in it was life, is aſmuche to ſay, asit 
liueth in it. But to live in Goddes worde 
and to be liſe in Gods worde, Will not ſo 
eaſely be made al one. And as for the re⸗ 
peticion of the ſame woordes, it is no 
rare thing in Hebre we writers 
To our purpoſe, whan. S. Iohn ſaieth 
that nothing was made withoute it, he 
ſaieth the very ſame thing that he ſaied, 
whan he ſaid, that al thinges were made 
by it, and yet he doeth nothinge vainly 
but thys repeticion in other woordes, is 
very neceſſarie, and verye profitable for. 
vs, 
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vs, and geueth vsa — weapon 2 
ainſte al cauillacions. For in commun 
ſpeche thys worde tall) compiehendeth 


not alWaiesfuery thing patticuiarlye. 


Whan Saincte Luke ſaith, they were al 
filled with anger in the ſinagoge of Nas» 


zareth., he meaneth not eue rye one none 


except. For ſome loued, and fauourgd hi 
in that companye. Saincte Tohn than 
hath done diligentlye, and wiſelye, and 
happelye for vs, that he was not cons 
tente, onelye to ſaye all thynges were 
made by it, namelye the woorde, but 
with a repiticion to vttet the matter as 
gaine with ſuche woordes, as leaue no 
maner of coloure to wranglers. Nether 
8 vſe the worde(O V DE Ny 
whichelignifierh nothinge, bur ſpeake 
more ſtraightlye in my opinion, ſaying: 
OVDEHEN, neither one thynge 
as if he woulde ſay, not ſo muche as as 
ny one thing, thoughe it be neuer ſo li⸗ 
tle. The like diligence andwiſdome was 
in. S. Paule ſpeakinge ofthe ſami matter 
For he thought it not inough to ſaye all 


thigs wer made by the lord, but cõmeth 


aſterward 
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aſcerwarde ᷑xquiſitely. and almoſt ſcru⸗ 
pulouſly to diuiſiõs, and patticularytees 
ſaying, whether they be endes in erth, 
or thinges in heauen, and ſo forth. Now 
than heare my reaſon: lf nothinge were 
made without him, than He himſelf was 
not made, onles you wyll raue, and ſaye 
that he is notbynge or that he made hi 
ſelfe.{ith te is ſome thyng . But he that 
made all thinges, cannot benothig, ney» 
ther coulde he make himſelſe before he 
was. And he that is already, is not to be 
madt. It is playne than that he was neuer 
— ifhe wer neuer made, but did 
make all thynges, than is he certaynlye 
God. | 

But let the Arrians goea whyle, and 
lette vs conſider another thinge in theſe 
wordes. If al thinges were made by hym 
than all thinges are in hys power. Wher 
of than ſhoulde we be afraide, while we 
maĩtaine his cauſe, and labor to ſerue hi: 
For no tiranne, no creature in theworld 
can hurte vs, nor once moue agaynſt vs 
othe rwyſe than pleaſeth hym. For they 
are all his, he made thẽ, and therfote they 
are ałvnder hys power. Let vs than caſt 
away 


awaye al ſeare, and he of good courage, 


rage the worlde neuer ſo muche. For 
all thynges muſte ſtoupe to hym, and 
fall downe flatte before hym, that made 


them, who hath loued vs, and made vs 


hys brethren, and bought vs to be gods 


peculiar people wyth the price oſ his 


moſt holy blood. To hymcterfore geue 
all honor, glory, and prayſt. Amen. 


*:Thethirde 


Aincc lohn as it were with Ae⸗ 
gels winges mounting ſarre as 
boue the earth, and farre aboue 
the heauẽs to, & admitted into the moſt 
ſecrete cloſette of the diuine maieſtie, ſẽ· 
deth forth from thence ſuch lightninges 
and thonderinges, as beatedowne, cons 
founde, conſume, and vtterly waſt away 


all the forces, imaginations, and deuiſes, 


of mis carnal witte, and yet lightẽ, make 
cleare, and comfort n 
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that God hath a worde, ſignifyinge rhe 
diuine nature of the lord leſus. And here 
forth with Arrius ſetteth vp his hornes, 
and becauſe he cannot frame his witte ac 
cording to the worde, he goe th about to 
frame the worde according to his witte, 
as the menofLeſbos had ſquires & rules 
of leade.and whan they coulde not make 
their hard ſtones agree to their ſquiers, 
they woulde ſtretehe oute their ſquiers, 
and make them agree to the ſtones . I 
graunt, ſaieth Arrius that God hath a 

Worde, that is of moſte excellente nature 

but this worde God made, and there was 

a time whan the worde was not. Agaiĩſt 

this deuiſe of mans ptuiſhe head. S. lohn 

thondreth and lightneth, declaring that 

che worde was in the beginning. Now 
ofabeginning ther is no beginning, for 
that were not a beginning indede, that 
had a beginning. But leſt any ſhold ſay 
chat a beginninge ſõetimes ſigniſieth 
order, and not excluding of time, as whã 
Moſes _ inthe beginning Godmade 
deauen, and earth & c. there lie th — 
| cher 


Farc6dt irſt he ſoundeth from heauẽ 


ofchc Godly being reformed by Gods 
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ther thonderbolte in the worde, was. for 
thereby is ſignified chat the worde had 
his biting in the Beginning, and was nes 
uer made. e 
Sabellius than, and the parripaſſians, 
ſteppe foorth, and they ſai that the word 
was in the beginning in dede, and had e- 
uer his being. For there is no maner of 
difference, or diſtinction berwene God 
the father, and the worde. But. S.lohn cõ 
ſumc th theſe heretikes with the lightnĩg 
ofthis ſentence, and the worde was wit 
God. Paulus Samoſatenus chinketh to 
perce cheheauens, and is lifted vp above 
the cloudes wich the winges of pride, & 
ſaieth that the worde ſigniſieth goddes 
purpoſe only to doe thinges without as 
ni ſubſiſtig & abidig nature. But. S lohn 
with this ſhotte driueth him down uvnto 


del, whan he ſaieth the worde was god. 


For a bare purpoſe hauing no ſubſtance 
cãnot be god, ne ſaid to be god. Thiour 
moſt diuine euangeliſt, that al the world 
may lernẽ᷑ the diuinite ofthe word byhis 
works, ſaich, that al things wer made by 
the word. Here the Arriãs ſwete, vexe, 
& torment thẽ ſelues, Wrigling in and 

5 out 


out and at the laſt they bre alce forth in⸗ 
to open blaſphemye,and ſaye that God 
mad 


e the worlde by the worde, as by an 
inſtrument. 2 8d 
But. S. lohn vttering the ſame ſentẽce 


againe with other wordes, na mely with 


theſe, and without it was made d dung 
ſtoppeth their breath. For if God made 
the world by an inſtrument, and wyth⸗ 


out the worde nothing was made, than 


the inſtrume nt was not made without it 
ifthe inſtrument wer any thing. Andſo 


he was not made without himſelſe. But 


he could not helpe to make himſelſe be- 
fore he was. And he that is already, hat h 
no nede to be made. But 8. lohn leaueth 
them not ſo, but ſtill hurleth fierie flas 
bes againſt their faces, For with greate 
grace and powerhe ſaiech>inic was lyfe. 

rom whom procedeth liſe, but fro the 
true God onely,of whom it is notablye 


and ſigularly ſaied, with the is the veine 


of life. And againe, inhim we liue, moue 
and haue our beeing. ä 


We may than well make theſe reaſõs 


if Gods ſonne being naturallye liſe, ge⸗ 


uech life to all thinges by — 
: | i 
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ofhim felſe, he is a nother thi the thiges 
that liue by his preſence. And he that is 
another thing naturally than a creature, 
how is not he God? Againe iſ the ſonne 
be a cre ature, how quickneth he al thigs 
and how doeth.S. Paule aſſigne that to 
Godas properly, & peculiarly pertainig 
vnto him, whan he ſaieth to Jimothe, I. 
charge the in the ſight of God, whoquik 
neth all chinges.Ifche ſõne be a creature 
and geueth life to all thinges, thena crea 
ture geueth life io it ſelſe. And ſo there 
ſhall no principall, and peculiar thing be 
in God abouea cteaturt᷑. A creature alſo 
chall haue no nede of God for life, ſich it 
geueth it ſelſe liſe. But a creature euer 
hatch nede ofthe creator, ſo the ſonne is 
nora cxeature, ſith he is liſe by himſelſe. 
Nothing is partaker of it ſelſe, allthiges 
be partakers of che ſonne as of their life, 
ſo is the ſonne no creature. 
Now let vs returne to our texte. In ic 
was lifeſajech. S. hon. For not onely all 
thinges were made by Goddes woorde 
of nothing. but alſo all thinges are pres 


ſerued in their ſtate by Goddes woorde 


» S+ 


that thei turne not tonothinge againe', 
| | F.. For 


For vndoubtedly al D 

| irſt nothinge; 
if goddes ſonne did not inſpire in to the 
life, vigor & force of cotinuance , And 
this parte of god des worcke , where by 
al chingescorinue in their ſtate, is no leſ- 
ſe to be wodred at, than the makinge of 


& rurne againe to their 


thinges. For whereas al chinges made, 
& hauinge a beginnige tẽde to an ende, 
by arte, & conninge, he hach giut thẽ a 
certaine immortalitee, & perpetual conti 
nuãce. For he hath putte in to thinges 
ſuch life, vigor, & force of engẽdringe, 
that by ſucceſſiõ thinges that ſeme to be 
ofa verie ſhorte cõtinuãce, haue cõtinu⸗ 
ed manie thouſande yeres, and ſhal cõti⸗ 
nue to the ende, that he hath appointed. 
ln the contemplation of this power of 
goddes ſonne, it is more couenient, and 
more proſitable for vs to tarie longe, & 
to be fixed, than in the contẽplation of 
his diuine ſubſtanee, eſſence& beinge , 
which thorough the excedinge bright - 
nes of it daſelech our weake eyes, & is 
indede vnto our meaſured wittes incõ⸗ 
prehẽſible, and 3 fore rather to be 
hũbly worſhipped, chacuriouſly ſoughe 
out: And the life was the light ofmẽ) 
This ſentẽce is ſõdrie wife expoũned. 
For ſome thincke that the meaninge is, 
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char che life which goddes ſonne giueth 
to creatures ihulde be a light to men to 
ſhew the goddes ſonne . Some take the 
worde lile, for goddes ſonne himſelfe, as 
il. S. lIohã tyulde ſaie, that goddes ſoane 
who is ve rie li ſe, is the light of me, So⸗ 
me other gather this ſentẽce, that the liſe 
that goddes ſonne giueth to mẽ, is ador⸗ 
ned with vnderſtadinge & reaſon, & ad» 
uaũced thereunto Where by they excel- 
le al other erthlie creatures, And theſe 
two later expoſitiõs though thei varie 
ſome what in expreſſiage rge matter, yet 
come to this ẽde, that goddes ſõne is the 
autor of vndreſtãdinge, & reaſon in mẽ. 
Which is a ſoũde, & a true ſenſe, & maie 
be moſt certainly gathered out of the 
wordes ſolowige, namely the ſe, that was 
the true light, that lighteneth euerie mã 
&c. This much thã maie eaſely be drawẽ 
out of this ſẽtẽce, that goddes ſõne beige 
the autor of vndreſtãdinge, is verie god. 
For the prophete Eſaie in the 28. cha. ſpe 
akĩge ofthe houſbãd mãnes tillige of the 
groũde, & of his conige inthrethige, ſor 
he threſhech not out his wheate, cumie , 
& fetches with one iſtrumer,in the ẽde v 
ſech theſe wordes: euẽ this proceded fr 
lehoua tſebaoth. ij 
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And if none other but lehoua Tſebaoth 
were author of that cõninge and diſere⸗ 
tion than he that is autor of all vnder⸗ 
ſtanding, and reaſon muſt nedes be leho 
ua I ſebaoth. And that Gods word that 
is to ſay Gods wiſdome, is che autor and 
fountaine of vndtrſtanding, we are alſo 
taught in Salomõ, in theſe wordes, with 
me is counſel ANI BINA, Iam vn⸗ 
derſtadig & c. that is I am the head ſprĩg 
oſcounſel, and vnderſtanding. 

And the light ſhineth indarknes) gods 
ſonne geueth great and ample profes of 
his diuinite, and ſendeth forth the gloris 
ous ſhining beames of his heauẽly maie 
ſtie, but they light vpon blinde eyes, mẽ 
ſee them not thoughe they be neuer ſo 
cleare, and ſo bright. Here. S. Iohncalleth 
mans vnderſtandinge not onelye darke, 
but very darłenes, as though there were 
no maner of light in it. But how can that 

be ſoꝛ Shall we ſaye that there is no mas 
ner of light in mans witte, and vnderſtã- 
ding, wherby ſo mani moſt wittie chigs 
haue ben inuented? What can bee more 
wittie than the bokes that heathen men 
haue leſt vs of logike phiſicke, 9 
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nature of all thinges? duhat can be more 
wittely deuiſed, than they haue founde 
out ofthe ſountayne, head ſpring, & firft 
cauſes of vertues, ofthe diuiſion, and de⸗ 
ſcription of them? Was Plato voide of al 


light of vnderſtanding, whan he ſayed 


that God made the worlde be cauſe he is 
good, Was Ariftotle drowned i darknes 
whan he ſaidrhac foraſmuche as the ſus 
perioure orbes & ouer bodies doe moue 
there muſte nedes bt a firſt mouer Was 


Cicero ſtarłce blinde whan he ſaied that 
ſeing no one familie can continew with 

out otder and prouidence, muche more 
the hole worlde muſt be gouerned main 


tained, and continued by the prouidence 
oſſome heauenly minde? What ſhall we 
ſaye of that heathen Phiſolopher, that 
laboureth to proue Gods prouidence by 
this argument. If God, ſaieth he, gouerne 
not the world by his prouidence.jt is ez 
ther becauſe he can not, or becauſehe wil 


not. l you ſaye he can not, you abbrige 


his power. Iſ you ſay he wil not, you abs 
brige his goodnes. 

o this queſtion than l anſwere that 

; | elif, man 
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tile, geomettie, aſtronomie and of the 
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hath ſo much licht of viderftidinge,as is 
ſufficiẽt to make him voide of al excuſe, 
but not ſo much as cã directe him to apro 
ficable knowlege of God. He knowerh 
indede by the lighi of nature beſide the 
knowlege that he harh of other natural 
thinges, that there is a god, but thã that 
God he forgeth after his pleaſure, & drea 
meth him to be not ſuch as he is in dede, 
but ſuch as it liketh him to frame him. 

And ſo ſetteth vp his awnt imaginatiõ, 
his awne dream, his awne puppette in 
che ſt ede of God. So that whi we come 
to this que ſtiõ, who is the true God of 
what ſorte he is, & wilbe towardes vs, 
wherein cõſiſteth the tru knowlege, & 
ſeruice of him, mãnes vnderſtandinge as 
S. Iobã here truly woriteth, is mere darck s 
nes. And · S. Paule agreeth hereunto, 
writ inge to the Cor. Pſychicos anthro ⸗ 
pos, that is a mã endued with a natural 
ſoule only, & not renued withe goddes 

ſpirite, comprehẽdeth not the thinges, 
that pertaine to goddes ſpirite. And the» 

re ſore he praieth that God wil giue the 

Ephe ſias the ſpirite of wiſedom, & reue · 

latiõ, & lightined eyes of the mide, that 
thei maie know what tie hope of their 
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allinge is, & the riches of his glorious 
inhæritaũce in the Saintes, & what is rhe 
excedinge greatnes of his power towar 
de vs, that beleue. Now if thei colde ha 
ue attained to thoſe thinges by natures 
force, it had be ſuperfluous to haue prai⸗ 
ed ſor thẽ . It is moſt tru thi that we ar 
verie darcknes, and haue blinde eyes of 
vnderſtãdinge, vntil they be lightned, 
not touchinge euerie knowlege of chin ⸗ 
ges, nor eie kno wlege of God, but tou- 
c hinge the right, tru, & profitable know 
lege of God. And yet this is alſo true 
that we haue more good vndreſtãdinge 
of God, thã we haue good wil to obe ie, 
& ſerue him, as God. And if our vn⸗ 
dte ſtãdinge be darcknes in effecte, as it is 
in dede, & yet is more thã our wil to ſer's 
ue him. how far are we frõ God, & godli- 
nes: Let this cõſideratiõ teache vs humi ⸗ 
litee, & ſtirre vp in vs a cõtinual deſire 
of Goddes merciful aſſiſtafice & aide. 
And the darcknes cõprehẽded it not 
The darcænes of mãnes mĩde & vnderſtã 
dige was ſo thicke & groſſe, that though 
the be ames oſGoddes ſõne ſhined eutrie 
where, & filled the worlde with light, 
yet that was frutt les. 


iyjo 


For men ſeeing ſaw not. As Moſes teas 
cheth in theſe wordes, thy eyes haue ſeE 
great ſignes, and wonders, and god . 


not geuen thee anheart to vnderſtand, 


nor eares toheare, nor eyes to ſee. Our ſe 
ing then onles God geue new eyes to ſe 
is no ſeeing. This is a plaiue teſtimony 
that man neuer attaineth to the riꝑhte 
knowledge of God by nature. For being 
darknes, he beateth ofthe light, and the 
light ſhineth vpon the outſidt᷑, and pers 


ceth not in. Here we muſte ſeke Howe 


this darknes, this blindnes oF iudgement 
is in man, whether he were firſte made 


darke and blind in heart, or whether dark 


nes, and blindnes came aſterwarde vpon 
him. For if he were firſt made blind, thã 
there is no faute in him, iſ he ſee not the 

reat light, that God ſendtth forth. For 
2 was not made to ſee it. What faute is 
there inthe moale that ſhe ſeeth not the 
ſunne beames, or in ſtones that they ſte 
not the ſtarres, ſith they were ſo made as 
they ſhoulde not ſee. Ihe holy ſcripture 
teachech that the firſte man Adam was 
made aſter the image of God, that is fur 
niſhed with moſt excellent giſtes know⸗ 
ledge 
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ledge, vnderſtanding and all maner of 


vertues-He was not than made blinde. 


But afterwarde through the enuye, and 


malice of Sathan,and his owne faulc, he 


neglected Gods commaunde mente, and 


ſo loft choſe goodly qualitees, and bes 
tame blinde; and begatte blinde childrE 
namely ſuch as he was himſelfe. This is 
diligently to he noted, that the faute mai 
remaine where it is in dede, and not in 
God, who is the autor of goodthiges õ⸗ 
lye, and not of any thinge that is euill, al 
though he diſpoſe in dede, and order all 
the thinges that man hath infected and 
made euill. For nothing cometh to paſſe 
without him. But he appointeth and or- 
dreth where and whan eutrye man fhall 
vtter that euil that is in him:that is in hi 
Iſay, not by Gods workinge, but by hye 
owne procuring, For God is not the au 
tor of an adulte rous, theuiſhe or murthe 
rous minde, and yet no man ſhall put in 
practiſe the leacherie that boileth wit h⸗ 
in him, nor the the ſte, and murder that 
lunketh in his heart as often, and wher & 
whan he will, but only where and whan 


God will. And there ſore. S. Auguſtyne 
ſale th 
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ſaieth that nothigs is dS in the world, 
that commeth nor out of the inner cour⸗ 


te ofthe ſoueraine Emperor. For this 
cauſe we graũte not that God willeth e⸗ 
uil thinges to be don, leſt he ſhulde be 
thought the autor of euil thiges, which 
is impoſſible, nether graũte we that he 
willeth euil thĩges not to be do , or that 
he nille th tchẽ. to be don, left he ſhuld be 
thought impotẽt, & not able to ordre 
mẽnes euils to his glorie, which is falſe, 

But this matter we wil leaue to another 
occaſio., & giue God thãckes for that 
he hath now permitted vs to ſpeake, 

who graũte vnto vs al both to ac ⸗ 
knowlege the darckenes that 
we haue madly pulled vp 
on our ſelues, & alſo 
to -perctaue the 


ſame inſome 
part 5 
lightned againe by the bea s 
mes of his ſonnes di 
uine ſpirite. 


Amẽ . 
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0 THEREwas a mã ſẽt of God &c.) 


T is manifeſtly true, thatplaine tra 
ces, & euidẽt ſignes of the diuinite 
& Goddes wiſedom ſhew the ſel s 
ues euerie where. For if we lifte vp our 
yes, & be holde the mouĩges, the due cour 
ſes, & cõſtãt ordre of the ſtarres, we ſhal⸗ 
be cõſtrained to cofeſle, that there muſt 
nedes be à heauẽlie mide. that gaue che 
thoſe mouĩges, that appoĩtedto the tho⸗ 
ſe limited courſes, & certaine ordre, For 
where thiges goe by chaũce, there no or- 
dre, no du certaĩtie is kepte. Againe if 
we caſt doune our eyes, & loke vpõ thĩ⸗ 
ges in the erth, & cõſidre how creatures 
are pre ſerued, & cõtinued in ther certaĩe 
kides, we ſhalbe led to God as it were by 
the hãde. For we ſee that mẽ begette nor 
horſes, nor horſes me, lions begette noe 
wolues,nor wolues beares, birdes brige 
not forth fiſhes , nor fiſhes conies. 1 

ur 


But if thinges went by chance wichoute 
the gouernment ofa tminde enduedwith 
ſtrengttzand wiſdome, iheſe thinges, & 
many moe monſters 'thould be ſeen dais 
_ howrely. What nede we to ſtraye 
farre? we may remaine within our ſelnes 
and almoſt rouche God, For wi ſee that 
euery thinge in vs is made to a certaine 
ende, and vſe. The mouth beſides other 
vſes, is made to receaue meate, and bees 
cauſe hard thin ges are ſometymes to bee 
taken, the teeth are teady to breake and 
to grinde them. whan the meate is wel 

rounde and ſitte to paſſe, there is a con» 

ute pipe to conueie it to the ſtomake, 
where becauſe the meate muſt bet more 
ſodden, the liuer is ſette vnder as a fier, 
to geue it heate. han the meate is well 
concocte in the ſtomałe, and turned into 
a iuce it is ſent thens into certaine gutts 
whiche are ſmall becauſe it ſhal notpaſſe 
awa y to haſtely, and from th ẽce the beft 


and ſrreteſt part is dramẽ vp by innume 


rable litle veines and deriued totheliuer 

and there thorough more heate turned 

into hlood. And the watriſhe part ofthat 

blood is ſeuered, and ſent to the 3 
| | an 
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& thẽce rained out, & conueied tothe 
blade r be neth. T he hoteſt part, & foe of 
it, which we cal cholereor gal is receued 
into a litle blader faſtened for that pur⸗ 
poſe to ihe liuer. The dregges , & earthi 
eſt part cõmõly called me lãchol.is thruſt 
into the milt. The blood that remaineth 
is ſente oute by a great veine called the 
gate veine, to the hearte wher it is made 
hoter, and finer. (Phan that is done, ther 
be arteries to receaue the ſineſt, and pus 
reſt part oſthe blood called the vital ſpi⸗ 
rites, whiche bee twiſe as chicke as the 
veines, becauſe of the thinnes of chemar 
ter that they muſte kepe, and there hee 
veines alſo to cõuei the reſt of the blood 
into all partes of the body: that no parte 
be leſt without noriſhmẽt, and ſuſtinãce 
The remnaunte of the meate whyche is 
groſſe and vnproſitable, hath conueniẽte 
places, where to be receaued, and iſſues 
alſo to be voided out of the body. And 
becauſe the ill ſauour, and ſente of thoſe 
thinges woulde hurte the noble partes 
that bee aboue.as it Were a ſkinne called 
the midriffe parteth them a ſonder, and 
kepech of ſuche noiſances. 

Now 


Now where thiges be appoĩted to cer s 
caine ẽdes, & vſes, chaũce hath no place, 
but there muſt nedes be a mĩde to ap⸗ 
poĩte the ſame. For they cold not be ſo 
appoĩted by chaũce, yea chaũce wolde 
oltẽ ſette our mouthes ĩ our fore heades, 
& our teeth in our fingers ẽdes. Chaũce 
wold oftẽ hange our ſtomakes at our el 
bowes, & ſett our heeles vpõ the tops 
pe of our heades, & our eyes in our kne . 
es. Chaũce wold iomble al to gether 
mithout ordre, without al cõſideratiõ of 
ede our vſe. We nede not thã to goe 
ſar for a witnes ofthe diuinitee How 


bait though there ſhine in our ſelues a 


thouſide lampes to ſhe w vs God, & a 
thouſãde thouſãd i al his other worckes, 


yet our blindnes is ſuch that we art not 


thereby rightly directed to God. 
Therefore it pleaſed the goodnts of the 
almightie, to adde to his worckes th. teſ 
timonie of his worde, to guide vs more 
certainly, & ſamiliarly toa iuſt knowle- 
ge ofhim. Thishis worde he deli⸗ 
uered to our firſt graũdfathers, & aſter⸗ 
ward in more ample wiſt to Moles — 

che 
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the Prophttes, vntil. the appoĩted time 
was comme that he wold moſt largely, 
& ſully reutle him ſelſe by the incarna⸗ 
tiõ of his ſonne. To this moſt gloris 
ous , moſt excellẽt, moſt opẽ, & moſt 
cleare reut latiõ, our Euangtliſt haſteth, 
& therefore paſſeth over che patriar ⸗ 
ches, Moſes, and the Prophetes, and be. 
ginneth wich the teſtimonie of lohan 
Baptiſte, the firſt, and moſt excellẽt prea 
cher of Goddes ſonn? beinge now clogs 
thed wich mãnes nature. 


THERE WAS AM AN &c.) 


in lohan Baptiſte al thinges werk 
wondee ful, diuine, & aboue mannes na 
ture. His begettinge, his conuerſa » 
tion, his z eale, & manifolde vercues 
hewcd a ſingular power ,& miracu s 
lous worckinge of Goddes fpirice , 
This is he whom the Prophete Eſaie 
painttth forth, & callech the voice of a 
crier in the wildernes. 
This is he of whom God ſaieth, be « 
holde I ſend myn Angel before my fas 


ce &c. 
And 
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. Andagayne, beholde Iſende you Elyas 
the Propher before that uus and terri⸗ 
he day of the Lord coe. This is he who 
moued all Iurie with the excelle ncie of 
his vertues, and drue men vnto him in 
to the wildernes, as it had ben with chais 
This is he whole life did ſo ſhint, and ſẽd 
ſorth ſuch gliſtering beames thoroughe 
oute all the lande, that manye thoughte 
him to be the promiſed Meſſias as we 
haue in. S. Luke. Wiiiche is a plaine proſe 
that he was more than wonderfull, who 
could attaine to ſuche eſtimacion among 
tie people. For they were taught out oſ 
the Prophetes, that Meſlias ſhold beſuch 
one, as neuer was before, nor ſhoulde be 
aſterward. There coulde not than be al⸗ 
l:aged a teſtimonie of greater grauite 
= auctorite among menthen the teſti» 
monie of lohn Baptiſt. The Buangeliſte 
putteth an emphaſis and force in this 
word, ſent, wherby to ſigniſie that gods 

>rouidence did ſhine in euerye parte of 
fohas life & alſo to gtue vs to vnderſtãd 
that he was furniſhed with heauenly auc- 
torite & had the letters of his commiſſi⸗ 
on from gods maieſtie to be a wicnelle 
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dre of ich, that is to ſaie ,hye & lowe « 


teſtimonie myght be vnto vs of no leſs 
fe waighr , & auctoritie, than if an ail s 

el had ſpoke from heaus, Bur nee⸗ 
Tech goddes ſo nne the teſtimonie of a 
mi or aũgel, the beames of whoſe diui⸗ 


nitie ſhine thorowe our al the worlde, 


dothe not he him ſelſe ſaie Ireceiue not 
the witnes of mẽ. Knowe ye therſore 
that lohi was appointed to be a witaes 
of the Lorde leſus, not for his ſake, but 
ſor oures, not that he needed ſuche a 
witnes, but that we needed ſoche a wit 
nes to helpe our weakenes. And ſo ye 
ſhal not ſo muche meruel at the thinge 
as ſtraunge, & vnſittimge, as ye thal ha⸗ 
ue in reutrẽt admiratiõ the goodnes of 
god who wolde ſo deſcẽd to ayde our ins 
firmitie. A MAN) the hebrues has 
ue two wordes to ſigniſie, a mã Adam 
& ich. Adam ſigniſieth a mi ſubiect ro 
mortalitie, miſerie, &calamitie, ich ſigni- 
ſiethe a mi of reputation. The pros 
phet Dauid comprehẽdeth bothe in one 
verſe in the pſal. 49. Heare this al ye pe- 
ople &c,bothe childrẽ of adam & chils 


The 
F. i. , 


ofche diuinitye of his ſonhe » that hys 


* 
1 * — — __ * — e * 
R ” - ————— — 2 
. c ˙ —-— k = Rho = 
— 2 ” — * — — — 5 pq 
* bow: 4 = — 7 2 + 3 2 — 
* I - wo : 
5 — — Fu 
n p W — SCSI 
+ 7 F ad er * - 
A — — — S : * 


— 1 bs 
. 2 * — "ls wot ne. 21 
GA hb. ad WS 
2 * 5 . 
— " 3 —— — — 
P 
wt : 
> 2) * I Kd _ 
ph 


cy ber; 
6 
a — 


> + = 0 ide _—— — —— L a "a 
: It - pb N MTS. ** 8 - pF 45> - — rd as ati 049 - a 
0 os) wh 2 "Y * — 
"_ — p „ 3 Bs 9 9 0 ä * * Ry 6 $0609 
XC —_— - is 2 — . . pong = — hs = 1 * _ 23 * - = —— — ——Uä— — . o 
. py 7 = — 122 6 — i 7 ”%. —— ous — - = n — —— 
3 La: . > , > >... 25 we re — e OT 
FFI. 2 — TS * 2 = - b - WD K 5 ER 
_ 1 — * ab 
2 2 n _ +2 . * PR PI on * 
D ood... JAE — + "FI. * way w—_ : - * 2 
1 — 


PIC.” 
= 
SPI cons + 


:, 
1 — OF —— 


The greeke worde, whiche the Euiges 
liſte viech, is, anthropos, & as Plato tea 
chech, it is made of vp lokinge for the 
ſtate of mans bodie is vpright, & his ſa⸗ 
ce is aduaũcedico heauẽ, he is not bẽte 
downe warde to the grounde after the 
maner of other beaſtes, whiche rhig the 
grekes noted by the name of a mã eallig 
him, anchropos, an vploker. Thei — 
alſo another worde aner. In the holie 
ſeripture written in greke this word, ã⸗ 
thropos, ſignifieth a mi compaſſed with 
miſetie. For in the tẽthe of the actes whi 
Cornelius worſhipped Petre, he ſaide vn 
tohim. Ariſe l alſo amãthropos a mor » 
tal mi , And againe Paule, & Barna 
bas, whã ar Liſtres Juppicers chapelaine 
wold haue ſacrificed vnto the , rẽt their 
clothes, & cried ſaiynge:mẽ why do ye 
theſe thinges, we alſo ar anthropoi, men 
ſubiecte to the ſame paſſions aud miſe ⸗ 
ries that you be. See than the meas 
ſure that the Euangeliſte kepech . Whã 
he ſaieth that lohã was ſent of God, he 
adorneth him with high autoritet᷑, and 
ſetteth him vp on high aboue the com. 


mune ſorte of men, but vſinge to ge 


ther 


—  - > WW R8XUQayw_ WD os: » Q *YWwY we VT OY vy  ®" _ wp un 


this worde, anthropos, he tEperech the 
matter with iuſt ; meaſure, that no man 
ſhuldthincke of lohã more than he was. 
For our nature, & cuſtoume is, ether 
to aduance men to high: or to abaſe, and 
depreſſe them to low. The lues extol s 
led lohã Baptifte to high . For ſome 
thought that he was no man, but an ans 
gel inamiInes bodie. Some toke him 
or the promiſed Meſſias, The Euige s 
liſt weighech him in a true peare of bas 
lance, nether diminifyinge anie thinge 
that God had giuen him, nor addinge 
more, tha was to be foundein him. 
SENT GF GOD} Theyar 
the true, thei ar the fruceful preachers, 
that ar ſent of God, For they brin's 
ge the thinges, that they haue lerned 
of God. Manie runne before they 
ar ſent, and therefore they bringe their 
awne dreames , fantaſies, and home x 
forged deuiſes , where with chey de s 
light rhe peoples eares , but inthe me⸗ 
ane while corrupte cheyr hertes , ſtuf⸗ 
ſinge them wich vanitees, 
| (Oh ole 
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EV HOSE NAME WAS IO, 
This name was not giuẽ him by chaũ 
ce, but appoired by Goddes ſpecial pro 
uidẽce. And itbeareth in it a cõſorta⸗ 
ble, & ioiſul thige, ſignifiynge the ac/ 
ceptatiõ, grace, & fauor of God. 

This came to be 4 witnes.) He tea - 
cheth the ẽde of lohines commĩge, vo⸗ 
catiõ, & office » He came not to get» 
te to hi ſelfe great praife, & honor thos 
rough the highnesof his knowlege , & 
excellẽtie of his vertues, nor to bringe 
to the people great erthlie cõmoditets, 
as de liuerãce from their bodilie bõdage 
vndre which thei groned or to enlarge 
the ir ẽpire, & dominiõ nor to teache the 
ſtraũge mattets of philoſophit, but his 
great, & moſt notable vertues ſerued 
to this ẽde only. to teach & poĩte forth 
to the people Goddes holie one, God⸗ 
des ſonne, the foũtaine af al bliſſulnes, 
the autor of al good, & proſirable know 
lege, & of vndreſtãdinge it ſelſe. 
THAT ALMIGHT beleue) 

As the ẽde of al preachinge in Gods 
des miniſters is to beare witnes of the 
lorde leſus,rhar he is the light of mẽnes 
mũdes, 


A tes 


mindes, Goddes ſonne, & the logepro s. 
miſed Meſſias, ſo the ẽde of hearinge in 
che hearers is to beleue the ſame, that the 
reby they maie enioie the ſelicitee, that 
the lorde hath purchaſed for thẽ. To bes 
leue iscertaily to be perſuaded, & aſſu⸗ 
red in minde thorough the holie goſt, 
that by the lorde leſus we ar purged frõ 
our ſinnes, & made the childrẽ of God, 
that by his mãnes nature we ar made 
partakers of his diuinitee, by his morta⸗ 
litee we haue obtained immortalitee, by 
his curſe euerlaſtinge bleſſinge, by his 
death life, breifely that by his de ſcẽdin · 
ge in to the erth we aſcẽde in to heauẽ. 
HE WAS NOT THE LIGHT) 
He reproueth the error of the lues, 
which coke lohã Baptiſt for Chriſt. ME 
beinge naturally liers delight in lies, 
kiſſe & embraſe them moſt readily. The 
lues were readie to beleue that, that was 
falſe of Iohi, namely that he was Meſ - 
ſias, but thei wold not beleue that, that 
was true oflohã, to witte that he was ſẽt 
before. to prepare the waie of Meſſias, 
& to poĩte him forth to the people as it 
were with his finger, And there was no» 
E. iii. ne Og 


ne other cauſe ,but that the one was fals 
ſe and thother was true, A minde em⸗ 


brued with lies catcheth lies ſtraite waie 


as pitch catcheth fier. Forit is agrein⸗ 
ge to his nature H and there is a kinred, 
& conſanguinitee betwene them. It 
abhorreth truth bicauſe there is no like - 
nes of nature, no felowſhip betwene 
truth, & mines corrupte mide , 

But to beare witnes) The Euiges 
liſt repeteth againe chat Iohi Baptiſtes 
office, & higheſt dig nite e was to be a 
witnes of the light, namely of Goddes 
ſonne, and to reach the people to ſeke 
light at his handes, and there to lightẽ 
theyr candeles. And he is not to be ad⸗ 
uanced aboue that office, and dignitee, 
which is as great in dede as cã be giuẽ 
to a Ma, 

That was the true light) Here the 
Euigeliſt puiteth a differẽce betwene 
light, & light Jotan was a light in 
dede, as the lorde ſaieth, he was a can⸗ 
del burninge & ſhininge. And Godz 
des miniſttrs ar called the light of the 
world , Bur their light is a borowed 
light, alight giuen vnto them, & not 
: natu 
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naturally dwellimge in them. The tis 
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del hath no light of it ſelſe, but hath 


light put in to it from another. This 


place plainly ſeuererh the lorde leſus fro 
creatures. For it affirmeth him to be 
the true light, & denieth them to be the 
tru light. The lorde leſus is light by 
nature, creatures by boroWinge of anos 
ther. He giueth light, creatures receas 
ue light. They nede light, bicauſe thei 
haut none by nature. Heis ſul oflight, 
& geueth light to them, that nede. 

de inge thi that there is ſo great diffe s 
rence betwene the lordes light, & man ⸗ 
nes light, the lorde muſt nedes be of an- 
other nature, than a creature. For if a 
creature colde be tru light, it colde not 
be ſaide of the ſonne only, that he is the 
true light, But bicauſe a creature is 
not the true light, and Goddes ſonne is 
the true light, therefore Goddes ſonne 
is anorher thinge than a creature. 
No creature can thine, and giue light 
of it ſelue by nature, Goddes ſonne 
ſhineth, and giueth light of him ſelſe 
naturally, (for he is the cruelight ) ſo 
he is no creature. 5 


£ HEE * rr OF 
n * K rr 
r 1 ” 3 : n 2 e 
2 2 . N . is * 1 
PP PPP ²˙N p ̃]ꝗ⁵»æ mu! pee er rn og 


u 5 8 
* - Vw Ra — 4 — * = 5 : l 
Ay ens bay OED. 8 AIC A the REST: — : — 5 — . — — 
: — - 
: rn 1 — > — I 2 4 J * — — — — ; 
Fo * Irons. —— _—_—— « _—_— r ag 9 2 N — N — 2 b — * , - , - — 
— * r — x ITO * — * e 
rr | m_ == | 
2 9% 3 > w „ * — "ont > , 
— : — ones eines 1 7 — > — TEES - - - : — * - 
— 
f 


_ . 
L +3268 


THAT LIGHTNETH- eueric 
mã &c.) The lorde leſus lighte neth 


two waies. One waie in giuinge commu 


ne vnderftidinge reaſon, & knowlege 
of hĩ ſelſeto al mẽ, ſo far asthacthei ma 

ie pronoũce ſent ẽce againſt ihem ſe lues, 
& be cõſtrained to acknowlege theyr 
iuſt dãnatiõ. For this much light the re⸗ 
probate haue remaininge, as to know 
that there is a God, & to diſcerne good 


from euil, honeſt from diſhoneſt . which 


ſparcke s thorougli their awne nawghti 
nes, & Satis malice thei dayly labor to 
choke , & quẽche. Thother light is a 
ſpecial light, whereby Goddes ſonne gi- 
ueth a ful kuowlege of him ſelſe to bis 
choſen, ro his choſen | ſaie only. S. Aus 
guſtine rhincketh that the Euangeliſte 
ſpeaketch here of this later illuminatin⸗ 
ge, & liggtninge. And bicauſe the Pe 
lagiastoke holde thereby, & ſaide, that 
al mT were thus fully illuminated, S8. Au 
guſtine ſaieth that it is a phraſe & ma⸗ 
ner of ſpeakipge, that proueth not, that 


Goddes ſonneafter that ſorte lightneth 


al me, but that thei which ar lightne d, 
ar lightned by him. As whi we ſaie, 
: this 
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this ſcolemaſter teacheth al the childrt 
inthe Citie, we meane not ſaieth he, that 
he teacheth in dede al the childrẽ, that be 
in the Citie, for in a Citie a great meas 
nie goe not to ſcole, but we meane that 
he teacheht as manie as go to ſcole, & 
are there taught. 3 
But it ſhal not be amiſſe to vndreſtãd 
by this lightninge the general lightnin- 
g, the general knowlege that al mẽ has 
ue by nature. For as I ſaide the repro . 
hate haue ſome ſparckes of knowlege 
after the ruine oſmãnes nature, but thei 
giue thẽ not light to ſee the waie to hea 
uen. And where the free wil me would 
ee this place, that al mẽ haue like 
ight giuẽ vnto them, they ar cõfuted 
by the wordes of the Euigeliſt that ſo⸗ 
low. For not withſtidinge this light, 
that Goddes ſonne giueth to al mẽ, the 
world knew him not. This ge⸗ 
netal light chi ſhineth not to heau, but 
tarierh vpõ the erth l meane it brigeth 
not men to true knowlege, & faith, but 
commeth a great waie to ſhorte, & fai s 
letha greate while be fore. That othi r 
light tyineth ſo,as it ſheweth pe — 
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prouerh him vndoubtedly to be the true 


and effectually to Goddes choſe the wais 
e coheautn , ber̃e note that Goddes ſon s 
ne lightneth al mẽ in al ages. For that 


God. 

¶ HE was in the worlde) Some vn 
dreſtande this of his incarnatiõ, & con s 
uerſation vpoche erty, aſter he had put s 
te on mãnes nature. Some of his ver⸗ 
tue & power, whereby he hath bẽ euer 
in the worlde, ard hath euer ſent forth 
ſuch btames of his diuiuitte; as where ⸗ 
by me might haue ſeen him, if thei had 
not blinded cheir awn eyes. 

AN D the worlde was made by him) 
Of this bicauſe ir bath ben largely ſpokẽ 
before, I wil ſette forth õly theſe reaſons, t. 
& procede in the texte. He by whom 
the world was made, is a creator. A n 
creator is another thinge thi a creatu⸗ d 
re. For it is one thinge that maketh, | n 
and createth, and another that is made, <> 
and created, If it were not fo. a crea⸗ h1 
ture ſhulde be aduaunced to the nameof g 
a creator. Anda creator ſhulde be abaſ· ch 
ed to the name oſa creature, and Godõ - hi 
ly ſhuld not create, but a creature ſhuld 
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AN D the worlde knew him nor 
The worlde in this place ſigniſiech al 
mẽ . For it cã not be taken in a ſtraiter 
ſenſe in the ſentẽce goinge beſore, the 
world was made by him. In other pla- 
ces of the ſcriptures, the world ſignifi⸗ 
eth the re probate only. Here the worl- 
de is cõdemned of vnthancfulnes, & vn 
kindnes, that it hath not embraſed, but 


chame ſully refuſed, and rejected his ma⸗ 


ker. It: is vnnatural, it is horrible, & 
abominable, that mẽ ſhuld not acknow 
lege him, by whõ thei haut euẽ this that 
thei bemE, 

HE caminto;hisawna ) The lues 
were calledGoddrspeculiar people, god 
des awne people, bicauſe that though al 
nations ar his, yet ofhis only mercie, he 
choſe chE', to whom he wold committe 
his holie worde, & ſacramẽtes, & amo s 
ge who he wolde haue an opẽ face of his 
churche. In this place.ſ.lo.callerh thẽ not 
his awne, bicauſe thei were his choſẽ, but 
bicauſt᷑ thei bart che name of his people, 
& the title of his churche. 


alſo haue power to creat᷑. But ſith this 
cã not be ſo, the lorde leſus beige a crea 
tor; muſt nedes be God, & no creature , 


CF AND his awne receaued him not) 
This ſentence ſhuld draw riuers of tea 
res out of al eyes, that the gratious lorde 
who not õly made that natiõ of nothin⸗ 
ge, but alſo aduãeed it aboue al other na- 
tiõs With ſingular beni ſites, & bleſſing 
es, was uot õly neglected of them, whã 
or their ſakes he humbled him ſelſe to 
the ſtate ofa mortal mi, but alſo moſt 
ſhame ſully, & moſt deſpireſully rejected 
& as it were hurled awaiee 

C BVT AS manie as receaued &c.) 
Theſe wordes declare what profite the 
cominge ofthe lorde le ſus hath brought 
in to the worlde, what treaſures God 
hath giuen vs by him, & by what mea ⸗ 
nes the ſame be applied vnto vs, & mas 
de our awne. The comminge, & incar 
natiõ of the lorde Ie ſus, hath brought 
this brnifice in to the worlde, that as 
manie as rectaue him by faith, whether 
they be lues or gentiles be made God ⸗ 
des children. The greatnes oſ which 
be niſite no harte can thincke, much leſſe 
anie tonge expreſſe. For whata thin · 
ge is this, that beggers brattes, moſt 
miſerable , poore, & wretched caitiues, 
| | yea 
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yea Satans vole lothſome, anddereftas 
ble miſhapen children ſhuid be made kin 
ges, not ouer a few landes, but ouer all 
the erth, and heauen to, and garnilied 
wich angelike brightnes, and ineſtima · 
ble h eautie . Aſſuredly this can neuer 
be thought vpõ, this can ntuer be won⸗ 
dred at inough. 

CAS RECEAVED) They res 
ceaue him, that acknowlege Him to be 
Goddes ſon, and that he became man, & 
in mannes nature died for the purgation 
and ſatiſſaction of their ſinnes, breiſely 
to receaue here ſigniſieth to beleue, as 8. 
lohan maketh the expoſition him ſelfe 
in the wordes folowinge. HE G AVE 
them power) The idols men wringe 
this place to the maintenãce of free wil. 
For they vnderſtande that choiſe here ⸗ 
by is giuen vs to be the children of God 


if we wil, or to reſuſe the ſame . But 8. 


lohandeclareth forthwith in the wor⸗ 
des folowinge, that Goddes children a- 
re not made by the wil of the fleſh, but 
whan they be begotten of God}, God- 
des begettinge maketh vs Gõddes chil⸗ 
dren, and we ar not le ſt to our choiſe, 

| wich 
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ues Goddes childre, but we ar Goddes 


children al readie whan he harh begottẽ 


vs. Forhe begerttch perfectly, he beget 
teth not mõſters balfe childrẽ or a lũpe 
of matter, wgere of childrẽ maie be ma 
de aſterwarde. Andthe greke worde 
that 8. lo. vſech, is not, dynamis, which 
ſignifierh power. but, exouſia, which ſig 


niſiethdignitee, & auctoxitee. He re ri» 


ſerh a queſtion if Goddes choſen were 
by pred:ſti narion his childrẽ before the 
beginninge of the world, how agreerh 
it, that thã they ar made his childre, whi 
thei beleue. For they were his chil⸗ 
dren he ſore, beinge his choſen, & pre s 
deſtinate. It is true that God made rho» 
fe his childrẽ that euer ſhulde be his chil 
dre in his purpoſe thorough free electiõ, 
beſore the worlde was made. But this 
thei fele nat, vntil God by his holie ſpi⸗ 
rice kendle ſaith inthem, and aſſure them 
of that, that they were beſore. 

And here alſo I wil giue you an 0s 
ther thinge to note, S8. Iohanſaieth that 
as manie as beleue ar Goddes ſonnes. 
But none ar now Goddes ſonnes, that 
were not euet Goddes ſonnes ia his in⸗ 


wich a power whereby to make our ſel 


fallible-purpoſe ; that is, none ar God's 
des ſonnes, but his choſen. So thei that 
beleue in dede, ar Goddes choſen, & the» 
refore can neuer ptriſhe. For God can 
nether bi deceaued in his chooſinge, nor 
is a chaũgelinge to altre the thinge that 
he hach once purpoſed. Nether han- 
geth he vponmannes behauior ſuſpen - 
dinge his determinatiõ, but al hispurpo 
ſes ar ſtabliched to gether ſure & certai » 
ne, & thei ſtãde faft for euer, beinge õce 
for al decreed. You wil graũte perchaũ⸗. 
ce, that Goddes election is ſure, & inſalli 
ble, but yet you can not be ſo oneper · 
ſuaded, that al that beleue ar Goddes cho 
ſen, For Simõ Magus beleued, and in 
the parable of the ſower, the lorde (peas 
keth of ſome, which haue ſaith fora time 

Iaũſwere that thoſe & ſuch had neuer 
the faith of Goddes children. But how 
{hal we lenow, wil you ſaie, that we haue 
the faith of goddes childrẽ, ſeĩge there is 
another faith beſides, which maie begile 
vs. laũſwere chat whã we haue ſuch faith 
as brĩgẽth forth a . ofche ſwetenes 
of goddes mercie in Chriſt leſ.& an vn⸗ 
lained loue to wardes God, we haue the 
faith of Goddes Children. And ar 
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and ar ſealed vp by Goddes fpirite , and 


that the people maye heare me ſpeakin- 


haue the ſure, andinfallible erneſt of e⸗ 
uerlaſt inge liſfſe. 95 
IN HIS NAME) ir is more 
liuelie, and more ample, and of greater 
majeſtie,whan it is ſaid to the mthat be, 
leue in his name, than if it had ben ſaide 
to them that beleue in him. The ſcole 
men in dede putte a difference berwene 


credere deum, credere deo, & credere in 


deum . Crederc deum with them, is to 
beleuc that there isa God. Credere deo, 
is to beleue Goddes ſaiynges. Credes 
re in deum, is to truſt in God, and to lo 
ue him. And therefore 8. Auguſtine 
ſaieth that to beleue in God, is in hele⸗ 
uinge to loue him, and in louinge, to 
truſt in him. But the ſcripture obſer⸗ 


ueth not this diſtinction. For in the 


14 . of Exod. we haue that whan the If - 
rahelites ſaw the Agypriis ouerchrows» 


en by Goddes power, thei beleued BA 


IHO VA, ou be Moſheh abdo.i.in le 
houa, and in Moſes his ſeruant. And 
againe in the.19.God ſaieth to Moſes, 
wil come doũne to the in a thicke cloud, 


i 


Lay 


wa” CV 3Y 39S 


as Www fv FF» >' Mk i 1 ww %Y TTY Www tn 


D > 


ge with che, and beleue B E CH A, 
that is in the &c. But is never ſaide that 
anie beleued in the name oſa mi, For 
name to the hebrues ſigniſieth power, 
as whan S.Panle ſajerh, that God gaue 
the lorde leſus a name aboue al names 
he meaneth plaily power aboue al powe 
er. So to beleue in the name of Jeſus, 
importeth neceſlarelyrthache is God. 
O HICH E neyther of bloude) 
Some thincke that this is a figure called 
in greke, pleonaſmos, wherby manye 
woordes are heaped together, to ſigni 
fy lone thig. For they ſaie, that theſe wor 
des, of bloudes, of the wil oſthe flech, 
& ofthe wil of mi, ſig niſie one thing, 
namely carnal nariuitye & generation, 


& ſo thei reache that m beget carnall 


childrẽ onely, & God begetteth ſpiritu⸗ 
al childre, And in deede mãs genera⸗ 
tion makeche vs not Goddes childrẽ, 


we muſte be regẽdred by God, to be his 


childrẽ . Other thincke that he nums 
breth vp by partes al that is excel lẽt in 
mi, & where in he maie ſeeme to haut 
ſome affiaunce.to atteyne to thedigni⸗ 
tie of Goddesſonne. And har 3 be 
n teacher 
Gai, 


teacheth that by no auncitrie no „ 
lege of — by no holines [4.0 
fachers,nor anie maner of ſtrẽgtii or fas 
culte in mankinde, mã atcheueth the pla 
ce of Goddes ſõnes , Bothe expoſitiõis 
tẽde to this end, that we are not made 
Holie by anie force of nature, but hy che 
grace and mercie of God regeneratin⸗ 
ge and newe begettinge vs, and that is 
plainely S. Iohãs meaninge . The wil oſ 
mã. S. Iohã vſethe for the wil of anie mi 
for ſo the hebreus vſe the word, iſh, mã, 
For euerie ma. | it, e. 
B EGOT TEN) God begetteth 
Vs, whã accordinge to his æternal pur⸗ 
poſe & electiõ, he puttethe his ſpirite in 
to vs, and by his force plãteth faith in 
our hartes, to embrace his worde, & re⸗ 
neweth our mindes, & framerh che agai 
ne vnto true holines & righteouſnes. 
God graũt that we maie alkeele thar we 
ar begotten of God, & that conlidering 
che high dignitie where vnto we a- 
re called, we occupie not ourſelues, vn 
ſtmely in vile offices, but trauaile al the 
dies of oure lyſe in ſuche thinges, 
as aduaunce the glorie of our _ 
heauenlie father. Amen. 


The 
= READING, 


Vith verie few , but the ſame 
* pithie, ſemelie, & apte wor 
des the Euãgeliſt hath declared 
vnto vs the diuine nature of the Lorde 
leſus, & his power ſhewed forth, & ſer » 
te abrode to the ſight af al men, by his 
moſt wondreful worckes. For by this 
th Godhead, & diuine nature of the Lorde 
v8 lefus, borhe al thinges were firſt made 
n of nothinge, and now alſo al thinges ar 
in pre ſe rued, & cõt inued in their ſtare that 
e they returne not to nothinge. By it al 
ral thinges liue; moue, & haue their bein -- 
ge. By it mi, wherein ge excellech o⸗ 
ve ther liuinge creatures, is furniſhed with 
ng the light of reaſon, & vndre ſtandinge 
a'F which though thorough mines faute, it 
be now greately blemiched, & darckned 
hen yet the ſparckes re maininge ſuffice to 
ew ſo much vnto vs of goddes ſõne, as 
mie iuſtly cõdẽne vs of wilful ignorãce. 


Gj. 


» 
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The beames ofhis glorie euer ſhined 
in dede, & yet do ſhine euerie where to 
the ſight of al me , & mi was ſo firſt ma 
de by him, as he might perfectly ſee the, 
But he fondly folowinge Satãs adui - 
ſe wold ſeemore thi was cõueniẽt, & 
ſo loft the ſight that he had, or at the left 
ſo blurred, & marred it, that where beſo- 
re his eyes perced in to the glorie of 
Goddes maieſtie, & cold wel abide the 
brightnes there of, now thei be ſo blũt 
45 thei can not entre, & ſo weake that 
thei ar ſtreighe waie daſeld, and blinded 
with ſo great gliſteringe light. Yer ir 
hach pleaſed God co helpe this weaknes 
other waies thi by the ſight ofhis won⸗ 
dreful worckes, but moſt cheifely.cleare 
ly, & perſectly by clothinge his ſonne, 
with mines nature,which thinge our E 
uãgeliſte teacherh with like compẽdi⸗ 
ouſnes, & ſhortnes of wordes ſaiynge, 
& rhe worde became fleth , The heathẽ 
ſette forth che meruailous conninge of 
Vergil in cõpẽdious, & ſhorte ſpeakin⸗ 
ge, whan he ſaide that Aneas paſſed b 
the ſildes, where Troie was. For wich 
one, worde, ſaie thei, he ſwalowed vp ſo 
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manit houſes» tEples.cowers, huge buil 
rs walles andleft not ſo much as 
che ruines, & rubbiſh. But ifwe wel 
cõſidre the matter, we ſhal ſe that our E 
uangeliſte hath comprehẽded more this 
ges, makige to the purpoſe with as few 
wordes. Forby theſe few wordes, the 
worde became flech, he teacheth, that 
Gaddes natural ſonne, ſo ioigned vnto 
him mines nature, that of two natures 
one perſon was made, which thige cold 
not haue ben vttered with other wor ⸗ 
des ſo ſhortely, & ſo pithely to the pur⸗ 
poſe. For if he had ſaied, that Goddes 
ſonne ioigned vnto him mãnes nature, 
it had ben truly ſpokẽ indede, but it had 
not ſo wel expreſſed the vnitee of per ⸗ 
ſon, For an huſbande ioigneth vnto 
him a wiſe, & yet thei grow not into o. 
ne perſon, after ſuch ſorte as the ſoule, & 
the bodie make one perſon in a man. 

For the ſoule is not one perſon, & the 
bodie another perſon, but they both ma 
ke one perſon namelya man, But an 
huſbãde not witſtandinge his ioignin⸗ 
ge of awiſe vnto him, remaineth one per 
ſon, & the wife another perſon, & _ 

111. E 


be two perſons, not one Therefore 
the worde ioigninge ſhuld not have ſo 
fully expreſſed rhe matter For this 
joigninge is a ſpecial, & ſingular joigni- 
ge; For Goddes nature is ſo ſoigned to 
mãnes, that one ptłſõ is made of bothe, 
namely one Chriſt, as of the bodie, and 
the ſoule one mã is made. Aud this is 
verie neceſſarie for vs to know. For 
if we imagine the lordes mãhod, a natu⸗ 
re a parte, & his Godhtad a nature a par 
te, with out ſuch a ſingularcõiunction, 
& vnion, that of both natures one per⸗ 
ſon is made, as the hæœretike Neſtorius 
did, thã the lorde Jeſus cold not be a me- 


te mediator bet ẽ God & vs, nor ma 


ke a ſufficiẽt ſatiſſac tion. & redemption 
for the ſinnes ofthe worlde. For ame 
diator bet wene God & mi muſt be par 
take r of both natures. And a ſufficiẽ̃t re 
demer of al the worlde he can rot be; 
that is a mã only. For how cã a mi ſay 
tiſſie the infinite iuſtice of God, ouercõ⸗ 
me Sata, hel, & death, and giue liſe? 
Therefore the holie ſcripture teacheth, 
that the lorde le ſus ras nor.t} eophoros, 
as Neſtorius dreamed.a mi in who god 
| ; was 


was, whom Gud aſſiſted, & with whom 
God was pre ſẽt, for God is alſo in vs, but 
in him the godhead was ſo knitte, & vs 
nited to his mãhod, as choſe rwaine ma⸗ 

de one perſon . And ſo it is wel & truly 

ſaide that God purchaſed his cõgregati 
on with his blood, and that the lorde of 
glorie, that is to ſaie, God was crucified, 

not that he ſuffred in his diuine nature, 
but bycauſe thoſe two natures ioigned 
vnſpeakably together make one pers; 
thercfore that rhe one nature did, and 
ſuffred, is attributed to thother, & ſome ; 
times to bothe together, that pertaĩeth 
to one only. Which colde not be, ifthei 
were two ſondrie perſons. As if the 
ſoule were a perſon alone by it ſelſe, & 
the bodie a perſon alone by it ſelfe, the 
ſoule ſhuld not ſo be ſaide to do, or 
ſuffre that the bodie did, ot ſuffred, nor 
the Bodie, that che ſoule didde or ſufs 
ſred, nor the hole man, that one parte 

only did or ſuffred, which thinges yet 
we now admitte , bicauſe of the vnitee 

ofthe perſon. We muſt know than 
this vnitee of perſon in the lorde leſus, 


... God 
G ii. 


—— — 


God & man which the Euãgeliſt mers 
uailoufly teacheth in theſe wordes. 
Bur where he ſaieth, the worde beca⸗ 
me fleſh, he meaneth that the worde abo 
de ſtil though it became fleſh, that the | 
worde I ſaie was not chaũged turned, & | 
alrered from his aun nature in to fleſh, | 
EFor ſome auoidinge Neſtorius hære - 
ſie, who made two perſons in Chriſt fled | | 
the ſmoke, & rãne i to the fier. For ether 
thei turned the diuine nature in to man ⸗ f 
nes nature, or mãnes nature in tothe di- 
( 
Y 
r 


uine, or ſo conſuſed, and mEgledthe two 
natures together that nether nature re- 
mained perfectly, as whan wine & Was 
ter ar mẽgled to gether there remaineth 


ay ha 


nether perſectte wine norperfettewas | x 
ter. Ia our time alſo ſome Anabaptiſ. | « 
tes haue taught, that the diuine nature t 
was turned in to fleſh ſor a time, & becas n 
me ſeltable, and that now the lordes ffeſh h 
is turned in to his diuine nature againe, b 
and is no more fleſh. Which dreame is to o 
to ſonde. For it implieth a plaine impoſ- s 
ſibilitee. For it is as impoſſible for gods t 
des nature to be alte red, & chaunged, as I 
it is impoſſible for it to ctaſe to be God | it 


des 
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des nature. For what ſo euer maie be 
altered, and chaungedhath an imperſe c- 
tion in it, & is ſubiecte to paſſiõs. But 
Goddes nature hath no imperſectiõ, nor 
is ſubiecte to paſſiõs, for that were not 
to be God, ſo his nature cã not be chaũ⸗ 
ged. We muſt therefore ſo cõſeſſe, & 
beleue the ioigninge to gether, & vni's 
tinge of two natures in Chriſt, that we 
mẽgle tht᷑ t together, nor turne tho⸗ 
ne in to the other, hut that eche remaine 
ſtil in his awne propre nature. The 
Godhead is not the mãhod, nor the mis 
hod, the Godhead. The Godhead isa 
nature by it ſelſe, & the mãhod a natu⸗ 
re hy it ſelſe, & oſthoſe two natures o. 
na Chriſt conſiſteth. This vnitinge to 
getlier of two natures, Cyrille laboureth 
to teach weake vnderſtãdinges by a ſi⸗ 
militude, though ſimilitudes in this be ⸗ 
dal ſe haue ſome imperſaction. Theſe 
be his wordes: Eſaie the prophete faieth, 
one ofthe Seraphins was ſent vnto me, 
& he had acoale in his hande, which he 
toke fromthe altar, & he ſaide beholde 
I haue touched thy lippes with this, & 
it hal purge thine iniquitee. We _ 
chat 
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that the fiere coale giuẽth vito:veaſi g 


gure and image ofthe worde made mi. 
Which if it ſhal touch our lippes, hat is 
to ſaie, if thorough faith we thal cõfeſſe 
it, it maketh vs pure from al ſinnt᷑ But 
as it were in an image we maie bcholde 
in the coale God the worde vaited-ro 
mannes nature, & yet that he: hathnot 
caſt awai, that he was be fore, hut hath 


rather trãſformed the nature which he 


receaued, to his glorie & operation 
For as fier ſixed in the woodde, & per⸗ 


einge in to it, cõprehẽdeth the wood, & 
though the woodceaſe not to be wood 
ſtil, yet the fierſendeth his force in to it, 
& cõueieth it ſelſe in toit, and is now 


2 to be one with it; ſo vndreſtã⸗ 
de of 


in that kepte the ſame, that he was, & 
he remaiciech ſtille that he was, but yet 
beinge once vnired, he is compted as it 
we re one with mãnes nature, makinge 
that, that pertained to it his awne, & 
Fluinee it the operation of his nature. 
itherto Cyrille. He vſeth alſo in this 

: matter 


hriſt. For God beinge incom⸗ 
prehẽſibly vnited to mãnes nature, hath 


e a. 
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matter the fimilitude of mannts bodie 
and:ſoule-ioign'd —_— which-in 
drde expreſſerh it of al other moſt pros 
prely . For the ſoule is not turned in to 
the bodie nor the bodie in to the ſoule, 
but ech retaineth his propre nature & 
malceth one ma. 
AND che word 3 In that he ſaieh 
the worde became fleſh, & not man, he 
ſheweth how far Goddes ſonne hũbled 
and aba ſed him ſelſe. For the ſcriptu⸗ 
re calleth man fleſij, whan it wil ſigni⸗ 
fie the pouertie, vilenes, and miſerie oſ 
man As whau ir is ſaide al fleſh is 
graſſe, and he rrmembred, that they were 
but fleſh; & my ſpirite hal not t᷑uer ſtri⸗ 
ut in mans ſor he is fleſhj. But whã the 
Euangeliſt ſaieth; the worde became 
flech, we maie not imagine, that God⸗ 
des ſonne ioigned to his diuint nature 
fleſh only, and not mannes ſoule as A p 
pollinaris thought in his traũce, char 
flech, and the Godhead made one per - 
ſon in Chriſt without mannes ſoule. 
For he imagined that the diuinitee 


was in ſtede of a ſoule h 
' . But 


was not a verie ma; For fleſh is nota 
man. For the ſoule is the ſormal parte 
of a mã, namely that whereby a maa is a 
mã, && with out which a mi can not be. 
And that the lord had a mines ſoule be- 
ſide his diuinitee, he him ſelſe teſtifieth, 
whã he ſaieth, my ſoule is heauit vnto 
the death. Nether ci Apollinaris aide 
him ſelfe with this place. For whi the 
ſcripture calleth mẽ fleſh, it mtaneth not 
that thei ar without ſoules. For thã thei 
were no mẽ in dede. 5 856814 2 

Here we muſt know alſo ſrom whens 
Goddes ſonne became fleſh. For we 


maie not thĩcke that he brought his fleſh 


from heauẽ, or made it in the aire. For 
the holie ſcripture teacheth , that he ſhul 
de cõme of the ſede of Abraha,& Dauid, 
& ſhuld be the fruite ofhis loines. For 
ſueh plaine wordes it vſeth to aſſure vs 
of the truth of ſo neceſſarie a matter, & 
vtterly to ſtoppe the mouthes of dotin⸗ 
ge me. And in the writers of the new 
teſtamẽt, it is moſtplainly ſette forth'vn 
to vs, that he receaued fleſh out of the 


ſubſtãce ofthe virgin Marie. For. S. 


Matheu 


But fo it ſhuld folow.that the lorde leſus 
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Mattheu hath theſe wordes (td gar en 
aute gennethen ) that which is engen ⸗ 
dred. in hir, &. S. Paule ( genomenon ek 
gynaicos) made ofa womã, & the An⸗ 
gel in 8. Luke (ho karpos) the fruce of 
thy wombe . The frute ofa tree is of the 
ſam? ſubſtãce, that the tree is of. That 
which only paſſeth thorough a thinge, 
is not the frute of that thinge. For wa. 
ter is not the frute of the cõducte pipe, 
nor ale the frute of th: ſpickette, or of 
the kinderkinne . Againſt this moſt ma · 
niſeſt truth wherein the pith of our ſalua 
tio lieth, the franctike Anabaptiſtes brĩ⸗ 
ge two pricipal reaſons, I wort not whe⸗ 
ther more ignorirly, or more vngodly. 
For firſt thei ſaie that if the lorde receas 
ued our fleſh, he receautd vncleane ſleſh. 
But iudge you whether al the ſcriptures 
be they neuer ſo plaine muſt giue place 
to this their ſimple imagination, or whe 
ther their ſimple imagination ſhuld giue 
place to fo manie plaine ſcriptures 
But firſt Taſke them whether God cold 
not make cleane our vncleane fleH, or 
wold not. If chei ſaie he colde not, they 
limitte his power ouer much. If thei = 
e 


he wolde not, we wil hiſſe them out. 


ke his ſonne to die for vs , he wolde of 
his goodnes make his fleſh cleane for vs. 


Secondly laſke them why God wold. 


haue his ſonne to be borne of a virgine, 
& nor to be begottẽ bettoe ne mã, and 
womã, aſter che commune courſe ofthe 
worlde . Doeth not that teach vs that 
he mẽt to make his ſonnes fleſh pure & 
holie ? Vea doeth not the angel ſo ſig⸗ 
nifie in Luke, whan he ſaieth, the holie 
goſt ſhal comme vpõ the, & the power 


of the higheſt al ouerſchadow the, 


for which cauſe the holie thinge to gen 
nome nõ, that is engẽdred, thalbe called 
Goddes ſonne. But ihis their reaſon 
hath no weight, bicauſe it is öly forged 
in manes braine. Thother is takẽ out of 
the ſcripture . For 8. Paule to che Cor. 
writeththus: The firſt man was ofthe 
erth, erthlie. The ſecode mi is the lor · 
de from heauẽ. Ia which place 8. Pau⸗ 
lespurpoſe is not to ſpeake of the ſubſtã 
ce of our bodies, or of the ſubſtance of 
the lordes bodie, but ofthe qualities, as 
the wordes folowingedeclare, hoios, of 


For if God of his goodnes wolde ma 
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qualitie ar the erthlie, & of what quali s 
tee the heauẽlie is, of that qualitee ar the 
heauẽlie. This thã is the ſenſe. The firſt 
mi was of the erth, erthlie, that is ſubie c 
te to ſinne & corrupte affectiõs, which 
bringe death. The ſecõde heauẽlie, that 
is ful oſheauẽlie qualities, which tho⸗ 
rough tbe power of Goddes ſpirite draw 
wiry them life, & immortalitte. As we 


bare the image of the erthlie, that is we⸗ 


re ſiaful, and therefore compaſſed with 
death, ſo ſhal we heare the image of the 
heauenlie, that is our ſpirites fyalbe res 
nued to truholin?s,& our bodies to im- 
mortalitee, Wherefore whã he ſaiech 
the ſeconde mi is the.lorde fromheaut;, 
he meaueth not that he brought his bos 
die from heauen, but that he is Heauens 
ly, as he expouneth himſelſe, that is en- 
dued with heauẽ lie qualities. 

Now to procede in our former pur⸗ 
poſe , it ſhalbt good to ſeke out the cau 
ſes why Goddes ſonne became fleſh, or 
as Sainct Paule ſpeakerh why God 

g maniſeſted inflefh . . 
* 1 3 And 


y 


what qualitet᷑ the erthlie was, of that 


And no man can thew vs th moreccers | 


tainly than S. Paule hath don to the He · 
bru, For there he teachtch vs, that che 
cheiſe, and principal cauſe was, that by 
death he might deſtroie him that had 


deathes power, that is Satan. For Sas 


tan had power oy vs, to puniſh vs wich 
death, bicauſe we were finners. And 
ſinne cold not be purged but in the fleſh 
of Goddes ſonne. If he had remained 


Godonly, purgation, and ſatiſſactiõ, for 


ſinne cold not haue b made by him. 
For the Godhead cold not ſuffre; nor 
fhew obedience, But ſith thorough 
diſobedience ſinne came in to the world, 
it muſt be putte awaye thorough obe ⸗ 
dience, which required mannes nature. 

- Howbeit if he had ben man only, he 
eould not haue ouercomme death, nether 
chuldhis ſatiſſaction haue ben ſufficient 
for the ſinnes of al the world, as we tou - 
ched be fore, yea ſcarcely for the ſinnes of 
one man. For the maieſtie of God that 
is offended thorough ſinne, is infinite. 


And there ſore he muſt be no leſle;, that 


hal make ſatiſfaction to that inaieſtie. 
It was than of neceſſitee that God thuld 
| become 


= 
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Another cauſe was that he might be 
made like to his brethern, ſinne only ex- 
cepte. For as 8. Paule writech it was 
ſemelie for him, ſor whom, & by whom 
al chinges ar, whã he wold bringe ma⸗ 
nie childre co glorie, to make the high 


capitaine of their ſaluation perſecte tho-. 


rough ſuſſringes. For he that ſancti⸗ 


fiech.& thei chat be ſanctifieed ar al of 


one. For which cauſe he is not aſh⸗ 


amed to cal them brethern, ſaiynge, 1 
wil ſhe w forth thy name to my hrethern 


and againe I wil truſt in him, and agai 
ne, lo I & the childrẽ > whom God hatt 
giuẽ me. Seinge than that the childr& 


were partakers of flech, & blood, he like 


wife became partaker oſthe ſame &c. 
- Athirde eauſe S. Paule reherſeth, & 
that is that he mig ht be merciful, & pis 
tie the miſe rie of his people, hauĩge felt 
tẽtations him ſelſe, that is to ſaie, that 
we might be the better perſuaded, and 
certiſied that he wold pitie vs, knowing 
ge that he had experiẽce and felinge of 
our miſeries & grieſes in himſelfe. 
For we ci not thincke that anie ſhuld pi 
| tie vs 
H. i. 
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tie vs ſo wel, as he that felech,or hath felt 


the ſame grife & imaite that we do. 
To returne to S. Io, in ihes his wor⸗ 


des, the worde became fleſh, we haue a ſi 


gular conſolation, in char | ſaie Goddes 
ſonne hath takẽ fleſh of our fle ſy, & bo · 
nes, oſ our bones. For ſo haue we 2 
nigh affinitee, & familiaritee with God. 
And ſo that, that was ours, is made God⸗ 
des, and that, that was Goddes, is made 
ours. And we ci not doubte but that he 
wil do al thiges for ys, who beinge God 
wold familiarly be ioigned to vs in our 
nature. In tëtations, & wraſtlinges of 
cõſcience, let vs flie hereunto, & colidre 
this great goodnes, & excedinge loue, 
& frẽdlines, & we hal be relieued & pre 

ſerued frõ the baleful pit of deſpeare', 
AND dwelt) The greke worde 
eſce noſen, is aſmuch to ſaie, as he made 
his cabernacle . {hereby the Euãgeliſt 
ſignifieth, that he was couerſant amon⸗ 
ge them, as a verie mã, & that he ſhews 
ed not him ſelfe the twincklinge of an 
eyt, & ſo vanithed awaie, but had his abs 
ode, & cõtinued amõge thẽ longe time, 
whereby thei might haue ſure, & certai⸗ 
| ne ex 
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his ſingular Vi rtuts, and of his wondre⸗ 
ful worckes. Some thincke that by this 
worde is ſignified; that the lorde leſus 
had no certaine dwellinge place in this 
world, but was faine to ffitte often, and 
femoue. For ſo do thei that dwel in 
tentes, & tabernacles. | 

In vs) Chryſoſtome taketh (in vs) 
for in our fleſh, aud vndriſtandeth, that 
the humanitee of Chriſt was a taberna 
cle to the diuinitee, & ſo ſrameth this ar- 
gumẽt againſt the hæretikes, that affir 4 
med the worde to be turned in to flelh. 
The word dwelt in fle ſh, ego the worde 
was not turned in to fleth,and made flefh 


Only. For nothinge dreellech in ic 


ſelſe . It is alſo true that it is taken for 
amonge, in manie places of the ſcriptu⸗ 
re. One ſhal ſuffice for this purpoſe 
Act. 4. There was not one nedit, en 


aàutois, in them, that is to ſaie amonge 


them. The worde, eſcenoſen, he mas 


de his tente or tabernacle, fauoreth lo - 


me what Chryſoſtomes vnderſt andin⸗ 


: And we 
H ij. : 
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netxperience of his godlie behauior, of 
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AND we haue ſeen) Now the E 
uãgeliſt brigeth his awne experiẽce, & 
the experiẽce of thother Apoſtles, & dif 
ciples, which with their awne eyes ſaw 
ſuch actes ofthe lorde le ſus, as proued hi 
to be Goddes only begottẽ ſonne. The 
Latines haue a prouerbe, that one eyed 
witnes is worth te eared. Of thoſe thin⸗ 
ges which we haue ſeen with our awone 
eyes we maye be faithful witneſſes. 
hapoſtles bicauſe thei ſaw the chiges 
thẽ ſelues, which thei witneſſed to the 
worlde ar called in the holie ſcripture, 
with a meruailous elegãt worde, auto 
tai, ſelſe ſeers, &, epoptai, inſeers, or o 
holders : 

WE haue ſeen) Where the Grekes 
haue ſondrie wordes, that ſignifie to ſee, 
the Euãgeliſt vſeth a ſpecial one, ethea⸗ 
ſametha, which ſigniſieth to beholde a 
thinge diligẽtly, & leaſurely. We maie 
ſee thinges glaunſingly, which ſight is 
not ſo perfecte, & certaine, as whã we 
holde a thinge ſtedfaſtly, & leaſurely. 

The Grekes haue propre wordes ſor 
both kindes of ſeinge. The thinges that 
thapoſtles ſaw, thei ſo ſaw ; as hey _ 

en not 


not be deceaued, & therefore they ar 
called, peplerophoremena, fully. aſcer⸗ 
tained, _ | 8 
His glorie) The diuinitee of the lor- 
de leſus ſhined out of his wordes, & de⸗ 
des at al times, & in al places. His uer⸗ 
tuous, & innocẽt liſe, his miracles, his re 
ſurrection, his aſcenſion, & ſendinge of 
the holie goſt, did ſpeake, & as it were, 
crie out that he was Goddes ſonne. He 
gaue them alſo a taſt of his diui nitee, & 
heaut᷑lye maie ſtie, whã he was moſt glo 
rioufly rranſfigured before them in the 
mount, But how do miracles prove the 
diuinitee of Chriſt, ſeinge that me haue 
don the like, as Elias and Elizeus in the 
old teſtamẽt, and thapoſtles in the new. 
You ſhal vndreſtãde, that the Iorde leſus 
did miracles by his ane power, which 
the ſcripturt᷑ obſerueth diligẽtly, & teas 


cheth plaily, where mẽ do che by a bhoro 


wed power. Of the lorde worckige mi 
racles the ſcripture ſaieth, l ſaie vnto the 
ariſe, l charge the go out. Of m, the lor- 
de leſus make the hole, in the name of 
the lorde Jeſus ariſe, & Walke ., Man 


reccauech power to wörcke miracles, 
iii. God 


lie, and bleſicd kinge Edwarde che ſizrey 


God giveth power But the ſorſpeas 
re witneſſeth rhatthe loreeIcſas guat 
alſo power to worcke miracles), has 
in hisawnr noeme. Whereby we ebſcly 
ſre the differece of the tordes worckinge 
& of mẽ nes worckinge of miracles; . 
The — of Ce behelde ſueh 
glorie, & mag niſicẽce, as beſtmeth goed» 
des only begottẽ ſonne; & agrett h only 
to him. The worde as, ſome times 
ſigniſieth not the thinge to be in dede; 
but à like nes of it, as whã we ſaie, he ſped 
kerh holily, as a good mi, but ke is anh 

pocrite. Some times it noteth the trach 
ofa matttr & a thinge truly tobe don. 
Walke as the childrẽ of light ſaieth Pau 
le. Ne biddeth che not coũtretaite ibi 
childrẽ of light but to ſhew them ſelues 
the childrẽ of light in dede. Aſter ſuch 
ſorce. S. Iohã vſetch the worde, as, ſor hi 
meaneth that ſuch vertueſuch power 
as he had, declared himto be verely god- 
des natural ſonne, & that ſuch thinges, 
as he did, belonge to Goddes fonrie ons 
ly: nether can be found in anie other 
As iſwe thulde ſaie ofthe moſt r oble, ho 
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that ihe 'Behautd himſelſe q as a Ringes 
ſonne; our mean inge ſhuld not be, that 
he was nat a kinges ſonne, but ſhe wed 
him ſelſe as though he had ben a kinges 
ſonne, but our meaninge ſhuld be, that 
he ſhewed him ſelfe. none other wiſe, 
than his birch: 2 that is none o⸗ 
ther wiſe than a kinges ſonne ſhuld do, 
To our purpoſe, Kinges, and Prin # 
tes haut their glorie, and their maieſtie 
ſemelie for their ſtate the. Lorde le s 
ſus had glorie ſemelie for. Goddes ſon⸗ 
ne DF GEENA Ae 5 
CTHEONLY BEGOTTEN)} 

This word auanceth the Lorde leſus 
aboue al creatures, and in him to 
be Goddes natural ſon We ar alſo 
called Goddes ſonnes, but that is by ads 
option, by fauor, by grace, & not by na 
tural ger eration. By natural gene = 
ration God hath one only ſonne , who 
ofhis goodnes, & mercit hath made vs 
partakers of that, that he is by nature. 
I dis word, only begotten , oughe 
wel to be weighed, For it tea s 
cherh che Lorde leſus to be of the ſa s 
me ſubſtance, that ** 3 is of, and 
5 Hil 


the ſather. For theſe thinges hange to 
gether, & folow oneanother. For our 
Euãgeliſt teacheth in the. g . chap. that 
whan the lorde leſus ſaied, God was his 
father, he mẽt, patera idion, his aWne fa» 


ther, that is his natural father, & there 


fore ſhewed him ſelſe æqual to God » 

For it foloweth in dede, that if God be 
his awne father, that is to ſaie, his ſather 
by natural generation, he muſt nedes be 
qual to God his father, For in the 
Godhead there is nothinge greater, or 
ſmaller. He that is of Goddes ſubſtã⸗ 
ce muſt nedes be God. And he that is 
God muſt nedes be inſinite, aboue al me- 
aſure, & greatnes. So to be Goddes õ 
ly begottẽ ſonne, & God to be hisaw⸗ 
ne father, bothe which wordes this Euã 
geliſt hath of the lorde leſus, ovthrow⸗ 
eth al that maie be diuiſed by anie ravis 
ge braine againſt his tru, & natural god» 


head. Let the Arrians lille out they 


blaſphemous tounges ſti], & francticł 
allege the ſcriptures for them. For fir 
thei iangle that it is writtẽ in this goſ⸗ 


pel, the father is greater tha], Where ⸗ 


unto 


and therefore verie God, and æ qual to 
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plainly and expreſſely, thei ſhew chem 


vnto firft I-faye that one place of this 
goſpel is not to be expouned agaiſt the 
hole purpoſe of rhe boke, which is to 
te ach that the lorde leſus is Goddes nas 
tural ſonne, & æqual to God. Andſith 
the Euangeliſt hath this worde æqual 


ſelues mad that wold make him to en⸗ 
coũtre agaiſt him ſelſfe. Secõdly Iſaie 
that in that place the lorde le ſus compa ; 
reth not his ſubſtance, with the fathers 
ſubſtãce, but compareth his preſent hits 
ble ſtate, with the glorious — he 
ſhulde haue after his aſcẽſion. Andthe s 
reſore al the godlit old fathers welnigh 
haue taught choſe wordes to be ſpoken 
ofſhis mãnes naturt᷑, which ſhuld be forth A 
with aduaũced to immortal, & incorrup e 
tible glorie, by the power of che father. MN 

Some greke writers in dede admitte , 
tkat the father is greater thẽ the ſonne , 
not bicaufe he hath greater power, or 
that there is anie difſerẽce in their ſubſtã 
ce, & eſſence, but in that he is the father, 
and hegetteth the ſonne, and is not be « 
gottẽ of the ſonne, there ſore he maie be 
fide greater, The meaninge alſo of 


thoſe 


- 


I, maie be this. The ende whyl trauaile 


with you is not that you: ſhuld ſtaie in 


me, and loke no farther, but to bringe 


you to the father, as to the laſt marcke, 
that withme you maie ſee him, as he is. 


Whoſe glorie is more dere tome thã is 
myn awne glorie, & there fore I ſeke it 
more tha myne awae, & I chincke that 
I haue not accompliched myne oſſice vn 
til l haue brought you to him. But our 
Arriãs ſith they be out the ſhoues, ſtic⸗ 


ke not Þlindly.co preſſe forwarde, & to 


goe ouer the bootes to. For thei rũne 
to this place writtẽ to the Cor.chap.1y, 
Whã al chinges ſhalbe made ſubiecte to 
him, thã ſhal the ſonue alſo him ſelſe be 
aſſubiected to him, who hath aſſubiected 
al thingts to him. But what if we aſi⸗ 
ſwere that, that alſo is ſpokẽ touchinge 
his mines nature? For the ſame autor 
S. Paule in the. 2. to the Philip. tea ⸗ 
cheth chat touchinge his diuine nature. 
he thought it no robberie, to be qual 
with God, Naie ſaie they, for than be 
fhuld not haut ſaide halbe aſſubiected, 
for that nature is al readie ſubiecte. 


thoſe wordes, the father is greater than 


cc 
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Wil they graũt thanthat'the lorde Teſus 
harhia' nature, that is not now ſubiecte 


to God, but thalbe'hercafrer © If they 
wil graũt that thã wil I ſaie, that what ſo 
euti is not now ſubiecte to God in the 
lorde leſus, ſhal ne be ſubiecte to God. 

For that, that is once æqual to God, 
ſhal tuer be æqual to God. How than 
is it ſaide that his mãnes nature ſhalbe ac 
ſubie&ed. if it be al readie aſſubiected? 


launſwere bicauſe we ſhal chi know it, 


which now we beleue only For as. S. 
Auguſtine proverh in the holie ſcriptu⸗ 
re thinges are faide to be don, whã they 
beginne to be knowẽ of vs. As whan' 
we ſaie halo wed be thy name, Goddes 
name of it ſelſe is holie, bur we deſire, 
that it maie be ſo knowen to vs. 
For ſuller vndreſtandi nge of that pla⸗ 
te of Sainet Paule, ye ſhal conſidre that 
al power is giuento Chriſt; in that he is 
clothed deith mãnes nature. For God 
hach exalted him in the ſame nature, 
wherein he was humbled. The ſcrip - 


ture than witne ſſeth, that Chriſt hath 


ful dominion, and raigneth ouer hea s 
uen; and erth. | | 
. God 


Godin dede is out gouernor, but it is in 
the face of Chriſtes mines nature 
Now Chriſt thal ſurrẽdre the kingdom, 
that was giuen vato him, that we maie 
cleaue perfectly to God, Howbeir he 
fhal not by that meanes veterly giue vp 
his kingdõ, where of as the ſcripture teas 
cheth there is no ende, but he thai as it 


\ were conutie it from his manhod to his 


godhead. For thã we ſhal haut an opt 
entree, & free acceſſe to the diuine mag 
ieftie, where nowour weaknes wil not 
ſuffre vs to approche. Chriſt chi ſhal 
this waie be ſubiected to the father, ſor 
thã the veale ſhalbe taken awaie, & the 
office of his mediation ſhal ſome waie 
ceaſe, & we ſhal ſe God face to face aig 


'nige in his glorie withouranie couerin s 


ge & meane. And where ſainte Pau⸗ 
le ſaieth that God maie be al in al, ſome 
thincke he ſpeaketh ſo, bicauſe we ſhal 
haue than without anie meane manie cõ 
modities, which god now miniſtreth vn 
to vs by creatures. For mainteinãce 
ofour life we ſhal than haue no nede of 
bread, & drincke &c.nether for ædiſyin- 


ge ſhal we haue nede oſthe ſacramentes 
| | ofthe 


of the church, nor theoutwarde worde 
of the ſcripture, nor eccleſiaſtical offices. 
For God by him ſelue ſhalbe al in al. 
Other teache the meanĩge of choſe wor- 
des to be, that the fleſh ſhal couet no mos 
re againſt the ſpirite, but God ſhal poſ⸗ 
ſeſſe euerie parte of vs and reigne in vs 
ſully, and per ſectly, which thinge in this 
life is only begonne. Here l wil leaue 
the Arrians ſtickinge in the mire, & wil 
returne to S. lohã. 

F VL of grace and veritee) Bicauz 
ſe that afrerwarde he ſetteth grace, & ve 
ritee againſt the law, there berhar thing 
ke chat his meaninge is here, that the A 
poſtles acknowleged him to be Goddes 
ſonne by this, char he aceompliſſhed al 
thinges that pertaine to Goddes ſpiri s 
tral kingdome, bringinge perfectefor s 

ivenes of ſinnes, & perfirminge inde s 
90 al that was thadowed, and figured in 
Moſes law. Other teache that ful of 
grace and veritee, is as much to ſaie, as 
moſt amiable, and ful oftrue vertues. 
And they verie lernedly thew how the⸗ 
ſe two wordes, chen, and, æmeth, ar ta⸗ 
kẽ in the ſeripture. Chen which worde 
to vs 
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to vs ſoundeth grace ok for faiigr; 
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ſhæker hachen, that is grace is deceauea⸗ 
ble; whereby he meaneth amiable 
what ſo euet winneth vs fauor i 
nes eyes. Smeth, ſigniſieth ſome Hines 
ſincerite; & vnfainednes, ſome rimeꝭ lar 
ge bounteſulnes, & liberalitee; ſome ti⸗ 
mes certaintie, ſure nes, firme, & cõſtant 
abidingey In the firſt ſignificatiõ that I mi 
is for ſimple, ſincere & vncõtre faite dea · thi 
linge kinge Ezechias vſeth it in the 36, ¶ tio 
of Eſaie. RemEbrt lord that I haue wal · ¶ tic 
ked before the, be æmeth, in truth, & in I in 
a perſecte herte. la the ſecõde ſignifica⸗ II 
tio we haue it in Geneſis, if it pleaſe yu the 
to ſhero boũtifulats & truth towardes ff the 
my maſter. In the third Eʒechias vſeth If of 
it againe. The lordes word is good on ¶ wit 
lp lette there be peace, & truth in my || bat 
daies, By truth; he vndreſtãdeth; dan 

a firme & aſſured ſtate of + - + = 
the kingdõ. And this $a 
much for this time. Giue god chepraiſe, ſalu 


(Tht Hirte 


REA DINGE. 


He Euãgeliſt hauĩge breiſely, & 

ſobrely ſpokẽ of the Godhead oſ 
| che lorde le ſus, as the excedinge 
highnes, & incomprehẽ ſible maieſtie of 
che matter required, made mẽtion forth 
wirhof lohan Bapriſte the moſt notable 
man in dede for ſingular holines, and fo 
than taken alſo, that euer was in that na 
tion, where yet had be ſoundrie ſo plen ⸗ 
tiouſly furaiſhed with Goddes ſpirite, as 
in al che worlde the like wirre neuer ſet , 
This moſt excellẽt man lohan Baptiſte 
the Euangelift brought in, as a witnes of 
the true light, of the foũtaine ofal light, 
of that light, that lighineth al mẽ ether 
with general light, whereby the repro » 
bate know there is a God» to their iuſt 
damnation, or with ſpecial light, whe s 
reby the choſen know God more fully, 
and perfectly to their juſtification, and 
ſaluation. IR © 

Type 


This tru, and æternal light that ſhinech 
ol it ſelfe, and boroweth not of other, is 
the lord leſus, to whom che Euangelift 
ſhe weth vs, that the wõdre of the world 
lo. Baptiſt, a verie phenix amoge me rẽ⸗ 
dred, notable witneſſe. But what his 
witnes was, and with what wordes vt⸗ 
tered, he hath not heretofore tolde vs, 
but in the wordes that folow, repetinge 
bis purpoſe leſt for a while, he teacheth 
vs fully. And the ſumme, and mea⸗ 
ninge of the wordes, which he now 
ſetteth ſorth is this, that the lorde leſ⸗ 
ſus though he iogned vnto him man⸗ 
nes nature in time, yet he is æternal 
before al time, without beginninge 
and the verie autor, maker, & prince of 
al mẽ high and low, and the true foũtai 
ne of al goodnes, righteouſnes, and ho⸗ 
lines, and ofal the benefites, and graces 
that at anie time haue ben giuen to me, 
ſithens the heginninge of the world, or 
chalbe giuenhereafter to the ende of the 
world. Finally that he is of Goddes 
moſt priuie coũſel, and that al the know 
lege of God that euer anie mã had, what 
O euer that man was e was 
| eriuev 


of the teftimonieof Io. Bap. and theſe be 
the wordes of the Buangeliſtdeclaringe 


firſt the maner of lo. witneſſinge, whieh 


foloweth ſtreight after. 
Ioanne wirneſſeth) Io, was vndou 
tedly by che confeſſion of al men, euẽ of 
his aduerſarĩes a manof rare vprightnes 
of life, of excediage great grauitee, and 
mãlie cõſtantie, & ſo for from flatterie, 
& mẽ pleaſinge, that nether honor, and 
courtely ple aſaũt intertainemẽt, nor the 
face of a cru el tyraunt, nor moſt painful 
empri ſonmẽt, nor the preſe net ofhorri⸗ 
ble death cold moue him to forbeare to 
ſpeake the truth at al times. The teſti 
monie there fore of ſuch a mã, ought wel 
to be herkẽ ned vnto, & to haue ſingular 
force, and moſt certaine credite amonge 
vs. - 
Wirnefleth ) lo. office was not only 
to propoùne, & ſette forth to the Hearine 
ge oſ mẽ the diuinitee of Godes ſonne, 
but alſo to teſti fie the lame, & to affir s 
me it by legitime & lawfal reſtimonie » 
beinge duly called to the office of a wir « 
nes, Chryſoſto,norheth that the Euans 
Nd SHE „„ 
I 


deriued from him. This is the ſumme 


* 
4 . r ** Wa — — TI — — —_ - _ 
= EA Ee a — . — — * EE on, 
— — — — — * — — a 2 or > 
. 2 „ „ͤ4 ev th errrtrect » es ny — — .. In am 
* 2 * >» Ay LY 5 * 2 * 
T > n WF. > x - 8 4 — — 
Lr — — — - um 
a 1 * — — - r K 2 _ — « LS 
e RO FP oY ant ABI , PPP — 


* — - 
- — —— 


—— — 


5 —— 
— — — 
_m © — 4 —— 
„ ere 5 * F . - + 2 
* * — 3 7 r > : * — 
. et Sn — 
— N HE” 2 ” þ — 
ä — = "x? b £ RRR — — 
CEE I 2 hs — — we e 
0 
—— 22 — — — 8 — . > 
: * ꝓ— —K—̃—ͤ — . - . — * — 
— — PA's. wa : 7: 


—ͤ—y EEE _— 


geliſt vſerha verbe ofthe preſe nt time, 
and thincketh that thereby he teacheth, 
that Io. witnes hath cõtinual force, and 
ſhuld mou vs no leſſe now, thã whã it 
was ſirſt vttered . g r 
And cried) This worde auncianc 
writters do wel note. And partly they 
teach that thereby an alluſion is made, 
and a regarde had to the wordes of the 
prophete Eſaie, the voice of one Fra P 
ge in the wildernes , partly thei ſaie, 
that thereby is ſett forth the plaine, mã⸗ 
lie, & bolde behauior of Io. in witneſs 
ſinge the truth. For he vttered not 
the matter with a ſoſt, ſaint, tremblinge, 
waueringe, darcke and doubteſul voice, 
that few might heare it, aud vnderſtan- 
de it, but he cried with an aſſured min: 
de, with great confidence and boldnes, 
with an erneſt Zeale, deſiringe that his 
voice might clearely ſounde to the ea⸗ 
res of al men. Such ſhuld al the wits 
neſſes of goddes truth be, no whiſperers, 
no dreaners, no faint& darcke ſprakers, 
but criers. For this cauſe alſo it is ne- 
ceſlarie for Goddes miniſters to crit big 
cauſe mẽ be not only dul & ſlow, but for n 
the moſt parte deafe to heare the truth. 
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This is he) Other prophetes pains 
ted forrh,& ſpake a fore had of one that 
thuld be the kinge, & ſaueor of Goddes 
people, but none cold point him forth as 
it were with the finger, & ſaie this is he, 
let not your mindes be caried hither and 
thith er, muſe no more, doubte nomore, 
where he is, or who he is, by whom ye 
chal obteine a quiet and bliſfu] ſtate, for 
here he is, and this is verie he. In this 
point Iohã Baptiſt excelleth al other pro 
phetes, that were before him. For our 
mindes ar not ſtaied, and quiited in the 
name of a ſaueor, vatil we know certats 
ly who it is. F 
Of whom Iſpake) Hereby we vn⸗ 
dre ſtande chat lohan had before made 


| manie ſermons of the Lordeleſus,and 


that the ende of al his preachinge was: 
to bringe, men to him. And this ſhuld 
be the ende of che preachinge, and tea ⸗ 
chinge of al other. 3-2 71285 

He that cometh after me) In theſe 
wordes he teacheth vs the æternitee of 
the lorde leſus, his diuine nature, & god 
head , For he ſaieth, he that came after 
me was before mw. 
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But touchinge the humanitee of the 
lord leſus, he was not before lohã, but 
after him. Touchinge alſo the office 
of preachinge, lohã was before the lord 
leſus. Howbeit touchinge his dihine 
nature, it is truly ſaid, that the lord leſus 
was before lIohã. For Iohã was not in 
the beginninge with God, Goddes wor- 
de, Goddes brightnes, Goddes ſonne, & 
verie God. Touchinge this nature the 
lorde him ſelſe ſaieth, before Abraham 
was, I am. | | 
Vas before me) The old latine trif 
latiõ out of che greke had, ſactus eſt, was 
made before me, which cauſed much ſus 
perfluous talke amoge mẽ, & vaine tors 
mẽtinge of wittes, how the lord cold be 
ſaid to be made before Ioha. For his 
mãnes nature was not made before lo. 
And his diuine nature was neuer made. 
The ambiguitee ; & doubtful ſignifi- 
catiõ of the word deceaued both the ins 
terpreter, & them. S 
nifieth to be made, & alſo to be. A 
in the later ſigniſicatiõ it is vſed in this 
verie chap. N anthropos &c.the 
re was a mã ſent, For we cã not = 
HS there 


*, 


there was a mã made ſent, 
Was before) la matters of religion 
e || we haue great regarde what me before 
d vs haut thought. Wherein this is our 
e || faute that we extende not our ſight far 
1s ¶inough. For we loke to chem in dede 
in || that were befote vs, but we loke not to 
r- him that was be fore them, that were bes 
& fore vs, yea that was beſore al. S. Cy ⸗ 
he prian reprouinge this ſhortnes of our 
m ſight. ſaieth that we ought not to loke 
vat mẽ before vs thought good to do, 
rat ¶ but what he did that is beſore al. It ſhal- 
pas ¶ be good therefore for vs to know what 
ſu⸗¶ religion the lorde leſus taught, & com s 
ors || mended, who was before our holie biſ⸗ 
| be hoppes.,& 15.hiidred yeres. £ 
For he was my firſt) The worde, ſor, 


his 

lo. ſiendrech acauſe why a thinge is don. lo 
de ; ¶ Bap. thã ſheweth a reaſon why he ſaide, 
niſi / that the lord le ſus was before him, biz 
im cauſe, ſaieth he, he was — firſt, that is to 
i ſig Wale my prince, my head, my autor, my 
And aaker. And that in dede proueth ſufs 


ſiciẽtly that he was be fort him. The la⸗ 
ine tranſlation hath, quia prior me erat, 
dicauſe he was before me. But thanit 

I iii. chuld 
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matical rules of ſpeech in the comparati, 
ue degree, & not, protos mou, in the po. 
ſitiue. More ouer Io. ſhuld ſo ſeme ro 
proue the ſame by the ſame, which we 
vſe not to doe. | 

Of his ſulnes) Here we haue the 
ſoũtaine, & hedſpringe of al the graces) 
& giſtes that euer anit mã hath had he⸗ 
retoſore, were he ne ſo good, & holie, 
or ſhal haue hereafter. Out of this wel 
oſliuinge waters, which neuer ſaileth, is 
neuer dried vp or q rawẽ out, al the ſain⸗ 
tes, & prophetes from the beginnin⸗ 
ge, drue al the knowlege.goodnes, & ho 
lines, al the ſpiritual motiõs, vertues, & 
excellẽt qualities, that euer thei had the- 
ſe lues, or ſtirred vp in other. Out of 
the ſame welle floweth vnto vs, & ſhal 
flowe hereaſter vnto the ende of the 
world, what ſo euer is good, and vertu⸗ 
ous, what ſo euer pertaineth to the at⸗ 
tainment of tru ſelicitee, and of a bliſſul 
life · For he hach not only theſe thins 
ges, but is ful of them. Foras S Pau⸗ 
le writeth to the Col. in him dwelleth al 
the fulnes of the Godhead, ſomaticos, 


ſhuld haue bem accordinge ro the gram⸗ 


| bodily, that is to ſaie ſubſtãtially, not in 


image, not in ſhadow, but in bodie in 
ſubſt ãce, in dede. We lerne thi by this 
ſentẽce of Io, Bap. that no knowlege no 
goodnes, no holines, no maner of vertue 
is to he ſoughr anie where ſaue in the lor 
de leſus. And more ouer thatwe nede 
not feare leſt we ſhal want anie ſpiritual 
thĩige, iſwe reſorte to him, ſeinge that he 


hath the fulnes of the ſpirite. Laſtly that 


al mẽ what ſo euer thei be, ar voide of 
grace, and godlines by nature, ſich al res 
ccaue out of che fulnes of Goddes ſonne. 
We al, ſaieth Io, Bap. nombrige him 
ſelſe amõge the reſt. And if lo. Bap. re» 
ceaued his holines, out ofthe ſulnes of 
the lord leſus, & gotte it not by his natu 
ral ſtrẽghth, c godlie preparatiõs, as the 
reat idoles me vainly iãgle, Imaie bold- 
y pronounce that neuer anit man had, 
or cã haue anie true vertue & holines, 
but by the giſt of the lord leſ.that nothi- 
3 maie be leſt to anie, where ofto boſt. 
or if thei haue receaued out of the ſul⸗ 
nes of another. why ſhuld they boſt as 
though thei had not borowed al of ano⸗ 
ther, but had poſſeſſed ſome what of thE 
I ith, ſelues. 
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Wherefore theſe wordes of Io.Bap,bea- 
te doune what ſo euer idle heades haue 


builded, & raiſed vp to aduice mines 


ſtreghth,& mãnes merites. And here 
we maie not paſſe ouer, that this place 
alſo proueth the Lord leſus to be verie 
od. For who is the foũtaine ofal know 
ege.goodnes, holines & ſpiritual graces 
in al ages, & in al me, but God only? 
But as we muſt know hereby that he is 
God, ſo we muſt know that he poſſeſſeth 
not theſe thinges to this ende, that he 
maie haue no maner of want, but to ſen⸗ 
de them forth to the vie of me. For he 
kepeth not his treaſures to him ſelfe en- 
ui ouſly, or niggeſhly, but ioieth to difſts 
ribute them, and to ſende them abrode. 
Nether is he a merchaunt mã to make ſa 
le of them , but giueth them frely as we 


ar taught in Eſaje: O al ye that thirſt co 


me to the waters, euen he that hath no 
mone i, comme bye ſor no moneie, & ſor 
no price, wine, & milke. To buyie for 
no moneie is a verie eaſie buyinge, yea 
it is no buyinge, but a free receauinge. 


Sith tha the lorde le ſus poſſeſſeth the ful 


nes of al ſpititual riches, & poſſeſſeth the 
ſame 


rec 


ioie his goodes, my counſel ſhalbe that 
you reſorte not for aide & cõſorte, and 
purchaſinge of Goddes grace to Marie 
or Iohã, to Petre or, to Paule, but to him, 
who poſſeſſeth al good thinges, not by 
borowinge, but by nature, not in parte, 
but fully, not tohis awne vſe only, but to 
the vie of mẽ in this world, cheifely & 
propre ly of Goddes choſen. For he 


hath atſo manie good thinges, which he 


giueth euẽto the reprobatt᷑ as beautie, & 
ſtrenghth of bodie, e loquẽce, & knowle- 
ge of liberal ſciẽces, wordlſe riches &c. 
But he hath certaine ſpecial iuels, which 
he giucch only to his choſen, namely tru 
faith. true righteouſnes, & holines, true 
ioifulnes, patiẽce, & conſtãtie in afflicti 
ons, true peace, & quietnes of conſciẽce. 
Grace ſor grace) This ſentence is 
ſondrie wiſe expouned . I wil firſt ſhew 
you S. Auguſtines minde . Theſe be his 
wordes vpon this place. T hi brerhern 
al we have receaued our of his fulnes, 
out of the fulnes of his mercie haue we 
receaued,whars Remiſſiõ ofſinnes, — 
e 


fame fot to himſelſe oni, but alſo to dur 
vſe, & more ouer calleth vs frely to en⸗ 


We might be iuſtiſied by faith « And 
what more ouers Grace for grace, that is 
to wir, for this grace hereby xe liue of 
faith we fhal receaue another grace, nag 
mely euerlaſtinge life . But what cls is 
it ſaut grace? For if I hal ſaie, that this 
is dut᷑ to me, I aſligne ſome what to my 
ſclfe, as to whom it is due. But God 
crouneth the giftes of his mercie in vs, 
Thus ye ſte S8. Auguſtines meaninge, to 
wit, that al Goddes good giſtes, and in 
the ende euverlaſtinge liſe, is not a recom 


| Pfſe of our merites, but commeth of the 


ſree libe ralitee of God, bicauſe it plta⸗ 
ſeth him ſo to r:warde his former graces, 
& to croune his awne giftes in vs. And 
ſo he calleti faith whereby we ar iuſtiſi⸗ 
edone grace, & euerlaſtinge liſe another 
grace, verie truly & godly, to the cofulis 
onof the commune idols ſouldiars. 
Other expouninge grace for grace, 
grace vpõ grace, teach that out of this ſul 
nes of his ſonne god gaue to our fathers 
vadre the old teſtamẽt the ſpirite offea- 
re, whereby as childrẽ vn dre a ſcolemal 
ter thei were kepte in, & reſtrained, ihat 
thei thuld not ſtraie abrode after ſleſhlit 


2 
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juſtes, but be led forth, & framed to ſo h 


me godlines. And in the new teſtamẽt, 
he giueth the ſpirite of fred, whereby 
With more frãcke, & free hertes, & with 
more ioi ſul courage by the motiõ of the 
ſpirite, we do the thĩges, that pleaſe god. 
Not that our fathers were al together 
voide of this free ſpirite, but bicauſe of 
their childlie age thei were more kepte 
vndre by feare, & the ſpirite was not ſo 
richely, & largely giuẽ to thẽ, as to vs, I 
meane vniuerſally touchinge goddes or 
dinarie diſpẽſation. For to ſome ſpes 
cial pcrſons the ſpirite was as largely gi⸗ 
uẽ , and more largely thi it is now. 
The expoſition of otheris, that God lo⸗ 
ueth & fauoreth vs bicauſe of the loue, 
& ſauor, that he beareth to his ſonne, as 
8. Paule writeth, that he hathmade vs ac 
ceptable in the biloued. For by natu⸗ 
re we ar the childrẽ of wrath, & the lo⸗ 
ue, & fauor that we finde i goddes ſight. 
is for that , that of his awne goodnes 
he bach made vs, the membres of his 
moſt derely biloued ſonne, & ſo loueth 
vs, as a parte of his ſonnes bodie. | 
55 | Orher 
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Other thincke that the meañiñgeè ofthe⸗ 
fe wordes is, that God poWreth al his 
graces in to the lord leſus, & by him cõ- 
ue ieth the ſame vnto vs, as by a conduc- 
te pipe. I leaue to your choiſe which of 
theſe expoſtions you wil folow. 

The law) The nature of mẽ is cõ⸗ 
munely ether to giue to lit le, or to much 
reuetẽce to Goddes miniſters. And to 
de ſpice them while thei liue, and. whan 
thei be ded, to make them more thã ſain 
tes. In the time of che lordes cõuerſa⸗ 
tion vpõ erth, the lues had Moſes in ſuch 
reut᷑rẽce and eſtimation, that thei made 
him verie litle leſſe than a God. In Mo- 
ſeis perſon thei gloried, Moſeis perſon 
thei boſted, and extolled aboue the ſtar⸗ 
res. Thei had this alſo that thei ſo puſt 
vp them ſelues in their knowlege of 

Goddes wil, and in their holie, & perfec⸗ 
te worckes wrought accordinge to the 
rule of the law, as that thei excelled al 
other mẽ, & were halfe goddes vpõ erth 

and more mete to be placed in paradiſe 

amonge the heauẽlie ſpirites, thẽ to wal 
ke inthis vale of miſerie amonge finſul 
men. here fore lo. Baptiſt to plante 


s | Chriſt leſus in the hertes of thẽ, to who 
is | he was ſent co be a teacher, and che ber - 


ter to aduance his glorie, laboureth to 
c- ¶ pulle choſe two great hindraũces out of 
of I their herces, namely their prepoſterous 
gloryinge in the perſone of Goddes mis 
niſter, and their vaine confidẽce in their 
awne holines, and righteouſnes. And 
firſt he ſetteth vp the lord leſus far aboue 
Moſes, making a compariſon betwene 
the office of Moſes, and the lordes office. 
For he aſſigneth to Moſes, that he mi⸗ 
niſtred, and gaue the law to the people 
he aſſigneth to the lord leſus, that he hach Nein 
brought grace, & truth. Now there is 3 11 
n || excedise greate differẽce betwene the ⸗ . 
ſe two — For thone is the miniſ 
t tration ofdeath, and condemnation, tho- 
cher of life, & iuſtificatio. The law in de 
de preſcribeth vnto vs true holines, & 
e ||| certainly ſheweth vs what we ought to 
do, and to leaue vndon in euerie pointe, 
h but while thereby ether it repreſſeth, & 

e reſtraineth mẽnes raginge luſtes, or cõ⸗ 
| + If vincech al men, & proueth that thei do 

! | nottherhingesthei ought to do, nor e⸗ 

e ſchue the chinges, thei ought to 3 p 

28 8. 
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As g. Paule lernedly and truly writeth, ie 


encreaſzth ſinne, worcketh wrath, killeth 
and condèneth vs. It encreaſeth ſinne, 
bicauſe che more our luſtes ar reſtrained, 
the more ragingly thei burſt out. It 
worcketh Wrath, bicauſe that whan our 
luſtes ar bridled, we ar aungrie with God 
for puttinge that ſnaffe] into our mou⸗ 
the s, & ſo to our other vices we adde dif 
obediẽce, ſtubburnnes, & murmuringe 
againſt God. It killeth and condeneth 
bicauſe it pronounceth al mẽ accurſed, 
that kepe not the thinges preſcribed, & 
taught in it, to the vtrermoit title, where 
as we perfirm? not one iote perfetly, as 
we chuld. But here we muſt know that 
the law of hir ſelfe, & of hir awne natu⸗ 

re, hath not theſe t ffectes, but by accidèt, 

that is by the meanes of our vicious, 
nawoghtie corrupte nature. For the law 
is good, holie, & iuſt, & worcketh not cõ 
dẽnationoſhir awue nature, but bicau⸗ 

ſe our ſinful nature can abide no good 

thinge, therefore of neceſſitee it muſt be 

condẽned by that, that is good, whã the 

fame is laied vnto it, The propre cau⸗ 


— 


— o eb: 


ſe is not in the ſummt beames, that they 
make a carion to ſtincke the more, but in 
the nature of the carion. For thei this 
neuponother bodies without ſuch effe c- 
te» If our nature were good, the law 
ſhuld he moſt liuelie, and cofortable vnz 
to it. Now bicauſe it is corrupte, & poi 


ſoned, the law worcketh not the rhinges 


that it wold, and chuld, but the rhinges 
that ſuch a nature wil only ſuffre to be 
wroughr , | 

Grace and truth) We haue now the of 
fice of Moſes, lette vs on thorher ſide cõ 
ſidre the office of the lord leſus. But firſt 
lett vs vndreſt ande the wordes. By gra 
ce ſome vndreſtande that, that maketi 
vs amiable, and acceptable, and getteth 
vs fauor before God & me. By truth 
thei vndreſtande true, ſincere perfecte, 
ſounde, and furerighteouſnes , Other 
by grace inthis place vndreſtande forgi- 
vents of ſinnts, and by truth rhe fulfils 
linge of al the figures, and ſhadowers of 
Moſeis law. In which ſo euer ſignifi⸗ 
cation you ſhal take the wordes, the ſen⸗ 
ſt ſhalbe good, and godliee. 
| For th 


ne 


For the lorde Ieſus maketh vs amiable 


and acceptable in Gaddes ſight, apparela 


linge vs with his awne ſwete ſmellinge 


garmẽtes, that is wich his awne holines, 


and he renueth our mindes vnto true, 
ſound, and faſt abidinge righceouſnes, 
he alſo hath optained for vs remiſſiõ of 
our ſinnes, & hath perfirmed al that was 
thadowed in Moſeis law. For he hath 
wathed, ſanccified, and purged vs with 
hisawne blood. Hehath ſuffred death 
in our ſtede, and offred him ſelſe a flaine 
ſacrifice vpon the croſſe to be a perpetu 
al ſatiſſaction ſor the ſinnes of al God⸗ 
des choſen, & to appeaſe ſor euer God⸗ 
des wrath kinled againſt ſinne. And 
here we ar clearely taught that the law 
cold not bringe theſe thinges to paſſe. 
Wherefore al chei that haue aſſigned 
righrcouſnerandacepration in Goddes 
ſight to rhe dedes of the law, or haue 
ſought anie holines, anie forgiue nes of 
ſinnes, anie ſparcke of grace & life other 
waies, than hy the lord leſus only, & alo 
ne, haue miſerably begiled them ſe lues 
to their perpetual conſuſion, and perdi⸗ 
tion. Let vs my brethern be no more 
N | deludes 


deluded, but᷑ reſort e ts the true ſoũtaine 
bfal heauẽ lle graces, c draw; from thens 
thorough aich ſincere holines, and true 
righteouſnes and what ſo euer maie ma 
ke vs amiabletand acceptable in Goddes 
bee that we maie glorie in no maner 
of thinge, ſaue in the lord leſus alone, 
dur omly ſanctiſier, iuſtiſierʒ ſaueor, re # 
demptot, and what fo euer our nede re s 
quireth that he ſhulde be vnto vs. For 
what was impoſſible for the law to do, 
in that it was weake thorow the fleſh', 
Godharh ————ů ſent his ſõ⸗ 
ne ia the likenes offinful-fleth,& by fin; 
ne, that is to ſaie : by a ſacrifice for ſinne 
hath tondemned ſinne im the fleſh. 
This ſonne of God is made vnto vs wi⸗ 
ſedome; rightębuſnes, ſauctification, and 
tedẽprioa This ſonne of God hath 
taunſomed vs fromthe curſe of the law. 
This ſonne of god is the ende ofche law, 
to iuſtiſie al that beleue. This ſonne of 
God had giuen vs che ſpirite of adoptis 
on, the ſp ite of Goddes childrẽ, the ſpi⸗ 
rite of — ſpirite of alacritee, & 
good churage . Theſe thinges Io. Bap 
tiſte teacheth, and ſo quaile th the Iueis 

yaine 
K i, 
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vaine gloriynge in Moſes, & che ix xai 
eee 
rig hteoùſnes to the highadiancen 110 
him, to whom al glorie is due, Ge 
Chrift our oaly lorde & faueor 
No man harhſeen God & c.) Now 
to confirme the thinge that he had ſigni» 
fied'couchinge: Moſes , namely tha he 
mult ſitte far þeneth the lorde lefus, ia 
this ſentẽ ce he giueth vs to vndreſtide, 
that the verie knowlege of Goddes wil, 
& of the law; that Moſes had, he receas 
ued it from Goddes ſonne. For nerht} 
Moſes, noranie other mã cold attaine to 
anje certaint knowlege of Goddes wil, 
or ſhal euer arraine hert᷑after, but by 
reuelation of him, that is in Goddes bc 
ſome. So Moſes whoſe paſſinge great 
knowlege they boſtedſò muchswas but 
the lord lefus his ſcolar, and therefore of 
dutĩe muſt giue place to his maſter, \, 
The lues lndede had euer in theirmous 
thes, that Moſes had ſeen Cod, and ſpo 
ken wich him mouth to mouth, ſo'that 
god had no ſecrete, that he badnot opes 
ned vnto him. But che cruthisrhat 


jo mor fal ma can attaine to a ful kadw⸗ 
11700 ro8desinfioite maicſticand fre 

f fate as icis, ©— For whan Moſes de 
ſired to Tee Goddes glorie and maieſtie, 
aunſwer was made Vnto him, thou cãſt 
not ſee roy ſace, for man ſhal not fee me, 
and liue «:; Where fore whan the ſerip 
tare fayrth that Iacob faw God face to 
face, and that Moſes talked wich him 
mouth to mouth, the meaninge is, that 
God opened him ſelſe more plainly, & 
talked with them more familiart y than 


with other men. How beyt they 
ga not his awne verie face, that is thei 
attayned not to a ful knowlege of the 


uinitee For as Tertullian 
lernedly writeth mannes minde can not 
comprehende th e thinges, that be in 
God.  ForGodis greater than 
mannes minde, net her can it be thought 
how great he is. | 

For if God cold be comprehended 
by thought than he ſhuld be leſſe than 
mannes minde, whereby he might be 


once aued. . 
; He is greater 


1 


He is preateralſo.than al ſpeech ; nerher : 


can he be vttered with wordes:34 Foy 
if he cold be vtte red with wordeszehã be 
ſhuld be leſſe then mannes ſpeech, when 
reby he might be compaſſed. Butimhat 
ſo euer ſhalbe thought ofhim, halbe le! 
ſe thã he, & what ſoe / ſhalbe — 
halbe leſſe chi that that is abòute him. 
For if thou ſhalt calle hi light; chou ſhale 
name a creature of his, & nor expreſſe 
hi. If thou ſhalt calle hiy rue, thou ſhalt 
ſpeake of his power, and not vtter him. 
If thou ſhalt ealld him maie ſtie, that ſhalt 
deſcribe his honor, and not himſelſe. 
Breiſely what ſo euer thou thalt ſaie of 
him, thou ſhalt rather declare a thinge of 
his, than him ſelfe. For what canſt thou 
worthely ſpeake, or thincke of him, who 
is greater than al wordes, & al vndreſtã 
dinge, ſainge that one waie we maie co) 
rehende in minde what God is, iſ we 
Hal thicke him to be that, that cã not cõ⸗ 
me in to mines ũdreſtãdinge, or thought 
what maner a thinge, and how great it 


is. For as onr eye ſight is dulled in be 


holdinge the ſoume, nether cã abide the 
gliſteringe brightnesof rhe ſunne bea 
mes, ſo our minde ſuffreth the like thige 


ASEAY garage 


in thinetinge of Godand themore it is 
bent toc re God, ſo much the more 
i is daſel & blinded with light. Fon 
whar ciner thinke worthe ly of hĩ, that 
is higher thamal highnes, deper t᷑hã al de 
penes, lighter tha al lighs;brighter than 
al hbrightaes, ſtrönger than al ſtrenght, 
farrer than al fairenes, truerthan altruth, 
erearerthanal greatnes, richer cha al ri⸗ 
ches wiſer than al wiſdome/ better than 
al goodu es, iuſter than aliuſtice, more 
merciſub than al mercie, ſo that it maie be 
truly ſaid, that God is ſuch a thinge, as 
where vnto nothinge caube compared. 
Forhe is aboue al that can be ſpoke nr, or 
thoughr. And there ſore whan Moſes 
was admitted to a ſingular ſight of the 
diuine maieſtie, God ſaide vnto hi. thou 
chalt ſee my hinder partes, my face thou 
chalt not ſee. The fight of Goddes bac 
ke was a great knowlege ſurely of rhe 
diuinitee, but not a ful knoul ege, ſo that 
it might be ſaide, that he ſaw Goddes ve 
rie ſace. And yet that knowlege {alſo 
which he had of God, he had by the inſt⸗ 
ruction, & reuelation of Goddes ſonne. 
For God inhabireth light, that no mã cã 
p | iii. approche 
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ternal mide,be verie good & takt our of N uai 


approche vntò. GbddesſSneblyknow 
eth the facher, he hy giueth al the: . 
lege of che father: that euer anie mã had, 
or ſhal haue. For he only is ofthe ſais 
thers priuſe-coiiſel; he only is admitted 
in co his boſom ... 
60D). The: greke word, theos, 
which S. Ioban vſeth is made, of theein, 
to rũne as Plato teacheth, bicauſe che ru⸗ 
de old mẽ ſeinge the ouer bodies ſo faſt i} a 
to move, thought that God ranne in the; l 
& there fore called god a rũuer We mait |f| p 
thincke that he is called a rũner, bicauſe u 
he is ſpedely preſẽt tb helpe inalnede; I 
{1 
va 


Other deriue the word out oſdeos, ſeare, 
bicauſe he is moſt to be feared, & reuerẽ 
ced, The latines cal God deũ as it ſemeth 
of the greke word, theos or deos; or as ſo 
me thĩcke adado;of giuĩge, or quod nihil 
illi deſit, bicauſe he wãteth nathinge. 
But though the names that the heatht᷑ 
vfed, where by to ſigniſie the ſupreme at 


ſome proprietes, & effectes that thei vn: Ilth 
dre ſtode in god, yet it ſhalbe moſt frures || tie 
ful & cofortable ſor vs, to know what I ſaie 
name the godlie haue vſed, & goddes pt & t 


rite hath vttered in the holie ſcripture , lac 


Nowrhtmoſtrxtelletnarmnie of god ex⸗ 
refſed by gutles ſpirite is lehoua, which 
the:prekes cal te tragrãmarõ bicauſe it cõ 
ſiſteth o. 4. ſpirital lettres. I he hebrues 
haut iin im fuchreueycce:rhar thei thike 
it is not to be vttered with mtnes lippes, 
& chere ſore in ſtede therol thei t uet read 
n, adonai. And co this daie if thei heate a 
u: ehriſtiã pronofice it thei an aſtonied ſe 
| ¶ are leſt theſkie ſhal ſal, or the erth ſwal⸗ 
& ¶ low thẽ vp. Whereĩ thoiigh there be 
ut great ſuptrſtitiõ, yet it appeareth i how 
iſe wõdreſul reuerẽ ce thei haue this names 
e | Thei calle it ſhẽ hãphoraſh nome appoſi 
re, | tũ bicauſe it expouneth, d declareth che 
rẽ ¶ vature oſgod, aſmuch as maie he cõprehẽ 
th ded by mi, And ifa mã did knob it per⸗ 
{a 2 —— ſaie, that he might 
hil | Worcke miracles. It cõmeth of haua which 
e || fignifierh to he. For god is of himſelſe: 
he & not of another, & he giuith beige to 
E i thĩges that he. The grekes haue a mere 
of ¶ uailous apte word to expreſſe this which 
n. IIchike none other toũge with like elegaz 
res ¶ tie cã attai ne to, autouſios, as you wold 
hat nie, a ſelſe ber. And that god is of hĩ ſelſe 
fol & the autor of al beinge, and wil fo be 
re + N kaomẽ, he Hiſelf teacheth vs in the boke 
| | iy, of Exodus 
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For whan Moſes ſpake thus vnto hint 
Lol ſhal comme to the childxẽ of Hrach, 
& ſaie vnto thẽ che Godot your fathers 
harh ſenth me vnto you, if thei ſhal ſait 
aſke what is his name what hal: Hae, 


God aunſwered, æheieh aher æ heieh, l 


wilbe that wilbe, or Jam that am: For 
rhe hebrues vſe the time to cõme in ſtes 
de of the preſent time. Mich worde: 
Gerundẽſis an hebrue thus expouneth: 
God is that eſſence: that hãath not paſſed 
awaie, ne ſhal paſſe awaie, which neuer 
be ganne, & neuer ſhal ende, but paſſeth 
al maner of time, who only ca ſaie, lam. 
For he is the ſoũtaine, & headſpringe oſ 
al beinge, & liſe, of whom al thing es ha 
ue this that thei be. This name lehoua 
was knowẽ euẽ to the heathen Italians; 


for thei called their high and principal 


God louẽ . And Pytagoras ſemerh to 
haue vndreſtandthe myſterie ofthe nas 
me. Forofhim the heathẽ writte, that 
his moſt ſolẽ ne, holie, & inuiolable othe 
was, ne ton tetractynby the quaterniõ. 
For he mẽt this holie, & reuerẽd name, 


which bicauſe it conſiſteth of foure lets 


cres,is called, tetragrãmatõ, as you == 
| | 5 aie 
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ſaiecſourelettred. And that he mẽt this 
name, it appeareth hy this alſo, that he 
vſed the worde tetractys in the maſcult- 
ne gendre, where aſter the grammatical 
wlesofrhegreke tounge, he ſhuld haue 
vſedit in the ſeminine, ifhe had mẽt no- 
thinge bur the nombre. If you deſire 
to know how this ſecrete name cãme a⸗ 
mõge the heathen, I chincke ſurety, that 
Noes ſonne Iapheth, who wasthe father 
of choſe heathen, that we ſpeake of, 
taught his childrẽ true religion, & that 
thei from hand to hand deliuered the ſo⸗ 
me to their poſteritee the heathẽ, which 
though thei daily corrupted more, and 
more the religion, that thei receaued frõ 
their fathers, yet thei retained ſome rem⸗ 
naũt es & amõge other thinges this reue 
rẽd name, as cheifely cõmẽded vnto the, 
Other thinke that Abrahams name, af⸗ 
ter the noble, and ſamous victorie, that 
God gaue him ouer the 8. kinges, was ce 
lebrãted, & renoumed thorough out al 
the world, in ſo much that the heathen 
ſentembaſſadors to him, euẽ out of ita ⸗ 
lie & entred in to a ligue with him, whõ 
he taught true religiõ, & this moſt holie 
5345075 | name 


namt. As ſor Pothagotas I beleue he lee | i 
ned eſthe aũciãt hehrues in lurie che mil d 
terie & ſigniſicatiõ oſrhis name: For H : 


nie witeth, that the old Pbiloſophen e 
were great trauailers ã the eaſt partes ſor  n 
lernĩge, & it were eaſie ro ſhew that the d 
cheifaſt parte of Platoes diuine lerninge, t: 
which the leathẽ haue in ſo grtat admis tl 
ratið, is dram ẽ out of the foũtaines of the u 
he brues. T hat Heſiodus, & Ouide:Wrire ¶ tc 
of the creatiõ of the world, is ſtolẽ moſt I w 
plaĩly out of che firſt cha. of genſis. Thei I m 
ſtole alſo che hiſtories ofthe holie ſanips || ar 
ture, & put the ſorth intheir writing es I ſi 
alteringe certaine thiges, & chafiginge ¶ ue 
the names, that their the ſt might notbe I 
eſpied. For hauige red the hiſtorie of los ¶ to 
nas, thei muſed on their matters, & ſette ¶ de 
forth in pleaſãt ſõges & dities, that Ari: ¶ th 
on waſt caſt in to the ſea, & that a dolphi Il th; 
which had heard his melodie beſore, whã V; 
he was in the ſhippe came, & receauedhi © th: 
onhis backe, & caried hi to lãde. And af» Iſig 
ter this ſorte the i vfurped manie other I ge 
thĩiges & hãdled as thei thought good, 
addige, diminiſhinge, alte rige, & chaſigis 
ge at their pleaſurt᷑. But l leaue iht᷑,H and 
wil returne to my purpoſe, & ſhew you 


more of goddes names reherſed by god. 
des ſpirite in the ſcripture, which t h 
thei be he brue, yet Ithinke good, that al 
engliſhe mt ſhuld lenow thẽ, & their ſig⸗ 
niſicatiũs, a ſwel as arie other Eglith wor 
des. For there is great pith. great impors- 
tãce & liue lines in the. And it is a ſhame 
that ether we ſhuld be ſo nice as to diſdat 
ne, or ſoflowrhful as to refuſe the labor 
to lerne halfe a douſẽ wordes,beige as it 
were great with childe with ſo manie cõ 
modities, & cõſortes. The ſcripture hath 
another name of God like to Tehoua in 
ſigniſication, to wit, I iah. For it isderi⸗ 
ued ſrõ haiah which alfo ſigniſieth to be, 
This name is not al together ſtraũge vn 
to vs. For we haut al heard halſtluia ſoũ⸗ 
de in tẽples . Dauid vſeth it notably in 
the 68. pſal. Aduãce him that rideth vpõ 
the heauẽs beiah ſhe mo in his name iah. 
Vpõ the which place the hebruts teache 
that by the name iah godeds power is 
ſignified, whereby he made, & gaue be ĩ⸗ 
ge to al thinges. God is alſo called ado⸗ 
nai. For he is lorde ofal chinges viſible, 
and inuiſible , Al thinges ar ſubiecte 
to him, & ſerue him. His power is mere; 
Ws 85 & vnmixte 


No mã putteth in ſote With him, he mg 
dech & gouerneth alone far, and wide 
chorough out al the erth, & heauẽ to, 
Againe God is called el ofſtrẽ ght, forhe 
cã do what he wil. And he hath ano⸗ 
ther name like vnto el to wit, Elohim, 
which ſigniſieth his preſence. For he 


leaueth not his creatures, & ſeruãtes deſ 


titute, but is preſent with thẽ, & nigh at 
hand to helpe, ſuccurre, preſerue, & mai; 
teint thẽ. Here ye ſhal note that the 
ſcripture ſpeakinge of the true God euer 
vſeth this worde inthe plural nõbre, & 
yet ijoineth the ſame with verbesofthe 
ſingular nõbre, whereby lerned me thin 
ke pluralitee of perſons, & vnitee of ſub 
ſtãce to be noted in the godhead . Now 
you haue 5.names oſ God, lehouah, iah, 
el; elohim, adonai, whereof Aſaph vſeth 
three together in the beginninge oſ the 
50. pſa}. El, Elohim, lehoua harh ſpoke. 
There remaineth now another nameof 
God Shadai. For God ſpeakinge to Abs 
rahiinthe.17.of — where he ma⸗ 
kech his coue naũt with him, ſaieth: I am 
El Shadai, which ſome lues teach to ſigs 
niſie moſt ſtrãge, ſome * 


Moſes ſaieth that it is compoũd of Sha 
who, and dai ſufficiẽt as you told ſaie, 
God who is ſufficiẽt, bicauſe he wãteth 
no thinge, nedeth no thinge, but hath al 
in him lelſe, and giueth to other al that 
thei nede. Theſe two wordes, lehoua & 
dhadai, ar notably mẽtioned rogetheriin 
the 6, of exod · where God ſpeaketh thus 
to Moſes: I am lehoua, & l appeared to 
Abrahã, to Iſaac & to Iacob in El Shadai 
& in my name lehoua I was not knowẽ 
to the. Vpõ this place Aben Ezrafſaieth 
that the vercue of this holie name was 
knowe ro Moſes, who wrought ſo won 
dreful thinhes in & gypte. And that the 
mieftie of God was knowẽ to the aiici- 
ant fachers before in the name El SHadai 
but thei know not the power & vertue 
oſ the name lehoua, al though they had 
the name in vie, For it is Writtẽ in the 
4. of gen. that in the time of Seth mẽ be 
gãne to cal on the name le houa. But our 
mẽ haue a better expoſitiõ of that place. 
For thei teach that the ſenſe is as ifgod 
ſhuld ſaie thus: I opened my ſelſe coyour 
lathers, as el Shadai, that cold fil che wich 
i goob chinges, & therefore promiſed 


thema lande flowinge wich milſte & hs 
nie. But inmy name ſehoua was notm 


de knowẽ vnto the, that is to ſaſe Hau 
not yet perfirmed that Iptomiſed. No 
| wil fulfil my promiſſ? iu dedł, & detla⸗ 
re that am not only El Shadai, hut alſo 
Ichout an eternal eſſence, & beinge cõ⸗ 
ſtãt, trut; & like my ſelfe in al poĩtes pet. 
firminge that Ihaue ſhe wed my ſelfe to 
be. For the beingt ofalthinges is in me, 
& lam the autor of al thinges, But nod 
we wil returneto our texte. No max 
harh ſeẽ ) S. lo.meanĩge is not to ſhew, 
chat no mi hath ſeẽ god with bodilie ey 
es. For though that mẽnes eyes cã notat 
taſne tothe fog of god & whã the pto 
pheres ar ſaid that thei ſaw che lord of 
hoſtes, char was dõ in image, & in ſame 
bodily ſhape, which it pleaſed god to tas 
ke fora time, yet 8. lo. hath another pu- 

[ſe namely to teache that no mi hath 
now, or hath had heretofore anie know 


lege of god, but by the openinge of the > | 


lord Teſus.as appeareth by cheſe wordes, 
he hath thewed forth. The Gly begot/ 
te) Hauinge ſpokẽ before ſufficierly of 
this, I forbeare to ſpeake anie more.Only 
I wil giueyou 8. Auguſt, wirtie ſhorts 


ſerẽce In that hae is Sly begotet᷑ ſuech he 


e e e 
. ottã, he vouche Heth to calle al them 
m bs beechern,thac ar new begott? . 

4 bf Inthe-boſome n I This isa ſpeech bog 


10 towed out of thecuſtoume of men- 
For whan we wil ſignifie that we wil 
r omautte our ſecretes to anie man, We 
ſaie that we wil admitte him to our bo 


= ſome.So the meaninge is that he is pri⸗ 
e ue to al goddes ſecretes, & there ſore cã 
N. che w vs ſuch heauẽlie my ſteries, as nomã 
en els. cadeclare , And chis expoſitiõ $, Aus 
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che boſome, is aſmuch to (aie,as in the 
father, & of the father, & you wold ſaie, 
| of Mage manes vordes in the inwarde par 
tes of the father, For he is not a peece 
curre ot, & diuided frõ the ſubſtãce ofthe 
J's ther , as it fareth in mines begetrige, 
d but he is ſo begottẽ, as he is ſtil in the ſa 
ther , Harh ſhewetht ſorth) Exe ⸗ 
geiſthai in greke is to make a plaine, & 
ops declaration oſ darcke thĩges. And 
hereby we lerne to glorie in no man ⸗ 
ies lerninge, wiſedome, or knowlege, 
ſith Goddes ſõne õly ſheweth forth di 
ine myſteries & al godlie wiſedo,coad- 


guſt, foloweth. Gy rille thincketh that 
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dicte &. wedde our ſeluestono;moteat 
mãnes doctrine. Finally we lerne. that 
what ſo euer isafſitmed & taught oſgod 
with gut che ſpirite of Chriſt is vncertai 
pe: & there ſore to be reiected. No thã 


my brethernlet Vs no more ſette Ong eye 


vpõ goddes ſõne, & another vpõ out ſe 
ues, or vpõ anie mã in. erth or in heauẽ 
liuige halſe vndre goddes true anointee 
& halſe vndre mines falſe anoited, b 
let vs ſixe both the eyes of our mide vpẽ 
him, who beige in goddes boſome ist 
ſul foũtaine ofalcrueknowlege,&altr 
e ſelicitee, & let vs now at the laſt ſpec 
ly trauaile forth fro Babylõ to Ieruſalẽ 


frõ the kĩgdũ of darcłnes, to the kingde 


me oſ light, frõ ſuperſtitiõ to ſoũde reſi 
id, frõ he reſie to truth, fro mẽ to god 
iro hel to, heauẽ, that hauinge renoũ 
the whores cõpanie, & caſt vp hir ſwe 
venimie , we maie be receaued in to th 
kiges palace, & ſee the beautie ofhis he 
ſe, & be filled ful of heauẽ lie ioies wit 
eod the ſather, the ſõne, & the holie go 
to who iu the meane while ſee that yc 
rẽdre due thanckes, and immortal pra 
ſes. ö AM EN. 1 
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